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PREFACE 


HIRTY years ago, in a time of sorrow and 
heart-searching, the light contained in these 
pages suddenly broke upon the writer, causing, 
at first, a confusion of mind proportionate to the 
firmness with which the old belief had been pre- 
viously held. The light had broken, and was 
rejoiced in, but nothing was defined, for the eye 
required to be adjusted to it. The promises were 
true—that was the certainty. “Passage after passage 
was flashed through the brain, with the astonished 
mental response: “‘ Oh, I thought that had meant 
something else, but I see now it means just what 
it says.” 

One longed to communicate the help given, not 
to the easy optimists who take for granted, without 
trouble, that everything will come right, but to 
those who, standing on the letter of certain Scrip- 
tures, overlook others, and with all their searching 
can see no light of any sort on this question. Know- 
ing their difficulties, one longed to bring hope to 
them along their own line of thought—to show that 

iii 
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a real understanding of the very letter of Scripture 
holds out the hope; to show the relation of the 
great promises for the future to the rest of Scripture ; 
the place which this hope holds in prophecy, and 
the real meaning of the words which seem, at first 
sight, opposed to it. For this the Bible had to 
be read and re-read, and studied in new lights. 
Slowly, slowly, many a mystery was explained, 
new and beautiful harmonies were discovered. Yet 
the very mass of materials hindered completeness, 
and amidst the occupations of life no time and 
place were found to fulfil a trust to which one yet 
feared to be unfaithful. 

Now, after a generation has passed, the need of 
speaking out this truth seems no less than before. 
The world lies open to the heralds of the Gospel, 
yet their footsteps are lingering. There is not the 
enthusiasm, not the abandonment of all things 
which so great an opportunity should inspire, and 
which was expected a few years ago. Why is 
this? Is there something, one is inclined to ask, 
defective about the Gospel which the messengers 
are to take with them? Is it not good news 
enough to be sent out to all the world? Does 
the man in the street, whether in East or West, 
not find it purely good news? For the heart of 
the world beats together now, and news of a 
salvation to be realized only by a few strikes cold 
upon it. A more positive affirmation is needed 
that God, from the beginning to the end, is love; 
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a more literal belief in the promises, a ‘brighter 
presentation of Christ as the Healer of all diseases, 
and the perfect Subduer of all evil. For want of 
such a full and all-round faith, it may be that the 
very people who would give their lives for the 
spread of the Gospel are yet, in part, blocking the 
Way. 

The Angel (Rev. xiv. 6) is sent down to proclaim 
the final Gospel of this dispensation, and he pro- 
claims it to be an eternal Gospel. That eternal 
Gospel is surmised by many, but it is not yet pro- 
claimed. ; 

It is difficult to know what to select, where to 
begin to write upon so vast a subject. Let me, 
then, begin, as John Bunyan once said, “‘ Where 
God began with me’’—that is, with the belief of 
certain specific promises. 

In conclusion, I may say that, while I have not 
read widely on the subject, I have accepted sugges- 
tions wherever I found them. I owe much to 
three principal helps: First, the Englishman’s 
Greek Concordance, which, without note or com- 
mentary, yields treasures of suggestion as to the 
meaning and use of words. Secondly, to some manu- 
scripts, unpublished, as I believe, written by Mr. 
Stanley P. Smith, of North China,’ who has made 
an independent and exhaustive study of passages 
of Scripture bearing on the subject. Lastly, to the 
precious sympathy and inspiration of one who lives 

1 Missionary at Tsehchowfu, Shansi. 
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with God, but who is still, I am persuaded, as much 
interested in everything that concerns the King- 
dom of God as when she lived on earth—I mean, 
Mrs. Josephine Butler. 

To her, who many times urged me to ,publish 
these pages, I venture to dedicate them, as I believe 


she would have wished. 
MARY L. DODDS. 


8, MIDDLEBY STREET, 
EDINBURGH. 
December I, 1912. 
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THE WIDER GOSPEL 


CHAPTER I 
UNBELIEF OR FAITH—WHICH IS IT? 


E can remember the time when anyone who 

doubted the received doctrine of the future 
life was reckoned an enemy to the faith. Preferring, 
as it was thought, his own fancies to the declaration 
of Scripture on one point, such a one had implicitly 
denied all revelation, making God Himself a liar. 
While, therefore, he might appeal plausibly to 
reason, to sentiment, even to certain broad and 
general notions about the character of God and 
the Mission of the Saviour, as these were understood 
by himself, to faith, in the real sense, he might 
not appeal. 

Sweeping judgments of this sort are rare now. 
A reaction has set in, so widely extended that few 
anywhere will be found to maintain the old doctrine 
of endless punishment in its old shape. The rough 
edges have been smoothed down. The imagery of 
material flame has been exchanged for something 
more spiritual—one wonders whether that mends 
matters, seeing the soul can and does suffer more 


exquisitely than the body—and an effort is made 
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to do justice to the other side of the picture by 
accentuating the infinite compassion of God for all 
who sin ignorantly, whether heathen or otherwise. 

And yet it is not true, as is freely said and written 
in some quarters, that the old doctrine is dead. In 
a somewhat modified shape, earnest and devoted 
Christians—and even whole bodies of such—hold 
to it as ever. It is easy to call them “ narrow,” 
but they are stalwarts in the field: They accept 
the Bible to the last line, are persuaded that their 
doctrine is the teaching of Scripture, and therefore 
cannot but teach it. They believe in prayer, and 
they believe in action. They have no time for 
curious investigations and the admission of bewilder- 
ing half-lights. They use the sword they have—it 
has served them well—and they do not desire to 
exchange it for another. 

It is not that their hearts are hard, or that they 
are willing that others should be condemned, 
provided they themselves are among the saved. 
Their lives testify that they would fain sacrifice all, 
if only all might be saved. But they are not per- 
mitted to have hope for all. The command re- 
strains them. Like Abraham, they are ready, at 
what they believe to be the Divine word, to glorify 
God even in the utter destruction of those whom 


1 One thinks here specially of those two great bodies of 
effective Christians—the Salvation Army and the China 
Inland Mission. The latter society found itself con- 
scientiously obliged, a few years ago, to expel from its 
membership an attached and fruitful mission for hold- 
ing the larger hope. And this although rage His, not 
for liberty to teach his views publicly, but for bare 
toleration, being willing at the time not to mention them 
unless questioned. 
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they love, and they must believe and preach ever- 
lasting punishment so long as they see it, or think 
they see it, in the Word of God. One honours such 
people as one cannot honour others who affirm their 
belief in the hopeless perdition of the greater 
number of the inhabitants of the world, and who 
can yet rest in their beds, live calmly, and as they 
think righteously in their pleasant homes, spend 
their energies on a thousand matters, and make 
only the slightest sacrifices to rescue the victims 
of so awful a doom ! 

On the other hand, many earnest and prayerful 
Christians now walk in the light of the larger hope, 
which they believe to be of God. They do not 
understand the attitude of the class above referred 
to, and wonder ‘‘ why they do not see it’’; while 
just as little is their attitude understood by the 
others, who mark it with sore distress as “‘ down- 
grade ’—the beginning of a deeper apostacy. 

Both sections of God’s people may be waiting for 
the coming of Christ, both doing His work, both 
seeking the help of His Spirit, yet they are tempted 
to mistrust each other. Can the Lord come, one 
asks, to a band of disciples so strangely divided ? 
Will the Holy Spirit ever be poured out in fulness 
again until they are, as of old, of one accord, and 
(spiritually) in one place ? 

For this sort of division among Christians, being 
spiritual, cuts deeper than the merely external 
divisions of the sects. A so-called ‘‘ evangelical ’’* 


1 It is not intended that these are not evangelical, but 
only that others, to whom they would refuse the name, are 
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will feel in harmony with another evangelical in 
any Church or body of Christians, but he will mis- 
understand one who holds what he calls “ broad 
views’ in his own Church. It is not well that this 
cleavage should be. It is not well that the living 
and holy and prayerful should thus stand apart 
in misunderstanding, if not suspicion. One longs 
to bring together these divided groups of God’s 
children, that suspicion and aloofness may be done 
away with, that the ranks of God’s army may 
be closed up in solid phalanx against the real 
enemy, which is not, after all, a mistaken reading 
of the meaning of Scripture, but reliance on material 
and human force, and disbelief in Christ and the 
Salvation He offers. 

Other minds are affected in a different way by 
the new wave of thought. Many lean in their 
hearts towards the larger hope, but seem to regard 
this leaning as a sort of amiable weakness in them- 
selves and in others, a thing which they cannot 
help, but cannot defend. They cannot give a 
reason for the hope which is in them, since they 
have never seen this hope clearly in Scripture, and 
they are afraid of their own indulgence in it as of 
a secret defection from the faith. Others are in 
sore trouble about the question ; some are silently 
waiting for light; some have sought this light 
apparently without result, and have at length laid 





so too. There are believing High Churchmen, believin 

Broad Churchman, and believing Low Churchmen, an 

there may be those who in all three trust to ritual, or 
reason, or sound doctrine, and not to Christ. The former 
are in the true sense evangelical, the latter not. 
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the matter aside. Many are truly able to leave 
what they feel to be secret things to God, giving 
themselves wholly to the work of the day; but 
others, and those the most sensitive and the most 
alive to the realities of things, cannot easily do this. 
Some lives have been, and are still, one long inward 
agony on account of the hopeless perdition of 
men. Those who suffer most are not those who talk 
much about the subject; they are thankful to 
leave the veil unlifted as much as may be. They 
are afraid to let themselves think about the accu- 
mulated sin and misery of the world, lest they 
should rebel against the Divine appointment, or 
lest they should, in some unguarded moment, 
lower their colours, and prove themselves de- 
serters to the enemy by admitting the fuller 
and wider hope which they cannot but wish were 
true. 

It is unfortunate that in this matter the agnostic 
and the extreme orthodox should join hands. 
Each starts from the premise that the doctrine of 
everlasting punishment is an integral part of revela- 
tion. But while, for this reason, the latter holds 
the doctrine, the former for the same reason flings 
away the Bible! Is the dilemma a fair one? If 
Scripture teaching, rightly understood, is not what 
we have imagined it to be, is not the responsibility 
of those who for orthodoxy’s sake deprecate in- 
vestigation, and so strengthen the arguments of 
unbelief, very great? If the prophets actually 
saw, through the vista of the dark future, more light 
and hope than ever scientist could conceive or poet 
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dream, may not this fact be, instead of a stumbling- © 
block, the crowning proof of revelation ? 

One thing is certain—namely, that even when 
the old doctrine is believed, it is no longer received 
with the old acquiescence. We live in a wider 
world than our fathers. We have been, as it were, 
brought near enough to see the faces of all the 
peoples, white, black, or yellow; there is no man 
whose fate does not concern us ; we find it hard to 
let even the worst of them drop from our hearts 
and hopes, and strangely difficult, when earth- 
quake, or famine, or massacre, sends thousands 
swiftly to death, to believe that for some or many 
of these our brethren death must be everlasting. 

A new spirit works in this generation, a spirit of 
pity and of realization, by which our neighbour’s 
dangers and pains are brought home to us as our 
own. This is what we ought to feel, if we are in 
sympathy with Christ, and many of us do feel it— 
not always, but as we are able. 

As a consequence, the doctrine to which genera- 
tions past gave their assent with calmness, if not 
complacency, now wrings the soul of those who are 
compelled to hold it, and words which were uttered 
long ago as matters of course seem to blister our 
lips when we try to speak them. We cannot look 
calmly on the ruin of any fellow-soul. That this 
ruin is deserved makes the trouble all the worse. 
When we must say to the guilty one, ‘“‘ You have 
worked for your doom with your own hands,” we 
feel that we have but touched the deepest depth 
of commiseration ; for a strong spirit can bear an 
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unmerited woe, but the spirit wounded and weak- 
ened by guilt hasnoresource. The more loathsome 
the sin, the more it moves our pity, so that, wonder- 
ing, we ask, ‘‘ Does not God also pity?” Pitying, 
can He, or will He, not help? Is there no succour 
in Him for those most miserable of all objects who 
are themselves the cause of their own wretchedness ? 

Many a time the yearning goes up from our 
hearts, unspoken, or even in spite of ourselves: 
“Oh, that it were otherwise! Oh, that God 
Almighty would yet return and do something for 
millions swept into perdition by the tides of their 
own sins |” 

“T am tempted, so tempted !”’ cried one, pausing 
in his intense labour for souls. ‘‘ If I could do or 
suffer anything to save those poor people who are 
dying without hope, I would, and why doesn’t God ?” 

“The Lord look upon it and require it,” was 
the characteristic cry of the martyr of the old 
covenant. “‘ Lord, lay not this sin to their charge,” 
“Father, forgive them,” are the petitions under the 
new. Our modern martyrs, in Uganda, in China, 
in the Islands of the Sea, have desired, not ven- 
geance, but blessing on their murderers. 

It is somewhat strange that our faith should be 
tried, not as was the faith of the saints of old, but 
for the very opposite cause. Asaph and Job were 
perplexed because, as it seemed, the wicked were 
not punished ; but our faith threatens to be obscured 
because the wicked are punished so irremediably. 
We love them, wicked though they be, and our 
hearts plead for them in spite of all. Missionaries, 
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home and foreign, you whose lot is cast in the dark 
places of the earth, is not this truth? You who 
have laid your lives alongside of the pollution of the 
world, you who feel its wretchedness, and know 
the pricelessness of salvation—what do you feel 
as day by day you pass along the busy street, or by 
night look on the sleeping city? Do not your 
hearts ache for the careless, the cruel, the impure, 
whom you seek, but often in vain, to rescue ? 

Calculations have been made in cold blood, which 
fill you with anguish. So many, it is computed, 
in that city, regularly as the clock strikes hour by 
hour, go down through the gates of death, and, 
do what you may, you can at best hope to save 
only afew! You cannot even get all to hear your 
message, and how few even of those who hear 
understand or obey! There are moods when such 
thoughts stimulate you, there are others when they 
paralyze. You feel like a man in a lifeboat only 
large enough to save two or three, plying with all 
his might, for life’s sake, between wreck and shore ; 
but in the midst of his labour a cry goes up, he sees 
the great vessel settling down, he can do no more; 
his oars drop for a moment, he sits benumbed, 
staring! And then, sadly, he begins to pick up 
a few swimmers who may still be saved. But 
where are the rest ? The hungry sea has them all! 
And the burden of the human wreck is greater than 
you can bear, being a burden of souls hopelessly 
and /or ever lost. 

Did God intend this waste? Or does it happen 
in spite of Him? An unspeakably great salvation 
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having been wrought out for mankind, is this 
miserable salvage of a few all that it can effect ? 
Thoughts like these surge in you against your will, 
you try torepress them in vain. Are such thoughts 
sinful? Is it sinful even to wish—to dream? To 
long that there were still hope for those who mani- 
festly in this life have none? To dream that God, 
for no reason but that He is God! and has resources 
yet unexhausted, may have a plan, may have ways 
that we know not, of dealing with those souls who 
have gone out into the dark? Do we, or, indeed, 
can we, care too much for these perishing men and 
women? Why should this burden of lost souls 
be laid on us if the pain be fruitless, if those for 
whom we thus travail can never benefit ? Should 
we be more Christlike if we cared less? Yet who but 
His Spirit first woke us from our selfish indiffer- 
ence, and laid it upon us to care for all these, be they 
white or black, just or unjust, elect or non-elect ? 

Understand. We have no treacherous wish that 
God should simply pass over sin, or let the impure 
and impenitent enter heaven; but we remember 
how God has dealt with our sin, and were we better 
than others? If a ransom was found for us, why 
not for them? They reject it, it is true; but for 
years, perhaps, some of us did the same, yet mercy 
found us in the end. Are we less sinful or more 
precious in His sight than any unit of all the myriads 
whom God has made ? 

1“ More! What should be more?” “God is more.” 


“ Proving what? That He ts God, and capable of saving” 
(E. B. Browning, ‘‘ Drama of Exile ’’). 
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What, too, is sin? Can it be the final, invincible, 
irreducible thing which God Himself in certain 
circumstances is powerless to overcome? That, 
surely, were to make sin a second God! God only 
is infinite. God only is almighty. Sin is of the 
creature, and can neither be the one nor the other. 
God has revealed His desire to save. God is un- 
changeable. His desire and His love must be the 
same always, in every world. How, then, can it 
be that beyond a definite and soon-reached limit. 
~ Hislove cannot pass? Cannot, orwillnot! Either 
alternative is hideous. And so great deep calls to 
great deep in our hearts—at times accompanied 
by the smoke of doubt and rebellion, bringing us 
into sore temptation ; at other times by a strong 
incense of intercession which rises up unbidden, 
continually, shaping itself into the almost formless 
and unconscious cry: “‘ Lord, if it be possible, do 
something still even for these lost ones !” 

One asks again, How did these yearnings ever 
enter our hearts? We asked the Spirit to teach 
us to pray, and this is the result. Does it come 
about without His approval? Or may these in- 
choate longings be really the very longings of the 
Spirit, about which it is written: ‘‘ We know not 
what we should pray for as we ought, but the Spirit 
itself maketh intercession in us, with groanings 
which cannot be uttered?’ Can the travail-pangs 
of the Spirit be fruitless ?? 


_ * Rom. viii. 22-27. The travail of Creation culminates 
a the travail of the Spirit for a birth yet unseen and un- 
own. 
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Are these suggestions merely beautiful tempta- 
tions? or even blasphemies? In any case, to 
indulge in them long without arriving at any result 
is surely dangerous. 

Of all positions the most difficult is that of mental 
balance in uncertainty, if it continue long. And 
yet, of all positions, this meets with the least 
sympathy from bystanders who have never been 
similarly tried. The man who does not know his 
own mind lays himself open to reproach. To find 
in every direction paradoxes which defy solution 
and force him to turn back and try another direction, 
only to be baffled anew—is trying enough in itself, 
and, however inseparable from a time of transition, 
is really a source of weakness in action and in 
word. Uncertainty paralyzes, certainty alone is 
a driving force; yet how attain to any measure of 
certainty ? 

Minds which desire to be impartial and to weigh 
all arguments are not the least perplexed. Wehave 
thought and we have read, they say, but are unable 
to come to a conclusion, so confusing are the things 
which have been said and can be said on both sides. 
Both positions may, apparently, be proved from 
Scripture by the choice of certain texts, some of 
which seem to affirm an endless hell, while others 
assert as plainly the purpose of God to save all 
men. Each inquirer who can fix his eye on one 
class of passage and remain blind to the other thus 
' finds support for his own belief. There is nothing 
so bewildering to a sincere mind as to find Scripture 
seemingly opposed to Scripture. And the per- 
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plexity which one finds in Nature and life is like 
unto it, for these as well as Scripture are para- 
doxical, and seem to affirm and deny in one breath. 

It is easy, indeed, in some halcyon summer of 
the soul, looking on the glassy surface of life, to 
repeat, “God is good, all is for the best” ; easy to 
feel that any punishment prolonged, irremediable, 
dreadful, is inconceivable, because abhorrent to 
Nature and to God. But who that has seen Nature 
in other moods can but own that severity is part 
of the scheme of things ? -Who that has realized 
the awfulness of life can but tremble? Who 
that has suffered or witnessed extreme suffering 
dare deny the dire possibilities which lie beneath 
the surface of things? Least of all can he deny 
the fact that much suffering is retributary, that 
wrong-doing finds out the wrong-doer, that even 
negligence and folly are sternly visited. What, 
then, must be the consequence of wilful sin per- 
sisted in? The more one sees of life, the more one 
is convinced, on purely natural grounds, that to 
receive due recompense for every transgression is 
only a question of time. The sinner who lives long 
enough for the fruit of his deeds to develop, even 
in this world, will find it very bitter. By the light 
of Nature the severest penalty cannot be accounted 
impossible or even improbable, since not Christians, 
but adherents of strict science, have asserted that 
in Nature forgiveness of sin is an impossibility. 

The belief in a future life merely extends the 
field, for where is the proof that retribution once 
incurred shall ever end? Is he not, then, a mere 
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trifler who will deny that Nature and life are on 
the side of the Bible in its stern declaration, ‘“ The 
soul that sinneth, it shall die’”’ ? 

On the other hand, we have known human love. 
And God is love. He who has made even the most 
terrible of the laws under which we live is Jove. 
Just as it is the nature of sin to entail and per- 
petuate misery, so is it the nature of love to fasten 
upon its object and refuse to let it go. If there be 
any solvent of sin and misery, love is that solvent. 
Shall love prevail ? 

Learning, too, seems to have exhausted itself 
on the subject. Every word, every expression in 
Scripture, has been catalogued, its meaning minutely 
scanned. The opinions of the learned may be cited 
on both sides. Scholarship, indeed, may suggest 
doubts, but cannot give certitude. Why,. then, 
take the trouble to think or to discuss any more, 
since it appears that we arrive at no solution! One 
may have one’s personal convictions or one’s secret 
hopes, but why should one obtrude on others what 
one cannot prove? Since, in short, all that can be 
said has been said times without number—and 
better said—how shall the present author succeed 
where others have failed ? 

But there is such a thing as a Point of View. 

1 But the very fact that scholarship, in regard to the 
terms translated ‘‘ eternal,’ “ everlasting,” ‘‘ for ever,” 
does not make sure, leaves room for other considerations 
weighty to the Christian. We do not, at least, ‘‘ make 
God a liar” by interpreting these terms in a new way; 
and “leaving the matter in God’s hands,” as we are 


frequently admonished to do, we may surely leave it there 
in hope. 
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A picture may be studied in two ways. One ob- 
server tabulates details, notes every colour and 
line, admires the suggestiveness of the several parts, 
informs himself as to the very pigments and brushes 
used by the master. Another stands off, gazes 
silently and long, that the picture as a whole may 
make its proper impression, and so, almost passively, 
lets the spirit of the great artist touch his spirit. 
Now, the picture is never understood until the true 
perspective is thus caught, because, until then, it 
is never seen whole. In the wood “ one cannot see 
the wood for the trees.” Though every tree be 
marked and numbered and classified, until one has 
found a higher point of view, the forest, as a whole, 
is not known. When once we have seen the per- 
spective or gained the point of view, landscape and 
picture will look quite different ; details will fall 
into their true places, and suggest a new meaning. 
And so, in this universal, this Divine landscape, 
this mighty, undiscovered land of God's purposes, 
details such as we can descry in the dimness must 
all be seen in their due relation of subordination to 
something greater. The paradoxes noted must 
none of them be ignored, but solved rather in some 
greater understanding of the revelation and character 
of God. 

We have stood too long in the thicket, amazed 
by the facts of life, or scared by hard texts of Scrip- 
ture. Let us get above the maze, to the sanctuary, 
the secret place of the Most High. Human destiny 
has been scanned from the standpoint of the 
creature ; there is a higher standpoint. We have 
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harped upon the deserts of sin, the dreadful per- 
sistency of evil character, and many such things, 
in themselves incontrovertible. But we have now 
to ask, What can God do? Above all, what has 
He promised to do? The attempt is bold. But if 
light has been given, should it be withheld ? When, 
in one’s bewilderment, God puts into one’s hand a 
clue, should one not offer it to others? May not 
the agonized search of years, and the thought 
almost of a life-time, be trusts which it would be 
sinful to wrap up in a napkin ? 

The aim of the writer is not to bring many 
arguments to bear, still less to say everything which 
can possibly be said on this subject, but to bring 
the reader, who possibly has regarded the hope of 
universal restoration as a product of unbelief, to 
a new standpoint, that of faith in the promises, 
hoping that—the fogs which prejudice and tradition 
have thrown over the subject being dispelled—he 
may be set free to prosecute investigation for him- 
self. 

The standpoint is promise, but the telescope is 
faith. One who has seen a fair landscape from the 
height brings you to this Pisgah, and passes the 
glass to you. Yet it must be with your own eyes 
that you see this fair and wonderful thing which 
the writer believes to be truth. Look intently, 
look long, clear your sight, form your own judgment. 
Not great learning is required for this, but an un- 
biassed mind and a prayerful willingness to be 
taught. Let careful students of Scripture at least 
weigh the suggestions offered. 
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Before talking of making God a liar, it is well to 
be sure what God has really said. And before we 
can even “‘ leave the question in God’s hands,” we 
must see if God’s Word does, or does not, shed 
light on the problem. 

To investigate God’s Word is not to deny it. ~To 
wait for light is not unbelief. To welcome the 
light when it comes, is faith. Nor is it unbelief to 
make the honest attempt to give to each word of 
Scripture its due importance, no matter at what 
risk to traditional belief. And if, searching, waiting, 
trusting, at last certain great and precious promises 
leap to the soul’s eyes like dawn after dark, it may 
be that, following these promises, we shall find 
ourselves in a new place, in a large and light place, 
where accusations of unbelief and denial of God’s 
Word pass by us as the idle wind ! 

“The truth,” said the Lord, “shall make you 
free.”’ We need not, therefore, fear to discover it, 
since it must be better than all our imaginings. 

Meanwhile, if in this time of transition and 
learning we cannot at once fully understand one 
another, let us trust one another and trust to the 
Holy Spirit’s leading. 


CHAPTER II 
ALL MEN—ALL THINGS 


eee is a Divine promise, and how is it to 
be made ours ? 

May not a promise be described as the assurance 
of some good thing to come, breathed into a believing 
heart by the Holy Spirit ? First, possibly, given 
to one alone, like the “I will not fail thee nor 
forsake thee,” spoken to Joshua!— henceforward 
the lawful heritage of every soul who can by faith 
receive it—the solitary lamp kindled for the 
prophet, becomes at length the common sunshine 
in which all may walk. 

But, observe, from first to last the condition of 
inheriting the promise is and has been faith. By faith 
the holy men of old, to whom they were first given, 
received promises ; by faith we who hear must also 
receive them. No cold analysis, no intellectual 
assent, no grudging admission, hedged about with 
caveats, lest we should presume, will ever give the 
joy and strength the promises should bring. Only 
by believing and being sure of them do we taste 

1 First indeed to Jacob (Gen. xxviii. 15), then to Joshua 


(Josh. i. 5), confirmed as a general promise (Heb. xiii. 5). 
17 2 
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their gladness. But have we thus grasped all 
the promises that Scripture offers, and made them 
our own? Have we, without a tremor, believed 
them ? Have we incorporated them into our being 
so as to live by them ? Dare we answer, Yes ? 
Alas! Not only from you and me, but from a 
conscience-stricken Church arises the wail: ‘‘ Help 
my unbelief !’’ No such perfect, absolute faith has 
ever been attained ; hardly, it would seem, has it 
been expected. All, not only sinners, but saints, 
have fallen short! All, not only sinners, but saints, 
have been included in this sin of unbelief! The 
best people accuse themselves most, they are 
credited with humility for so doing, but is not the 
accusation true? And, naturally, the largest and 
most far-reaching promises. have been the most 
mutilated by the common consent of Christians. 
It is easier to believe that God will supply some 
particular need, than that He will supply all; easier 
to believe that He will save some men, than that 
He will save all. For things that are too high for 
human expectation we instinctively seek another 
explanation, and the promise itself loses its lustre, 
dulled by the prevailing fog. How much we may 
be missing of the strength and sweetness of such 
promises we cannot know, because we have never 
fully believed them. See first, then believe, is the 
order of this world. Believe first, next experience, 
last of all understand, is the Divine order, and was 
Christ’s requirement of all who would see His mighty 
works. ‘If thou wouldest believe, thou shouldest 
see the glory of God ’’—not the reverse way about. . 
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It is not, of course, meant that we shall not first 
inform ourselves carefully as to the exact meaning 
oi the words we read. But having ascertained this 
(in the original, if possible), let us hold to it. We 
know perfectly well what the words of such a 
promise as “‘ My God shall supply all your need ’”’ 
mean, although we do not know all they involve. 
How rarely do we believe them? There may thus 
be promises, in themselves as clear as daylight, 
which we cannot understand because we are shutting 
out their real meaning through unbelief. 

But are there any promises which point rs 
tinctly to the restoration of all things and the 
gathering of all souls to God? If such exist, how 
is it that theologians have not made them the 
_corner-stone of their systems, that men and women 
with their Bibles in their hands have not rejoiced 
in them? Surely these so-called promises must 
be isolated texts, hard to understand, capable of 
many interpretations ! 

So it is said, but let us search and see; for, until 
we look carefully into the matter, we can have no 
idea how many passages at least seem to hold out 
the promise of the larger salvation, when accepted 
in their apparent and simple meaning. 

At one time the Saviour was asked: “ Are there 
few that be saved?’ Instead of answering, He 
pointed to the narrow gate. ‘‘Strive you to enter,” 
He said, lest when you would, you should find it 
shut against you. At another time He said: “‘I, if 
I be lifted up, will draw all men unto me.” Are the 
two sayings contradictory ? Orif both be true, why 
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has Christendom, with one consent, chosen to build 
the Gospel on the first, and to disbelieve the second ? 

“All” is a short word, but has a great history 
for the Christian. The foundations of our faith 
rest on such sayings as—‘‘ All have sinned, and 
come short of the glory of God ”’ ; ‘‘ Come*unto Me 
all ye that labour’’; “‘ The blood of Jesus Christ 
cleanseth from all sin.” If “all” in any of these 
passages means less than literally “ all,’’ the Gospel 
is subverted. We have had personal experience of 
this. Someone who reads this may have got 
personal help from what has been called the “ chain 
of three links”: “ All we like sheep have gone 
astray, we have turned every one to his own way, 
and the Lord has laid on Him the iniquity of us all.” 
For, we reasoned, being included in the “all,” 
“‘ every one,’’ of the first two clauses, we must also 
be included in the “ all’’ whose sin was borne by 
Jesus. And thus light and peace came to our souls. 

But other pairs of clauses as closely linked, 
contain the same pregnant word. For instance, 
“ God hath shut up allin unbelief that He might have 
mercy upon all’’ (Rom. xi. 32). ‘‘ As by the offence 
of one judgment came upon all men to condemna- 
tion, even so by the righteousness of one the free gift 
came upon all men to justification of life.” ‘‘ Many 
were made sinners, many righteous ’’ (Rom. v. 18, 19). 
“As in Adam all die, even so in Christ shall all 
be made alive” (1 Cor. xv. 22). Why should not 
the two clauses in these passages be co-extensive ? 
We read, “ All have sinned and come’short of the 
glory of God” (Rom. iii. 23), and we dare make no 
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exception. But we make exceptions when we read, 
“T, if I be lifted up from the earth, will draw all 
men unto Me’’; or, “ All shall know Me, from the 
least to the greatest”; ‘‘ The grace of God hath 
appeared, bringing salvation to all men ”’ (Titus ii. 11, 
R.V.) ; ‘‘ The love of God our Saviour towards man 
appeared ”’ (Titus iii. 4: the word is “‘ philanthropy,” 
the love which God has to men, as men, without 
qualifications) ; ‘‘God, who wills that all men 
should be saved ”’ ; “ Christ, a ransom for all”’ (to 
be testified in due time) (1 Tim. ii. 4-6); “ The 
Saviour of all men, specially of them that believe” 
(xr Tim. iv. Io) ; ‘‘ That Christ, by the grace of God, 
should taste death for every man” (Heb. ii. 9). 
Christ, we say, is the Saviour of certain men. 
But the Word says all men. And we cannot 
forget the promise to Abraham, ringing again 
and again down the generations, like a sweet clear 
bell to mark the hours of time, “In thy seed 
(Christ) shall all the families of the earth be 
blessed.’’ But, do we reply, ‘‘ No, not ali families ; 
for are there not families and tribes upon the earth 
wholly unblessed ?” 

One knows, of course, what will be said in 
criticism of some of the above passages as proofs— 
e.g.: “All shut up in unbelief, mercy upon all,” 
refers to the national inclusion of both Jew and 
Gentile in God’s purpose of grace. True, in the 
first instance. But will anyone deny that the words 
also refer to you and me and to all men? The un- 
belief being individual as well as national, why should 

not the mercy be individual also? ‘‘In Christ all 
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shall be made alive’”’ has been explained so as to 
narrow its extent in half a dozen ways. Do not 
all these seem like evasions when one looks at the 
thing honestly ? Our real reason for not receiving 
both clauses equally is just that we do not see how 
both can be true. Like the supposed objector to 
the fact of Christ’s universal dominion (Heb. ii. 8-9), 
“ We see not all things put under Him.” Neither 
actually nor in any detailed prophetical account of 
the last things can we see all things completely put 
under Him. But the answer is, we see Jesus. He 
died. He is crowned. The visible evidence that 
all things are subject to Him, or that all things are 
made alive in Him, will come later. A similar 
objection may be made to the affirmation that 
God wills all men to be saved, and that Christ is 
the ransom for all. But St. Paul waives this 
difficulty aside. ‘‘ Wait,’’ he seems to say; “ you. 
don’t see how this can be now, but you shall have 
the fullest evidence in due time”’ (1 Tim. ii. 4-6). 
“ The Saviour of all men, but specially of those that 
believe”’ (chap. iv. 10), is, again, not a restriction, but 
a note of order of precedence. The righteousness of 
God is unto all, but only experienced by all in measure 
as they believe (Rom. iii. 22). ‘‘ In Christ all shall 
be made alive,”’ but, “‘ every man in his own order” 
(1 Cor. xv. 22-23). As in the old dispensation God 
was revealed as specially the God of Israel, but was 
in due time manifested as the God of the Gentiles 
also, so now, God is specially the Saviour of all 
believers, but in due time He will be manifested as 
the Saviour of all men. 
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Much more might be said in analysis or illustra- 
tion of the above passages, did space admit of this. 
But the writer’s object in bringing them together 
here is mainly to call attention to their multitude 
and brilliancy, to show that they are not isolated, 
nor far to seek. 

We recall other passages which have about them 
a like unlimited ring : 


“ Saviour of the world.” 

“Lamb of God who taketh away the sin of the world.’’? 

“ The propitiation, not for our sins only, but for the sins 
of the whole world.’’3 ' 

“God so loved the world”’ (not the Church merely, the 
“‘elect’’). ‘‘ God sent not His Son into the world to condemn 
the world, but that the world through Him might be saved.’’4 

“ God was in Christ, reconciling the world unto Himself.’’5 


Last, we notice a group of passages in which 
St. Paul, referring to the accomplishment of the 
Divine purpose, uses the terms “all things,” “ the 
whole creation.” 

No thought is more characteristic of the Apostle, 
or lies deeper in his mind, than this of a plan, or 
“‘ purpose,”’ or “‘ mystery,” or “ wisdom,” under- 
lying all phenomena of Nature and Providence; a 
plan once entirely hidden, but now (since Christ 
has come) partially revealed ; a plan originating in 
the Divine will alone, and indefeasible; a plan 
conceived before the ages of time, and for whose 
full disclosure and fulfilment the long ages to 
come alone will suffice. This great “‘ purpose of 


1 John iv. 42. 2 John i. 29. P 31 John ii, 2. 
4 John iii. 16-17. 2 Cor, v. 19. 
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the eons ” forms the subject of the opening chapters 
of Ephesians! and also of the first chapters of 
Colossians.2. In writing to the Corinthians, it is 
called “the hidden wisdom, ordained before the 
eons’’?; to the Romans, “ the mystery which has 
been kept in silence throughout the times (or 
periods) of eons, but is now made manifest” ;4 
to Timothy, ‘‘ his own purpose and grace given 
us in Jesus Christ before the times of eons.”° In 
hardly any important epistle does St. Paul lose 
sight of the subject.® 

In five notable passages (one each in the great 
epistles to the saints at Rome, Corinth, Ephesus, 
Philippi, and Colosse) St. Paul states the aim and 
goal of this Divine purpose as follows : 

‘““That, in a dispensation of the fulness of the 
times, He might gather together all things under 

1NSee Eph. i. 9, ~ Sige of His will” ; verse 11, “‘ pur- 

se’’ ; chap. ii. 7, ‘‘ In the ages to come ”’ ; chap. iii. 3-5, 
‘The mystery . . . which in other generations was not 
made known”; verse 9, “ Mystery which from the ages 
has been hid in God ”’ ; verse 10, “‘ The manifold wisdom 
of God’; verse 11, the purpose of the ages or eons. 
This is the grand design which the Apostle desires the 
Church first to comprehend, then to manifest throughout 
all ages (chap. iii. 8-21). 

2 Col. i. 26, “‘ The mystery which hath been hid from 
ages and from generations’; verse 27, ‘‘ This mystery— 
Christ in you”’ ; chap. ii. 2, ‘‘ The mystery of God.’ 

§ r Cor. ii, 9; * Rom. xvi. 25. 5 2 Tim. i. 9. 
Most of these readings will be found in R.V. or R.V. margin. 

® Though St. Paul wrote thirteen epistles, he only ad- 
dressed ten sets of hearers, since we have three double 
epistles. To Galatia he only refers to the purpose of God 
in the past ; he does not speak of the future. or does he 
to Thessalonica, nor in his friendly letter to Philemon. 
To all the rest, seven in number, Churches or persons ad- 
vanced in the faith, he feels it necessary to communicate 
teaching in this particular form. 
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one head, Christ, both which are in the heavens 
and which are on earth’ (Eph. i. 9-10). 

“By Him to reconcile all things to Himself, 
whether they be things on earth, or things in 
heaven ”’ (Col. i. 20). 

“That in the name of Jesus every knee should 
bow, of things in heaven, and things on earth, and 
things under the earth, and that every tongue should 
confess that Jesus Christ is Lord, to the glory of 
God the Father ”’ (Phil. ii. ro-11). 

That ‘‘the whole creation ’’—that very creation 
which now groans and travails in pain—should 
be delivered from the bondage of corruption, and 
brought to share in the liberty of the sons of God 
(Rom. viii. 19-22). 

That, in the end, all enemies being put under 
His feet, ‘‘ God may be all in all” (1 Cor. xv. 24-28). 

What do these passages teach? What kind of 
image do they call up as the aim and end of the 
great design ? Is it the image of a divided Creation, 
part good and part evil, part light and part dark ? 
or is it of a universe filled with God, in which, there- 
fore, is no darkness, but only light ? 

The Apostle touches on the subject in each 
epistle, he does not say more than a few words in 
any. Why not, we wonder? A little expansion of 
so great a subject would, we feel, have been so 
helpful. 

Ah! we remember how Paul tells us he had 
seen the vision which he could not utter! It was 
too distant, too much out of the range of those 
whom he addressed! The air on those heights 
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was too rarified to breathe long. He might but 
touch the virgin summit on the wing, and pass on. 

Where an Apostle could not rest his wing we 
cannot. There is nothing more to say about these 
glorious things. We either believe them or we do 
not. All we can do is to endeavour to remove 
some obstacles out of the way of belief. 

To the passage in Colossians, which is one of the 
clearest of the five, three caveats have been made. 

First, it is said, “all’’ does not mean literally 
als 

Next, “‘ heaven and earth” do not include the 
- whole creation. 

Lastly, “to reconcile’”’ does not always refer to 
the reconciliation of enemies. 

First, then, ‘‘all’”’ does not mean “all.”’ We 
have pointed out already that if this be the case 
we have no Gospel. But more, as though to meet 
our hesitation, we find the word “all” twice 
interpreted for us in Scripture. The argument in 
Heb. ii. 8-9 turns on this very point: ‘ All things 
are put under Christ’s feet.” But, an objector is 
supposed to ask, “‘ Does this signify actually all, since 
the alleged subjection is by no means apparent ?” 
“Yes,” is the answer, “‘ when He says ‘ all,’ he means 
that nothing is left out.” Again, in 1 Cor. xv. 27, 
“When He saith all things are put under Him, it 
is manifest that He is excepted which did put all 
things under Him.” From the “all things” of 
the former passage, therefore, there is excepted 
nothing ; from the “all things” of the latter, only 
God. Does it not look as though, as is said in another 
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place, the Scripture, foreseeing (see Gal. iii. 8) the 
difficulties we should encounter, supplied us before- 
hand with this double inspired commentary on the 
words “all ” and “all things” ? 

It is not, of course, denied that “all’’ may be 
used colloquially in Scripture. We have phrases 
like, “‘ In all the world,” “‘ All Asia,” “‘ All Jerusa- 
lem”’; but in speaking of the great matters of sin 
and salvation this is never so. Therefore, with the 
inspired commentary to help us, may we not say, 
“In that He shall reconcile all things to Himself, 
He leaves nothing which shall not be reconciled ”’ ? 
Or, “It is manifest that those things only are 
excepted which have no need to be reconciled” ? 

A second caveat is that the “all things”’ to be 
reconciled are classed as “‘ things in heaven and 
things on earth,’ which excludes the abode of the 
lost. But observe that in verse 16 “‘ things created ”’ 
are classed in the same way. In the whole passage 
(Col. i. 15-21) St. Paul is setting forth Christ as the 
image of God, the firstborn and head of all things ; 
He through whom every good gift is given. First, 
then, he says, Christ is the source of all creation. 
Now, to us it may be evident that all creation has 
one source, but it was not, always so, since in the 
Apostle’s day many affirmed two sources, a good 
and a bad power, thus accounting for the mixed 
appearance of things. No, says the Apostle, 
Christ is the source of all that is, and to prove that 
there is no exception he gives a comprehensive 
classification : ‘‘ Things in heaven and on earth, 
visible and invisible ’—-as we should say—‘*‘ matter 
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and spirit.’ In verse 20 he merely repeats the 
classification: The things reconciled are the same 
as the things created, ‘“‘ things on earth,” “ things 
in heaven.” 

Not here only is the expression “ heaven and 
earth ’’ used to include all that is (whether good or 
evil). ‘‘ All power is given unto Me in heaven and 
on earth;” the power the Saviour claimed was over — 
all spirits, good or evil. In Ephesians (i. 10) the 
classification “heaven and earth,” is the same, 
yet (chap. vi. 12) the Apostle was well aware of 
“‘ wicked spirits in heavenly places.”’ 

This may surprise us who are accustomed to think 
of heaven as the pure spiritual world only. But 
such expressions as “ wicked spirits in heavenly 
places,’ ‘‘ war in heaven,” ‘‘I beheld Satan as 
lightning fall from heaven,” give us intimation 
that “‘ heaven ’’ is frequently used to designate the 
region of the unseen and spiritual, irrespective of 
character. So, too, in Colossians (chap. ii. 15) the 
principalities and powers vanquished were evil. Yet 
heaven, in the widest sense, shall be reconciled 
through Christ. 

But things in heaven, as we understand the word, 
do not need reconciliation, and this has led to the 
last caveat. To be reconciled, it is said, means 
merely to be firmly united in love, to be secured 
from the inroads of evil. 

Perhaps ; but the sample of reconciliation given in 
verse 21 is different : “‘ You that were once alienated 
and enemies in your mind by wicked works, yet now 
hath He reconciled,” meaning, evidently, as you are 
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reconciled now, so shall all things in pes and 
earth one day be reconciled. 

In Philippians the classification is threefold: 
“ Things in heaven, and things on earth, and things 
under the earth.’ All these things, we are told, 
shall bow in (not at) the name of Jesus, and every 
tongue shall confess that He is Lord. One may bow 
at the name of Jesus feignedly or by compulsion, 
but worship im the name of Jesus is acceptable 
worship, and ‘‘ No man can confess Jesus as Lord 
but by the Holy Ghost.’ In this epistle, also, we 
find a sample given of the future subjection. The 
energizing power which shall transform our. bodies 
is the same which is able also to subdue all things 
to God Himself. In x Cor. xv. 23 the same thing 
is suggested by “every man in his own order,” 
Christ the first-fruits, afterwards His people at His 
coming. Finally, the end, when all shall be com- 
pletely subject, and God all in all. 

Lastly, we remark that the statement in Colossians 
contains within itself the proof of the universality 
of the ‘‘all things.” For within six verses the 
word “‘ all’ is repeated eight times. Now, in seven 
of these its extensive meaning will be disputed by 
nobody. 

Christ is the subject of discourse. He is called 
the First-born of ail creation. ‘In Him were all 
things created’’; “‘ Al things have been created 
through Him and unto Him”’; “ He is before all 
things ”’; ‘‘ In Him ai// things hold together ’’; ‘‘ That 
in all things He might have the pre-eminence ”’; 
‘‘ That in Him should all fulness dwell.” Can we, 
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dare we, limit any of these seven? But there is an 
eighth—‘‘ Through Him to reconcile a// things unto 
Himself ’—and here we stop short. What reason, 
what excuse, can we give for limiting the “all”’ 
and “all things’ in this clause only? Why, when 
reconciliation through Christ is talked of, should 
“all things ’’ mean only “some things’? Why set 
the Scriptural commentary aside to suit our own 
notions ? Why limit arbitrarily the scope of “ all 
things’’ here, and not there? Would it not be 
simpler to give the words one and the same meaning 
wherever we find them, and to believe that God is 
able and resolved to render the great salvation com- 
mensurate with the great ruin ? 

So plain are the words in this passage that one 
asks, In what other words, in what stronger fashion, 
could the information have been conveyed, sup- 
posing that the Divine Spirit had designed to tell 
us that in very deed all shall be brought back to 
God ? 

The fact is, not that such statements are not plain, 
but that other statements appear to assert the 
direct contrary, and these require to be explained. 
But if everything had been explained, where would 
have been the trial and triumph of faith ? 

No isolated texts are these, but a whole galaxy !! 
What can they mean? What are the real contents 

_1 A list of passages referred to or suggested is here 
iven: Gen. xil. 3, xviii. 18, xxii. 18, xxvi. 4, xxviii. 14; 
cts. ili. 25; Gal. iii. 8; Acts iii. 21; Mark x. 26-27; 
John i. 29, iii. 17, iv. 42, xii. 32 ; Rom. v. 18-21, viii. 19-22, 
xi. 32-36; 1 Cor. xv. 22-28; 2 Cor. v. 19; Eph. i. 9-10; 


Phil. ii. 10-11, iii. 21; Col. i. 20; 1 Tim. ii. 1-6, iv. 10; 
I Johnii. 2; Rev. v. 13; Heb. ii. 9, viii.11; Titus ii. 11, iii. 4. 
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of the prophecies which all suggest a consummation 
—far off, indeed, but inconceivably glorious, better 
than we can ask or think? A consummation when 
“ All shall know Me’”’; when “‘ God shall be all,” 
not in many, but in all; when the whole creation 
shall be delivered from vanity, and shall enter into 
the glorious liberty of the sons of God ; when all 
things shall be reconciled, ail things summed up in 
Christ ; when His name shall be acknowledged by 
every tongue ? 

To a simple mind, one feels these might be self- 
evident things. Foretellings so large and glorious 
could never be meant to lead us on to a hope larger 
than the Creator designs to fulfil; they could only 
mean one thing, and that the best. 

But our minds are not simple; they are like 
palimpsests written all over with the records of cen- 
turies, so that, when something new is written, the 
old characters show through, and the scroll is blurred. 
The words of promise have such a familiar sound, 
we have become so accustomed to them, accustomed 
also to hear them explained in a particular way, 
that they do not even reach our ears in their native 
grandeur. Once, perhaps, startled and awake, we 
inquired what “to reconcile all things,” “to sum 
up all things in Christ,’’ could mean, and our hearts 
gave a great leap towards the expected answer. 
But those whom we revered warned us to beware 
of believing and hoping too much. Tradition lay 
heavy on us, the human commentary tarnished the 
promise, and ever after the joyful sound seemed less 


joyful. 
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The difficulty one has in reaching a mind in this 
state is similar to that which comes within the ex- 
perience of most teachers who seek to point troubled 
souls to the Saviour. The inquirer stumbles through 
the very simplicity and wideness of the Gospel. 
The words which would assure him are plain and 
clear, but they fail to satisfy him. They are out 
of joint with some article of his creed, or with some 
ill-digested text of Scripture which has fastened on 
his mind. Either, he thinks, the plain sense of the 
words cannot be true, or they do not apply to him. 
Only when by the power of the Spirit the eyes of 
his soul shall be opened shall he cease reasoning, 
and then the difficult words shall become clear as 
day! The stumbling-block in his case is not a 
verbal but a spiritual one, and can only be removed 
by faith. 

How slow, too, we are as believers to understand 
and apply the numerous promises of strength, 
guidance, holiness, full supply! All manner of 
reasonings hinder their literal acceptance; a per- 
verse ingenuity is exercised in qualifying them, in 
toning down their seemingly extravagant assertions, 
so that they may appear more probable. In other 
words, they seem too good to be true, and therefore 
we do not believe them. Yet, if at length by faith 
these same promises are appropriated, all difficulties 
vanish, and our only wonder is how we could ever 
manage to misunderstand words so plain. We 
imagined they must mean something else, and now 
we find to our astonishment they mean just what 
they say ! 
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Examples like these show how a promise may 
appear inconclusive so long as it is not implicitly 
believed, and now, when we turn from promises 
which concern ourselves as individuals to those 
which concern the whole, we are met by the same 
phenomenon. The words of promise are so simple 
that they will not bear explanation, and so we doubt 
them. 

Yet, open as the promises of pardon to the sinner 
who comes for the first time, open as the promises 
of help, holiness, abounding life, to whomsoever will 
receive them, do these promises of blessing for the 
whole world, for all mankind, for every creature, 
lie open to us, patiently waiting till we are able to 
receive them with the same simplicity of faith. 
Until then they will not yield their treasures ; until 
then their glad message is sealed for us, and they 
are but a mystification and a stumbling-block. But 
let these same promises once come in power to any 
soul, their effect is, like that of all the other prom- 
ises, convincing, self-evidencing. We see that they, 
too, mean just what they say. The Spirit bears 
witness with our spirit that they must be true, that 
they are not too good to be true, since no man can 
imagine more than God can do! Having perceived 
what they involve, and received them with joy, it 
is forever impossible to say them nay. Argument 
beats against them in vain ; mysteries (and there are 
many) must stop outside the door, and meekly await 
their turn for solution. We were not required to 
understand fully how Christ saves before resting on 
Him for salvation, neither are we bound to know 

ss) 


34 THE WIDER GOSPEL 


the how and the why of the Divine procedure in the 
world to come before we may find sure footing on 
the promise of final and complete redemption as the 
fruition of the same work of Christ ! 

These are things which, if we received them traly, 
might well set the heart on flame! But We have 
not believed them ; we have tried painfully to ap- 
propriate as much of the promise as we needed for 
ourselves, and have toned down the rest. But why 
should “all”? mean “all” when it concerns our 
personal sin and salvation, and why should its mean- 
ing be shrunken and impoverished when it concerns 
others? If we cared as much for others as for 
ourselves, would we rest in this? A Gospel which 
excluded ourselves would have been no Gospel to 
us ; yet we have been satisfied with a Gospel which 
excluded many others, just as the Jews were con- 
tent that the Messiah should come as a light to 
them, but not to the Gentiles ! 

Some will object that we have laid a great burden 
on a small word. But consider the burden which 
has been laid for centuries upon another word, even 
the burden of a world’s perdition ; consider that by 
the necessities of the case we are obliged to limit 
one word or the other. If all things shall be recon- 
ciled, punishment cannot be, as we have understood 
the word, “everlasting.” If sin and punishment 
be endless, “all” stands for a part. The Church 
has declared in favour of the word “ everlasting,” 
and has thereby limited the word “all.” It can- 
not be more unbelieving to accept the word “all” 
and limit the word “everlasting”! Besides, by 
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the best exegesis, “eternal’’ and ‘‘ forever” are 
forcible English words which represent a paler 
original—words which, though frequently used to 
connote that which has no end, are also on occasion 
applied to all sorts of transient things, such as the 
laws of Moses and the temple ritual!; whereas “all” 
_is an unambiguous word, bears the same meaning 
in all languages, and is Scripturally proved by two 
inspired commentaries to admit of no exception. 
Whether, we ask, is it right to limit the obscure 
word by the plain or the plain by the obscure, the 
inconclusive word by the certain or the sure by the 
inconclusive ? 

If we are permitted to tamper with this word, 
the foundations are gone! Does Scripture say that 
“all men have sinned’’? We may reply that the 
word means only that a very great multitude are 
sinners, so many that the rest may be left out of 
reckoning. Does the blood of Christ cleanse from 
all sin ? Dare we say this is true in a general way, 
but with exceptions ? In that case, your sin and 
mine may be the exceptions, and where are we? 
Are all who come to the Saviour welcomed and 
justified, or only some of them? Did God, indeed, 
create all, or did the devil (as some have thought) 
have a share in the work ? God, it is asserted, can 
only be the Saviour of those who choose to be saved. 
But God is the Judge of al/, not only of those who 
choose. Man’s will was not consulted in creation ; 
man’s will will not be consulted in judgment. Only 
in the matter of salvation, it would appear, does 


1 See Chap. XII. 
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the will of the creature succeed in blocking the will 
of the Creator ! 

God forbid that we should tamper with the sacred 
Word in any of these passages! Then why do we 
dare to tamper with it in other passages ? How is 
it that we have persistently maintained that the 
world, which is so frequently referred to as loved 
and redeemed, stands but for a few persons, or even 
for a great multitude, to be saved out of the world ? 
What has made us so sure that the “all things ” 
to be one day reconciled to God and summed up in 
Christ are only so many things that in the general 
blaze of glory the rest will be forgotten? If this 
word “‘ all’’ can mislead us here, may it not mislead 
elsewhere? Is Christ able to save from all sin ? 
Is God, indeed, the Judge and Creator of all? If 
the word be uncertain, I repeat, we can have assur- 
ance of nothing ! 

One thing is sure—that if we were to read such 
promises for the first time in our lives, they would 
by their very nature raise within us the brightest 
hope. If it be a sin to indulge that hope, why are 
the words which naturally convey it reiterated ? 
Why is there in them such a sound of breadth and 
joyousness that one is carried away in spite of one- 
self? Why do they sound in the ears like con- 
querors treading down obstacles to right and left, 
winning their way to victory? Why? If we are 
always to be on our guard about them, lest we 
should believe too much ! 

There are times when one feels one could take 
hold of such words, as Moses did when he pleaded 
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with God on account of his promises: “‘ Yet Thou 
hast said’? (Exod. xxxiii. 12); or like Joshua: 
“What wilt Thou do unto Thy great name?” 
(Josh. vii. 9); or Daniel, when he understood by 
books God’s purpose (Dan. ix. 2, 3, etc.) to restore 
Israel, and prayed—in despite of sin, rebellion, 
perverseness—‘‘ for the Lord’s sake”’ (Dan. ix. 17) ; 
“O Lord, hearken and do” (Dan. ix. 19). May we 
not follow in the steps of these, and plead: “‘ Thou 
hast said all! Shall it be only some? Thou hast 
said the world! Shall it only be a fragment ? 
Thou hast made Adam the head of all of us to 
death (and that without our will). Shall not Christ 
be the head of all of us to life? Shall the opposi- 
tion of man’s will be allowed to hinder this for 
ever ?”’ I think God could be only honoured if His 
people should come to Him with such petitions, 
backed by such promises ! 

And yet the Church has never understood it thus. 
These large, mighty promises have rarely been 
understood to mean what they state. Wise and 
cautious theologians have preferred any possible or 
plausible interpretation of the texts referred to to 
the obvious one. Not we alone, but almost the 
whole body of Christ’s people at large, have been 
guilty of this. Only a mystic or two from century 
to century has lifted up his voice and tried to tell of 
the clear vision which he has seen, and which alone 
explains these promises and justifies faith in them. 
And perhaps because of this denial our religion has 
lacked joyfulness and overcoming power; and our 
chronic complaint has been of prevailing unbelief. 
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Must we not connect these two things—lack of 
joy and lack of belief in the promises? The same 
epistle which tells us that by faith men obtain 
promises (Heb. xi. 33) tells us also that for want of 
faith men may lose promises. ‘‘ The word preached 
did not profit, not being mixed with faith ip them 
that heard it’ (Heb. iv. 2). Can it be that sensi- 
tive souls have endured extreme anguish ; that God’s 
ways have been misrepresented and arraigned ; that 
thoughtful men and women have looked, and found 
darkness instead of light, all for want of faith in a 
few plain and simple promises, which, if we had 
believed, most of our moral (I do not say intellectual) 
difficulties might have been resolved ? 

It may therefore appear that reason and exegesis 
have failed to settle the question as between future 
punishment and universal restoration just because 
the latter was intended to be received by faith. 
We were not intended to understand much about 
it; we were intended to believe it. The many 
questions which rise to our lips are silenced. One 
thing only we ask—not, Is the restoration of all 
things humanly probable ? nor, Can we explain the 
manner in which it shall come about ? Not, Are 
there tremendous obstacles ? not, Are there passages 
which present difficulties ? but, Have we grounds 
for thinking that God has really promised this 
thing ? 


CHAPTER III 
CONVERGING LINES OF PROMISE 


petit are the explicit promises on which we 
rely ; there are others which indirectly, but 
we think surely, point in the same direction. 

The astronomer finds the distance of a star by 
assuming certain lines, which, if prolonged, would 
meet at a certain point in the heavens ; and although 
no man has ever reached or can reach that point, his 
calculation is reliable. 

The traveller in a strange country may see from 
an eminence roads crossing the country in all direc- 
tions. He only knows by experience the road by 
which he has come, and only a part of that. Most 
of the roads he cannot trace throughout their length ; 
he can only see their direction. This highway winds 
round a mountain, and disappears behind it ; that 
railway dips into a ravine or mysteriously vanishes 
in a tunnel ; yet he is sure that both road and railway 
must lead somewhere. Another path is but a foot- 
track on the moor. It appears and disappears, and 
is hard to trace, yet he says to himself, “ If I follow 
that track I shall reach such and such a place,” and 
he is probably right. 

39 
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Continuing his journey, if he find footmarks thick- 
ening and many roads appearing to converge, he 
will guess that something important lies before him 
in the direction to which all these point—a large 
town, perhaps, just out of sight, or a seaport which 
he may be able to name. He has never seen town 
or seaport, he has never trodden any of these Toads 
to the end ; but he knows that converging lines must 
necessarily meet in some point, and that where 
many such lines meet that point must be note- 
worthy. 

Hitherto, following the broad highway of promise 
—‘“ All things shall be reconciled,’ ‘‘ All things 
summed up in Christ,’’ ‘‘ God all in all’’—we seek 
now to track the byways, some small, some great 
and marked, which point in the direction of the 
same glorious end ; or, changing the figure, let us 
now find the parallax of our star from a different 
base. 


What, for instance, is implied in the beatitude, 
“Blessed are the merciful, for they shall obtain 
mercy’? 

The words may hitherto have presented no 
problem, because we have regarded “ mercifulness ”’ 
as merely one mark of Christian character. But it 
is not so simple. All merciful people are not Chris- 
tians. There are merciful pagans, and merciful men 
and women of lawless lives ; there are people whose 
ruling passion is to relieve pain and to repress in- 
justice, and who yet do not own the Saviour. There 
are people whose very irreligion has its roots in 
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mercy. They misunderstand God ; they fancy Him 
unmoved or impotent in face of the daily miseries 
which they would give their lives to cure ; and they 
speak bitter words against the Son of God, whom 
they know not. But surely such have never blas- 
phemed against the Holy Spirit, for what has 
taught them to be merciful but His whisper in 
their hearts ? 

Mercy is commoner now than in ancient times. 
The parable tells of corn sprung from the good seed, 
which yet withered green and brought forth no fruit 
to perfection. In some such way it would seem as 
though the seed of Christ’s teaching, blown about 
for centuries to all the winds, has resown itself wild 
in the world. Falling among stones and thorns, 
and into all sorts of unthought-of corners, it not 
only does not ripen, but often vehemently disclaims 
all connection with Christ ; and yet whose seed is 
it but His? There are people who disown Christ, 
yet whose every pulse beats with the truth, the 
charity, the kind and just instincts of their Christian 
ancestors. They will have none of Him, but yet 
the ideal which He taught, just because it is the 
only worthy ideal in the world, is that towards 
which their whole being pants and strains. Wemay 
grieve for the corn that never ripens, but we need 
not deny that the field of tender green is lovelier 
than the desert sand, nor that the seed which has 
produced it is indeed Christ’s, whether its recipient 
call it so or not. 

‘* T never thought I should live to cry ‘ Vive Zola !’ 
but I have!” said a Frenchman in the anxious days 
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when Dreyfus’s fate was pending, his disapproval 
of the man and his works giving way to admiration 
when he saw Zola throw himself into the breach to 
work and suffer for the cause of the persecuted 
Jew. 

Many there are who, with Zola, with Voltaire, 
may well rise in the judgment, to the condemnation 
of cowardly and self-sparing Christians, pleading : 
“‘ T showed mercy ; is there none for me ?”’ 

Can our Saviour’s words, then, fall to the ground ? 
He Himself said it: ‘‘ The merciful shall obtain 
mercy.’ The cup of cold water, the visiting of the 
poor and the prisoners, shall not lose their reward. 
And surely the kindness which the Lord will own 
is not only kindness consciously shown for His sake. 
The unconsciousness of the service is the beauty of 
it. ‘“‘ When saw we Thee ?” ask the merciful ones 
(Matt. xxv.), not knowing that their service was 
rendered to Christ. Yet He acknowledges it. ‘“‘ In- 
asmuch as ye did it unto one of the least of these 
My brethren, ye did it unto Me.” 

We are careful to maintain the truth that all have 
sinned, and that there is no difference between one 
sinner and another in respect of being able to merit 
salvation ; but in other respects we are told: “ Of 
some have compassion, making a difference.’’ Jesus, 
in teaching and practice, made a great difference 
between sin and sin. The cleavage was not, indeed, 
where we should have expected it to be, nor are the 
values which He gave to different sins generally 
our values. He contrasted the sin of Sodom and 
Gomorrah with the sin of Jerusalem, to the disad- 
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vantage of the latter ; He was stern to the respectable 
and pitiless, yet to the man who had only caught 
a glimpse of the law of love He said: “ Thou art 
not far from the kingdom of God.” 

There is a deep reason for this. Of certain per- 
sons and certain races we ourselves say : “‘ We can- 
not be lenient to them, since they mistake mercy 
for weakness.” Because the proud and cruel man 
misunderstands mercy, his attitude to the Gospel is 
radically wrong. The mercy shown to himself he 
accepts as his due ; he thinks it a compromise with 
sin when bestowed on others. The deepest ground 
of quarrel which the Scribes and Pharisees had with 
the Saviour was that He was too forgiving, too con- 
descending, too merciful. What could the Gospel 
mean to men in such an attitude? Without pity 
themselves, God’s pity found nothing in them to 
which to appeal. But the compassionate man, 
sinful though he may be, has yet got a heart. He 
recognizes love when he meets it, and can respond. 
And thus, ‘‘ The merciful shall obtain mercy,” but 
‘‘He shall have judgment without mercy who 
showed no mercy.” The two sayings are true, and 
we begin to see the reason why. 

Yet, shall all the merciful obtain mercy? For the 
same Jesus who affirmed that the merciful man 
should have mercy also affirmed Himself to be the 
only door of salvation. Salvation, we realize, is a 
great thing—nothing less than the creation of the 
new man in the image of Christ ; and this may be 
quite other than the merciful man yet knows or is 
prepared to seek. We dare not, therefore, dream of 
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the quality of mercifulness as of itself a passport 
into heaven, so that the merciful man, dying in his 
sins, shall straightway find himself there. What 
good, then, we ask, will the promise ever do him ? 
Being merciful, he is not far from salvation ; but 
does that avail if he be not saved? His heart may 
be softer and more disposed to receive the love of 
God than another’s, but does that avail if he never 
actually receive it? What help in being near the 
kingdom of God, if he do not enterin? In his case, 
then, are the Saviour’s words not true? ‘“ The 
merciful shall obtain mercy.’”’ How can this come 
about ? For here is our dilemma. On the one 
hand, the certainty that the promise must be ful- 
filled in some way, because the Lord is truth; on 
the other, the certainty that in many cases it can- 
not be fulfilled at death, because the sinner has not 
known or accepted Christ. Between these two op- 
posite certainties, what shall we think? The exi- 
gencies of the case seem to shut us up to one alterna- 
tive—namely, that time and place must be reserved 
for the fulfilment of the promise after this life, and, 
therefore, that at some time unknown to us Christ 
will hereafter reveal Himself to all who, by the 
compassion of their own hearts, are in so far ready 
for the revelation. 

1 The case of Egypt furnishes an historical and prophetic 
illustration of this paradox. Egypt was the persecutor 
and oppressor, and as such was punished. But Egypt had 
sheltered Israel, she received Joseph and his brethren 
with kindness. Egypt was to give shelter to the Son of 
God. These cups of cold water must also be remembered. 


To the oppressor was due punishment, to the merciful 
restoration and blessing. And both have been reserved 
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Many other by-paths of promise we might follow 
in the same way to the same end. ‘‘ Blessed are 
the peacemakers, for they shall be called children 
of God.” “ Blessed are they that mourn, for they 
shall be comforted.’”’ Have all peacemakers the 
knowledge of Christ? have all mourners His 
Spirit ? 

The Prophets and the Psalms are sown thickly 
with promises to the poor, to the helpless, to the 
broken-hearted, to the seekers after God, to all who 
call upon Him in distress. ‘“‘ The Lord upholdeth 
all that fall, and raiseth up all those that are bowed 
down ”’ (Ps. cxlv. 14). ‘“‘ For He hath looked down 
from the height of His sanctuary, from heaven did 
the Lord behold the earth, to hear the groaning of 
the prisoner, to loose those that are appointed to 
death ’’ (Ps. cii. 20). ‘‘ He hath sent me to bind 
up the broken-hearted, to proclaim liberty to the 
captives, and the opening of the prison to them 
that are bound, to comfort all that mourn ”’ (Isa. 
lxi. 1 ; Lukeiv.18). ‘‘ In Thee the fatherless findeth 
mercy’”’ (Hos. xiv. 3). ‘“‘Leave thy fatherless 
children, I will preserve them alive, and let thy 
widows trust in Me” (Jer. xlix. rz). ‘‘ When the 
poor and needy seek water, and there is none, and 
_their tongue faileth for thirst, I the Lord will 
hear them, I the God of Israel will not forsake 


for Egypt. Read Isa. xix. 19-25. As Israel cried to the 
Lord because of oppressors, so shall Egypt need to cry. 
As Israel found a Saviour, so shall she. ‘“‘ And the Lord 
shall smite Egypt, smiting and healing,” and the end is, 
“Blessed be Egypt my people, and Israel mine inherit- 
ance,” 
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them ”’ (Isa. xli. 17). “I have satisfied the weary 
soul, and I have replenished every sorrowful soul ”’ 
(Jer. xxxi. 25). 

It would seem as though, in order to attract the 
mercy of God, it sufficed to be poor, to be sorrowful, 
to be thirsty, to be alone. Thus Ishmael cries to 
God from under the bush, and the Lord hears the 
voice of the lad where he is (Gen. xxi. 17). 

What are we to make of these promises, so large, 
yet the result of them apparently so meagre, if we 
may apply them only to those who in this present 
life know God? The widows, the fatherless, the 
bereaved and sad of this world who come within 
the visible pale of salvation—how few they are ! 

“The Lord is gracious and full of compassion ; 
the Lord is good to all, and His tender mercies are 
over all His works” (Ps. cxlv. 9). Is it quite easy 
to believe this ? Does no question rise in our own 
hearts as a sharp temptation? Is it true? Are 
there no God-forsaken regions where these tender 
compassions can never come? And if there is even 
one such, the tender mercies cannot be over all! 
This declaration, we say, is too good, too wide to be 
literally true ! 

It is easy enough to admit that God feels a certain 
benevolence toward all, and will help them if they 
fulfil the proper conditions.1| But the word trans- 
lated “‘ tender mercies ’’ does not mean benevolence, 
but is the word used for the yearning love of a 


1 In some old book, I think Butler’s ‘‘ Analogy,” this 
sentence occurs: “‘ God’s benevolence may not be a dis- 
position to make ali, but only the good happy.” But this 
is not the Gospel. 
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father or mother. This love, says the Psalmist, 
God feels for all. But will a father or mother only 
help a child in extremity if the child meet him 
half-way ? 

“Thou openest Thine hand, and satisfiest the 
desire of every living thing’ (Ps. cxlv. 16). Was 
this written of birds and beasts only? But men 
are also “‘ living things ’’—better than sheep, better 
than sparrows! ‘‘ All His works!’ His works 
include men, bad men as well as good ! 

“The Son of God was manifested to destroy the 
works of the devil.” A man is not the work of the 
devil, but the evil and darkness which beset him 
are so. The defacement of that once fair work of 
God is what Jesus came to destroy, so that the man 
himself may be saved. 

It is often forgotten that the first promise of all 
was not after the Fall, but before it ; not that con- 
tained in Gen. iii. 15, but in Gen. i. 28, repeated in 
Gen. v. I, 2: ‘‘ God blessed them.”’ Unconditional 
blessing comes first, only afterwards the conditions 
through which the blessing is to be realized. A 
blessing, once given, is beyond recall (Gen. xxvii. 33 ; 
Rom. xi. 29). The law, coming afterwards, paren- 
thetically, cannot annul it (Gal. iii. 17 and 19). 

Therefore, even had we never heard of redemp- 
tion, how strong would be the plea from creation ! 
“Thy hands have made me and fashioned me... 
wilt Thou bring me into dust again ?”’ (Job x. 8, 9). 

It has been argued that God owes nothing to His 
sinful creatures ; but does He not owe something to 
Himself as the Creator ? Jehovah owed nothing to 
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Israel, yet Moses ventured to plead that Jehovah 
had brought that people out of Egypt, and that, 
if He destroyed them, His honour was at stake. 
“Then the Egyptians shall hear it, and shall say, 
‘Because God was not able,’’’ and, ‘‘ What wilt Thou 
do unto Thy great name?” May not we, following 
Moses, plead thus for all? Thou hast created us 
and blessed us. See, we beseech Thee, we are all 
the work of Thine hands. If Thou destroy us, what 
wilt Thou do unto Thy great name ? 

A blessing rests not merely on the race, but on 
every little child as it comes into the world, since 
Jesus said: “It is not the will of your Father in 
heaven that one of these little ones should perish.’”? 
May we, then, not take comfort about the children ? 
God has taken them under His protection. His love 
surrounds them, His will fights on their side. Are 
they not safe? Yet—strange thought !—every wicked 
human being on earth was once just “ one of these 
little ones’’ whom God loved and willed not to 
perish. But how is this? For do they not perish ? 
Where are thousands of these little ones to-day ? 
Playing in dens or in squalid streets, seeing and 
hearing all manner of wickedness, too young, per- 
haps, to understand the wicked words they hear or 
see the evil that surrounds them, because their 
angels have so very lately come from seeing the 
Father’s face. But the ignorance which protects 
them will soon be withdrawn, and what will become 
of them later? Not perish! we cry. They are on 


* Matt. xviii. 14. 6énua. Not a mere wish, but an 
act of will. Soin Tim. ii. 4. 
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the sure road to perishing! They will be tempted, 
they will fall! The angels will veil their faces from 
them, and the devil look out from the once innocent 
eyes! And the grave will gather them, no longer 
children, but guilty men and women—unless, merci- 
fully, they should die in infancy. 

Strange indeed that early death should be the 
best hope for beings for whom our Father has openly 
declared His will that they should not perish, not 
even one of them. We attribute their perishing to 
heredity, to evil example, to strong temptation, to 
free-will, and to the supineness of the Church, yet 
all these things are but human (or diabolical). Is 
the will of God to count for nothing in the matter ? 
Can any one of these things, or all of them put 
together, overpower—nay, reverse—the Divine will ? 
Their perishing will be in a certain sense their own 
fault. They will sin against conscience, they will 
depart from God. But can a few years of a boy’s 
or of a girl’s life reverse the will of God? Having 
loved the babe, does He cease to love the man or 
woman? Or, loving the man and woman until 
death, does His love cease then ? 

The writer once heard it explained that while 
God loves believers with an eternal love, He loves the 
impenitent with ‘‘a temporary love.’’ Surely not ! 

“ Having loved His own, He loved them to the 
end.’’! Here persistence is made the test of love’s 
reality : 

“* For love strikes one hour—Love! They never loved 

Who dream that they loved once !’’? 
1 John xiii. 1. 2 E. B. Browning. 
4 
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Temporary love is unreal, fantastic, illusive ; real 
love is that which many waters cannot quench nor 
the floods drown. True of the best human love, is 
this less true of the love of God? The infinite God! 
What waters can quench His love? What floods 
can drown it? The waters of sin, say some; of 
death, say others. The love which brooded over 
the infant deserts the man ; the love which followed 
the sinful man all his life parts company from him 
at the border-line of the grave! This last is the 
strangest supposition of all. How should death 
quench love and change God? For, after all, death 
is not the man’s fault ; it is an incident which he 
cannot control. Yet by the mere fact of death 
he is supposed to have left a world where, sinful as he 
was, God still loved him and yearned over him, and 
to have entered another world where God loves him 
no longer! In that case, a mere change of state or 
place, an accident, has had power to quench the 
love of God! In spite of ourselves, we cannot help 
asking in our hearts: Was the love so quickly 
quenched ever real? Christ had compassion on 
the multitudes once. Can we suppose Him the 
same Christ now if His compassion be gone? He 
wept over Jerusalem, and it fell’; but has He lost 
His old compassion for it? Is He not the same 
yesterday, to-day, and for ever? Even if the 
sinner’s case be hopeless, it is something still to 
know that God sorrows over him. For surely human 
agony over child or brother gone astray can only 
be a faint image of the sorrow of the Divine heart 
over His sinful creatures whom He cannot reclaim ! 
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With God is the real eternity, to which all other 
so-called eternities are but shadows. With Him it 
is always “now.” To Him there is no ascending or 
descending shadow on the dial. Therefore, to Him 
all these grown-up and wicked men and women are 
but as when they were children in the womb. They 
have changed for the worse, that is true; but that 
does not touch the question at all. The real ques- 
tion is: Has God changed ? Will God change? 

If we are driven by the force of logic to limit one 
of these two things, the power or the love of God, 
better limit the power. Better own that the 
creature has defeated the Creator’s plan, and that 
God cannot save though He would. But what 
thoughts are these! To keep inviolate God’s love, 
must we limit His power? His! Who doeth His 
will, not merely among the inhabitants of earth, but 
among the armies of heaven, and none can stay His 
hand or say unto Him, ‘‘ What doest Thou ?” 

There is a third consideration. Besides the power 
and the love, there is the oath of the Almighty. 
An oath, says the Apostle (Heb. vi. 16-18), ends 
all strife—that is to say, it settles the matter ; it 
is no longer a subject for discussion. The oath is an 
immutable thing. And so, when God could swear 
by no greater, He swore by Himself, saying, ‘“ As 
I live, saith the Lord, I have no pleasure in the 
death of the wicked’”’ (Ezek. xxxili. rr). Can that 
happen, permanently and irremediably happen, in 
which God has sworn He hasno pleasure? Or, can 
that good pleasure change? The difficulty is, of 
course, that this does happen temporarily. God 
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has, it would appear, at present limited Himself 
to conditions. We can understand this, but we 
cannot understand that it should be always so, for 
that would mean permanent defeat of God. 

One gropes along the lines of such thoughts. The 
words which give rise to them seem paradoxical, 
inexplicable, irreconcilable. They are so, except 
on one supposition, and that supposition the Church 
has resolutely refused to entertain. 

The secret soul-history of some may have been as 
follows : First, knowing but little of the love of God, 
seeing the sin and scarcely seeing the grace, believing 
the threatenings, and feebly believing the promises, 
in the faintness and coldness of the heart the diffi- 
culty was to believe that God really cared for the 
mass of men at all. Humanity looked like a vast 
mine from which here and there a diamond was 
extracted, the rest being dirt, fit only to be cast 
away. 

Farther on, when the love and forgiveness of God, 
personally known, had somewhat warmed our hearts, 
we began to realize the Gospel declarations that God 
does now, while there is life, love all men and desire 
to save them. 

A farther step was taken in seeing that love must 
always remain love, and that, if there should be an 
awful and mysterious necessity for God’s casting 
away of His creatures, it must still be with pity and 
sorrow. When a friend dies, one is partly com- 
forted when one knows that all that love could do 
to save his life has been done, even if in vain. So 
we were sure that God would do all that love could 
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do for the sinner, here and hereafter. Reversing 
the leper’s cry, we could plead: “ Lord, if Thou 
canst, Thou wilt—Thou wilt heal, Thou wilt save, 
Thou wilt restore !”” 

But the awful thought remained — perhaps God 
cannot. Perhaps sinners may sin beyond His power 
to save ! 

Then we took the last step. We believed not 
only in love, but in unchanging love; not merely 
in unchanging love, but in all-powerful love. ‘I 
believe in God the Father Almighty.” 

Power, love, unchangeableness—here we have a 
threefold cord which is not quickly broken, a cord 
which holds fast every little one coming into the 
world, of whom the Father hath declared He willeth 
not that it should perish. 

For, oh, if this cord be not strong enough ; if, not- 
withstanding His will that they should not perish, 
we are nevertheless persuaded that they may irre- 
coverably perish, what is left for us but to make 
haste and pray—and not for the slum children alone, 
but for our own cherished and guarded babes who 
also may fall—that God would take them to Himself 
while the dew of infancy is upon them, while they 
are yet the “little ones”” whom He loves, and on 
whose behalf His will and power are strong ? 

Sometimes a promise underlies a single word. 
“ Long-suffering.”’ What does that mean? What. 
is its measure? To God an ageis nothing. Christ 
called the long centuries which have elapsed since 
the first Advent “‘a little while.’’ Can these, then, 
be the measures of the Divine long-suffering ? No, 
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is the orthodox reply, not these, but something far 
shorter. The Divine patience is measured by a 
human threescore years and ten—years which are 
“vanity and less than vanity”; “A vapour that 
appeareth for a little time and then vanishes away ”’; 
“Grass that groweth up in the morning, and in the 
evening is cut down and withereth.” Every name 
that is short is applied to man’s life; every name 
that is long is applied to the Divine patience. Yet 
we take the first to be the measure and limit of the 
second! How short-sighted ! 

“ He goeth after that which was lost until he find 
it.’ Or, we gloss it, until either He find it, or, failing 
to find it, desist from the search! But there is no 
such gloss in the parable! The Shepherd’s patient 
search goes on until He find it, until He find it, 
until He find it ! 

“Where sin abounded, grace did much more 
abound.” It is this “‘ much more ’’ which taxes our 
faith. Where no sin is, grace is not needed; but 
wherever sin is, there grace is ready to do her work. 
Wheresoever the carcase is, there are the eagles. 
So, wheresoever the sin is, there is the grace. Grace 
may, indeed, be said to be the inseparable com- 
panion of sin. 

Ask now, Is there sin in the world? Alas, yes! 
And is there grace in the world ? Surely yes! Ask 
again, Is there any sin in the world beyond the 
grave? Yes. And is there grace in that world of 
sin beyond the grave? Ifthe answer here is “‘ No,” 
then sin and grace have parted company! Yet our 
passage tells not only of the presence, but of the 
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abundance of grace. The two powers are not equal. 
We might have been told “ Grace strives,” ‘‘ Grace 
is patient,’ “‘ Grace suffers long,” ‘‘ Grace holds its 
own in the face of sin.’”’ All this would have been 
true, but not all the truth. The truth is, ‘“‘ Grace 
superabounds ’’; it exceeds the sin in measure and 
in power, so that, wherever sin is, there not only is 
grace found counter-working, but grace is found to 
be the more plentiful and the stronger of the two 
elements. How large a statement is made here! 
We have some conception of how sin has abounded. 
We have seen its havoc in hearts, lives, homes. We 
have felt its subtle taint breathed on all things ; we 
have traced its long and dreadful history in the 
world. With all this in view, it would have been 
very much to read that grace abounds alongside of 
the sin and in equal measure. But we read instead 
that grace abounds much more than the sin, in 
greater measure, in stronger power. 

We may hitherto have thought of grace as a 
mighty river confined in a narrow channel, a full, 
deep current, indeed, whose waters bear life to all 
they touch ; and yet there are vast and arid deserts 
where these reviving waters never come. But, 
according to our passage, grace has no narrow 
channel peculiar to itself. The channel of grace is 
sin. Down there the floods of grace pour till all is 
covered. The arid deserts themselves are the scene 
of rejoicing and blossoming as the rose ! 


CHAPTER IV 
PROMISES TO THE CHILDREN OF THE GODLY 


E come now to a large and well-beaten side- 
track of promise which we shall follow for a 
little way. 

“The mercy of the Lord is from everlasting to 
everlasting upon them that fear Him, and His 
righteousness unto children’s children ’’ (Ps. ciii. 17). 
“ The faithful God who keepeth covenant and mercy 
with them that love Him to a thousand generations” 
(Deut. vii. 9). ‘‘ Visiting the iniquity of the fathers 
upon the children, upon the third and fourth genera- 
tion of them that hate Me, and showing mercy unto 
a thousand generations of them that love Me and 
keep My commandments”’ (Exod. xx. 5-6, R.Y. 
margin). For, on comparing the last two passages 
quoted, we see that “‘ to a thousand generations ”’ 
must be the right reading of both. It would, besides, 
be nonsense to say that God shows mercy to 
thousands of those who love Him, as the Authorized 
Version has it, since He shows mercy to all who 
love Him without any exception. The real state- 
ment is that He shows mercy to their seed, to a 
thousand generations ; that while sin is visited to the 
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third and fourth generation, mercy reaches to the 
thousandth. In this is revealed to us a limited 
curse, an unlimited blessing. 

The blessings on Abraham’s and on David’s seed 
are historical types of the blessing on all the children 
of God’s servants. 

Abraham’s seed, sinning, fallen, chastened, are 
yet beloved for their father’s sake, and remembered 
for good in the latter days, as Scripture so often 
affirms (Rom. xi. 28). Mercy was made sure to 
David, according to the word spoken to him by 
Nathan : “ If he (thy seed) commit iniquity, I will 
chasten him with the rod of men, and with the stripes 
of the children of men, but my mercy shall not 
depart away from him ”’ (2 Sam. vii. 14-15). 

This blessing is extended and spiritualized in the 
New Testament : 


“The promise is to you and to your children.’’! 

“Thou shalt be saved, and thy house.’’? 

“Else were your children unclean, but now” (in the 
case where even one parent is Christian) ‘“‘ are they holy.”’ 3 
For, “ If the first-fruit be holy, the lump is also holy ; and 
if the root be holy, so are the branches.’’* 

We ourselves may have nourished faith by prom- 
ises such as these, we may have resorted to them 
in personal need, and pleaded them with tears for 
our children. Yet we may have been satisfied with 
their application to our own case, and may never 
have apprehended the revelation of the larger gospel 
which they contain. Let us look at them once more. 

We find in these promises, in the first place, a 
revelation of the consecration and fulfilment of 

1. Acts ii. 39. 2 Acts xvi. 31. 37 Cor. vii, 14. 

4 Rom. xi. 16. 
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human love. Parents and children are more than 
connected in the Scriptural idea ; they are actually 
one: “ I will bless ¢thee’’ ; ‘‘ I will multiply thee”’ ; 
“T will make of thee a great nation.”’ The man’s 
seed is in some mysterious way himself, so that the 
boon conferred on the seed is a boon to the man 
in person. . 

Our thoughts on this subject naturally turn round 
that pattern and type for all time of the believing 
parent, Abraham, chosen not so much for himself, 
as to be the father of a race, and the great illustra- 
tion of human love, consecrated to God, submitted 
to God, and owned by God. For surely human love 
is consecrated in the tender words of the Divine 
visitant : ‘‘ This shall not be thine heir, but one 
out of thine own bowels shall be thine heir.” “ Thy 
son, thine only son Isaac, whom thou lovest.” 

We miss something when we think of the Divine 
choice of Israel, as if it were purely arbitrary, an 
act of sovereignty for which no reason can be 
sought. There is a ‘‘ because’”’ in the selection of 
Israel. ‘“‘ Because He loved the fathers He chose 
their seed,” and, if we ask again, Why did He love 
and honour the father ? the answer is, “‘ Because 
thou hast obeyed My voice.’’ ‘‘ Because thou hast 
not withheld thine only son Isaac, whom thou lovest, 
therefore, blessing I will bless thee.” 

Love lies at the root of the choice, not only the 
love of God for Abraham, but the love of Abraham 
for his son. Because God loved Abraham, because 
Abraham loved Isaac, and, loving him, did not 
withhold him from God, therefore, through this 
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son was the deepest blessing of all decreed for the 
world. Surely, for this reason amongst others, 
that God considered the human heart of Abraham, 
and planned to give it joy. 

Wherever love and faith meet, there is the un- 
failing promise. 

Not, indeed, that love and faith must be perfect 
before the promise can be inherited. Not that the 
promise is forfeited if parents fail in any particular. 
Mercifully for us, we have the record of how Abra- 
ham, the very father of the faithful, also failed. 
Ishmael is as much the child of Abraham’s unbelief 
and impatience as Isaac the child of his faith. Yet 
Ishmael alsois blessed. Abraham’s love for Ishmael, 
too, is consecrated, his entreaty for him heard: 
“ As for Ishmael, I have heard thee ; behold I have 
blessed him, and will make him fruitful” (Gen. 
Xvii. 20). ‘‘ Also, of the son of the bondwoman 
will I make a nation, because he is thy seed” 
(Gen. xxi. 13).? 

Wemight multiply examples, but it is unnecessary. 
As well cut to pieces the whole fabric of historical 
revelation as tear out of it this golden thread which 
runs through its heart. 

But when we ask, Has this full blessing on the 
faith and love of parents yet arrived? we pause. 
Does the blessing on the righteous continue to a 
thousand generations? Does it not often seem 
as though their goodness disappears in the sand of 


1 Yet the stern fact is that, but for Abraham’s stumble, 
Islam and all its consequences to the world had never been. 
So does God visit the sin of His people even while He for- 
gives. And yet Ishmael’s blessing is yet to come. 
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death like a dried-up brook, while the evil lives on ? 
Do not our hearts often faint within us when we seek 
to claim such wonderful promises for ourselves and 
for our children? For we feel that if these promises 
are not kept to all, who are we, and what are we 
better than others that they should be kept to us ? 

The common saying that good people’s children 
usually turn out badly one does not for a moment 
admit, the truth being that when they do turn 
out badly, the exception is so unnatural and shock- 
ing that people cannot help noticing it. Yet the 
exception does exist. What are we to make of 
that? If there be even one exception, what 
becomes of the promise? For we generalize the 
promises too much. Unless they can be fulfilled 
in detail, they are unreliable and uncomforting for 
the very purpose for which they were given to our 
loving hearts. 

Yes, there are apparent exceptions, but these 
are only calls to stronger faith. What would have 
become of the promise, we may ask, had Isaac 
died on the altar? The Epistle to the Hebrews 
lets us into the secret. If, we are told, Abraham 
had actually seen the son of promise die before his 
eyes, he would have looked for his resurrection 
from the dead. 

For Abraham reasoned that, God having promised 
him certain blessings in Isaac and in Isaac alone, it 
was impossible that these should fall to the ground. 
Calmly he weighed together two impossibilities, the 
real and the apparent. It was by no means im- 
possible that Isaac should rise from the dead, but 
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it was quite impossible that the Divine promise 
made to him in Isaac should be broken. Yet 
Abraham had never heard the words “I am the 
resurrection and the life,’ and to him it may have 
seemed a strange and wild conception that one 
should rise from the dead. 

Should not we, who know “the power of His 
Resurrection’? as Abraham did not, rise to the 
faith of Abraham and beyond it? And so, if any 
child of faith has died without giving evidence of 
personal faith, the apparent failure of the promise 
should only drive the roots of faith deeper down. 
We will, we must, believe that what God has 
promised He is able to perform ; we must believe 
that it is possible that dead bodies or dead souls 
should rise again, if God will; but impossible that 
one word of God should be broken. And even though 
the resurrection of a soul who has passed into the 
unseen should seem to us as strange and unheard- 
of a doctrine as the resurrection of the body may 
have seemed to Abraham, it shall yet come to pass. 

One would not encourage anyone to trifle with 
sin or with grace. The more we know God as He 
really is, in His love, the more horrible do we feel sin 
to be in ourselves or in our children. Yet we would 
say to anyone whose claim on God by faith has 
been seemingly disallowed, that when, like Abraham, 
we begin to recognize impossibility where it really 
is (in the setting aside by God of His promise), and 
not where it is not (in the setting aside certain laws 
of whose mysteries we know nothing), a bright light 
will fall on many a dark page of life and history. 


CHAPTER V 
PROMISES THAT WRONG SHALL BE REDRESSED 


ba ae great groups or masses of promises are left, 
which stand out from the rest, as the Milky 
Way, with its dust of stars, from single stars, however 
brilliant, or as goldfields inexhaustible, prolific to 
meet every need, from single gold nuggets dug up 
from the mine. 

The first of these groups bears out that every 
wrong shall be redressed ; the second, that every 
prayer shall be answered. 

First, then, every wrong shall be finally redressed. 

No one can look abroad on the world with 
thought and sympathy, without being convinced, 
not only of sin, but of wrong. We do not need to 
look far to find it ; it is everywhere. Injury is done 
to souls and bodies in so many ways—from want 
of attention, from want of thought, from want of 
consistency, from want of self-denial. A little 
more care and insight would have developed this 
young soul which has been miserably stunted ; a 
little more love and faith would have won him who 
now stands aside and mocks at the unchristlikeness 
of Christians and the failure of the Churches; a 
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little more power of the Spirit in professing Christians 
would have reached the masses around them, trans- 
forming many a wretched home. How many are 
clouded with error, or repelled from the faith by 
false teaching or false example, or by misrepresenta- 
tion of the character of God! How many warped 
by force of circumstances, or by want of sympathy ! 
Everywhere there are people who have not, as we 
say, had a proper chance. These people have been 
wronged, and with a wrong which is many times 
irretrievable in this life. And these things happen 
even in our sheltered homes and under the shadow 
of our churches. What, then, of the dark places of 
the world ? 

When we think of these our hearts grow sick. 
We see children brought up in squalor and sin, with 
moral instincts forcibly and deliberately twisted out 
of shape ; young souls, not born blind, but cruelly 
blinded, growing up with eyes sealed to all the light 
and right and beauty of the world, and open only 
to its meanness and hideousness; some fallen so 
low that they do not even know that they have 
fallen, nor dream that they have sustained injury ; 
some stupidly acquiescing, some sullenly murmuring, 
some fiercely rebelling against nature, or mankind, 
or God ! 

Weare not comforted by the reflection that these 
are not the first to suffer, that this state of things is 
by no means peculiar to our civilization, or to our 
country, that it exists everywhere, that it has 
always existed! Let the centuries of the past 
testify, let the dark continents and islands send 
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forth their cry, to tell how the strong have oppressed 
the weak, how evil customs have tortured whole 
communities, how great tracts of time and space 
seem to have been made but for the sport of tyrants, 
how men and women have sinned and moaned and 
died, as thick as falling leaves in November, or 
fishes taken in drag-nets,! and no one has thotight 
of them, and no one has cared! Let history speak 
of times when justice for the poor and weak was 
undreamt of; when pity seemed unborn, and the 
very wish to relieve unformed ; when there was no 
redress, no sympathy, no appeal. ‘‘ Then I returned,” 
says the preacher, ‘‘ and considered all the oppres- 
sions that are done under the sun: and behold the 
tears of such as were oppressed, and they had no 
comforter ; and on the side of their oppressors there 
was power, but they had no comforter’’ (Eccles. iv. 1). 

The oppressed, the slain, the child-widow, the 
helpless, the ill-taught and ill-guided, the sufferers 
through the sins of others—these lie prostrate about 
us, and have always lain. 

The outlook is more than we can bear. Hide 
the picture from our eyes, we cry, lest it should 
breed horrible doubts of the goodness of God or of 
His government of the world. Let us forget it lest 
we should despair ! 

Nay, hide nothing, forget nothing ; look long and 
steadfastly that you may gather hope. For what 
if this incalculable mass of wrong be the very thing 
which God has solemnly pledged Himself to put 
right ? What if this very thing give us a strong 


1 Hab. i. 14, 15. 
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hold of promises which cannot be broken, and furnish 
us with an irresistible plea with God; even with 
the plea so well used of old, that, in the teeth of 
appearances, the Judge of all the earth must do 
right.? 

For certainly redress of wrong underlies the most 
- elementary conception of justice, and, whatever else 
God is, He must be just. Are not judgment and 
justice the foundation of His throne? (Ps. Ixxxix. 
14). Whatever men’s ways may be, His ways must 
be equal (Ezek. xvili. 25, 29); in this the char- 
acter, the honour, the very Being of God are 
involved. 

Weare speaking of promises, and truly the positive 
promises to this effect are so numerous that one is 
confounded in the attempt even to select a few 
examples. The Psalms abound in such : 


“Who executeth judgment for the oppressed, who giveth - 
food to the hungry.’’? 

“ The Lord looseth the prisoners.’’3 

‘‘ The Lord preserveth the strangers. He upholdeth the 
fatherless and widow, but the way of the wicked He turneth 
upside down.’’* 

‘“‘ The needy shall not always be forgotten : the expecta- 
_ tion of the poor shall not perish for ever.” 

‘For the oppression of the poor and the sighing of the 
needy, now will I arise, saith the Lord. I will set him in 
safety.’’6 

«The Lord will maintain the cause of the afflicted and 
the right of the poor.”” . 

“A father of the fatherless and a judge of the widow, is 
God, in His holy habitation.’’® 

“‘ The Lord is a God of knowledge, and by Him actions 
are weighed.... He raiseth up the needy from the 
dunghill. The Lord shall judge the ends of the earth.’” 





1 Gen. xviii. 25. 2 Ps. cxlvi. 7. 3 Ps. cxlvi. 7. 
# Ps. cxlvi. 9. b PS. ix. 18. © Ps. xi. 5. 
2 Pe wexiert 2. 8 Ps. Ixviii. 5. * + Sant. ii. 3,, 10. 
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“Give the King thy judgments, and thy righteousness 
unto the King’s son.’’! 

“He shall judge thy people with righteousness and thy 
poor with judgment.’’? 

““ He shall judge the poor of the people, He shall save the 
children of the needy.’’3 

“‘ For He shall deliver the needy when he crieth, the poor 
also, and him that hath no helper.’’* 

“ He shall spare the poor and needy. He shall save the 
souls of the needy.’’5 

“He shall redeem their soul from deceit and violence, 
and precious shall their blood be in His sight.’”’* 


From the Psalms we turn to the Prophets, and 
especially to Isaiah’s vision of earth’s coming day, 
in which the brightest spot of all is this: ‘‘ With 
righteousness shall He judge the poor!” “To the 
poor good news is preached.’’? 

But we refrain from further quotation. How 

frequent, how prominent, such passages are in Old 
Testament Scripture we shall never know till we 
-have searched through pages on pages of Psalms 
and Prophets, and found the thought reiterated 
almost to weariness—judgment, and the joy of 
judgment ! 

The joy of judgment! But is it so? Judgment 
is usually a word of terror, yet the master-thought 
associated with it in the Psalms and in the Prophets 
is not terror, but an overwhelming anticipation of 
joy. If, then, these passages do not thrill us with 
a corresponding joy, perhaps the reason may be 
that we do not believe them. 

We think assuredly that we believe them, but 

4 Ps. bexii. 7. ® Ps. Ixxii. 2. S Pa, Tail. %: 

4 Ps. Ixxii. 12. 5 Ps, bexi. 13. & Ps. lxxii. 14. 


7 Isa, Xi., XXXii., Xxxv., lix., Lxi., Ezek. xviii, and many 
more. 
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dowe? All that most of us believe is that in a good 
time coming the people who shall then be living 
shall be ruled justly, and be freed from oppression. 
But as for any good that will do to the people who 
are dead, or to the victims whose wrongs-now wring 
our hearts, we might as well take comfort that 
justice is done in Jupiter or Mars! Such a hope 
may be a sort of set-off to the misery of the present 
time, but affords no real compensation for it. 

We are misled by a wrong idea of the word 
“judgment,” which we confound with “ punish- 
ment.” But judgment is more than punishment. 

The judgment in which Hannah exulted was not 
the punishment of her rival, but the favour which 
set her in her rightful place, as wife and mother 
(rt Sam. ii.). The Psalmist, when he cried, “‘ Judge 
me, O Lord”’ (Ps. xliii. 1), did not mean “ Punish 
me,” but ‘‘Set me right,” “ Vindicate me,” “ Bring 
forth my righteousness as the light and my judgment 
as the noonday”’ (Ps. xxxvii. 6). The judgment 
of the poor means the doing right by them, with 
whatever accompaniment of retribution may be 
required on those who have done them wrong. 

Throughout Scripture, we find that judgment, 
although it may include punishment, means 
essentially nothing but justice in its widest sense 
effectively carried out. The great Judgment Day 
will be the time when every man shall find his right 
place, and have his right award, whatever that may 
be. Scripture does but confirm our strong instinct 


1 xpiya in the New Testament contains the idea of 
testing, sifting, often with a view to self-knowledge, 
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that the course of this world is now unjust (the world 
itself being largely under the misrule of the Prince 
of Darkness) ; but assures us that God lays it to 
heart, remembers, and will one day stand up for 
judgment. In that day all that is rotten and un- 
righteous shall crumble ; the crooked things must 
be straightened, and the rough places levelléd, that 
the glory of the Lord may be revealed (Isa. xl. 4-5). 
This is the burden of all the Prophets. 

But when we try to work out the conception of 
this perfect consummation, our hearts are troubled 
and our minds confused by the idea of an earthly 
judge, who is generally helpless to do aught but 
punish; who can, indeed, imprison the thief and 
hang the murderer, but is powerless to make good 
the loss or restore the life taken. Yet certainly a 
good judge would wish to do all this, and in raising 
our minds from the earthly to the heavenly Judge 
we must think of One who has power to do all that 
a righteous judge would do if he could, inflicting 
penalty on the wrongdoer, indeed, but with equal 
certainty restoring property, life, happiness, to the 
wronged. 

But how can this perfect justice be accomplished ? 
If, indeed, all the oppressed were holy, and all the 
oppressors so bad as to be quite undeserving of 
pity, wrong would be easily righted. But, alas! it 
is not so. 





and the knowledge by others of our real state. But, then, 
consequent on that knowledge is the place or state where 
each person shall rightly find himself. Cf. 1 Cor. xi. 29 with 
verse 31: Judge yourselves. If you do not judge yourselves, 
you shall receive judgment (not damnation). 
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A man may be poor and trampled upon, and at 
the same time wicked. Indeed, the victim of 
oppression is often wicked, since it is the very 
nature of cruelty and injustice to degrade. Only a 
rare abundance of the all-conquering, all-enduring 
love of Christ can save the much-oppressed man 
from deterioration ; hence, though he may occasion- 
ally be a saint or a martyr, he is not often a respect- 
able human being of average stature. The injured 
ones who need most of our pity arejust those who 
have become, through oppression, spiritually de- 
formed, embittered, suspicious, cunning, cruel! 
Yet can there be any retrieval for such in another 
world of the wrong done them in this ? 

The strongest thing in the world, it has been said, 
is the least little injured child who has God on his 
side. True, while he is a child. Yet the injured 
child often grows to be a wicked child, a godless 
man or woman, a criminal. In so far as society, 
which neglected or abused him, receives back from 
him injury, a grim and one-sided justice is done—a 
justice rendered to his enemies only. But for 
himself there is no reparation of his wrong ; he has 
lost every sweet and pure thing he might have 
enjoyed on earth, and, as we have been wont to 
believe, he has also lost all claim to the favour and 
help of God; he is a stranger to the covenant of 
promise, without hope, without God! And yet 
the sin that debased him was not at first his own, 
but surrounded him, a helpless infant, like an 
atmosphere. 

Whole races are known to have changed their 
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character under oppression. See a man whose 
fathers for generations have been hunted, perse- 
cuted, denied the common rights of men. He has 
learned to defend himself by whatever weapon he 
finds readiest—it may be lying, or revenge ; he has 
learned to indemnify himself by low brutish indul- 
gences for the human pleasures beyond his reach. 
He is, perhaps, a slave who has trudged on from 
birth to death, with no hope, no light, no knowledge ; 
or his fathers may have been slaves, whose instincts 
he has inherited. One hears people remark : “‘ Jews 
are not straightforward.” ‘“‘ Armenians are mean, 
therefore we have no sympathy with them.” Do 
they think God has no sympathy with them for the 
same reason? Nay! Our human hearts do but 
echo the Divine when they cry out for adequate 
justice in all these cases. Yet in vain we fulminate 
against the despot, the persecutor, the slave-trader, 
the seducer! Our anger or our indignation against 
them will do nothing for their crushed and debased 
victims, who die in the corruption which has been 
engendered in them by wrong. Their need is to 
get back the ideal life of which they have been 
robbed ; if that shall be found impossible, it is 
useless to talk of help. And justice! The word is 
a mockery ! 

Alas ! it is easy to punish the oppressor, but to 
right the oppressed is another matter. If the 
Parable of Dives and Lazarus does not suggest a 
problem of this kind, it is only because we think of 
Lazarus as a good man. But suppose Lazarus were 
not good (and many a Lazarus is not), then only 
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half the judgment could take place. Dives, indeed, 
would receive evil things, but no good things would 
ever fall to the share of Lazarus. 

Oh! those poor who are not poor in spirit ! 
Mourners who do not mourn for sin! Persecuted, 
but not for righteousness’ sake! Those injuries 
which kill the soul so that the dead soul becomes 
in turn a fruitful source of corruption to all around! 
Alas ! for people who are robbed, not of wealth or 
happiness merely, but of faith, of purity, of love! If 
the promised redress does not cover the case of 
each of these, how limited its range! 

Then we remember that all these victims of past 
cruelties, dead in the estimation of the world though 
they may be, are still living to God, and that God 
has promised them compensation. This is a strange 
thought, but evidently true. It is sufficient for 
man to do justice en bloc, since he can do no better ; 
but not sufficient for God. If He is to save the 
soul of the needy one, He must do it as an individual ; 
and the blood of each, as if there were no other, 
must be precious in His sight. With our limited 
range of observation, we ask, bewildered, How can 
this be ? 

We have our lame consolations, and our oft- 
repeated platitudes. No doubt the slum baby and 
the carefully reared child will be judged by different 
standards. Allowance will be made for strength of 
temptation and lack of opportunity. Some will be 
beaten with few stripes. And, indeed, to hear gentle 
people talk, and to read some of the books they 
write, one would suppose that everyone who has 


7a THE WIDER GOSPEL 


been ill-used and ill-guided has, by that very fact, 
a title to heaven, and will be removed straight 
thither at death ! 

But in our heart of hearts we know that all this 
is idle talk. Allowance for extenuating circum- 
stances is not redress of wrong. Mild punish- 
ment, if irremediable, is not help. And what 
punishment can be mild if hell be let loose in the 
sinner’s heart? By the wrong done him he was 
first led to sin, but now he has made that sin 
his own, and it is part of himself. His sin is his 
punishment, and his punishment is his sin. If 
sin and sinner can never be separated, there is 
assuredly no hope for him. Least of all can we 
think of these unhappy ones as conveyed straight 
to heaven at death. To heaven! With hell in 
their hearts! To heaven! With passion, lust, 
hate, raging within them! Anything were better 
than that. It would be neither just nor mer- 
ciful, nor yet possible. The very thought is not 
sane! 

But is there any alternative? If these abused, 
these fatally-wounded souls have not sought the 
Saviour, if they are not cleansed and sanctified, they 
cannot go to heaven. And in hell! Is redress 
possible there ? 

We know of only one thing which could heal their 
wounds and give them back the robbery of the 
spoiler, because there is one thing which can wash 
a stained soul white—it is forgiveness, it is salva- 
tion through the blood of Christ. Is it true that 
we are quite forbidden to hope for that ? 
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Another thought weighs heavily on us at times. 
Have we ourselves never unwittingly or carelessly 
inflicted wrong? Are we sure we ourselves have 
never starved a soul by misunderstanding ? Never 
helped a life downwards by our selfishness ? Never 
planted a root of bitterness in a human heart ? 
Never passed by on the other side when we might 
have saved some one? Never, by our complacent 
Pharisaism, or our glib religious talk, or our un- 
christian ways, actually driven away one who, but 
for us, might have sought the Father? Alas! we 
must all plead guilty; but what shallwedo? The 
blood of Christ cleanseth from all sin, including my 
selfishness or neglect. I may be pardoned. I may 
reach heaven. But if I do not find that other soul 
there, andit bethrough my fault, what comfort can 
this be to me? 

My anger with myself avails nothing. I would 
gladly suffer to undo what I have done, but it avails 
nothing. The cry rises spontaneously to my lips: 
““O God, undo this mischief that I have done, 
else I cannot live! I cannot be happy in any 
world !” 

Is there no answer tomy cry? Is it possible that 
I, a mortal, have in my folly done that which the 
omnipotent God cannot undo? That J cannot undo 
what I have done is sad, is solemn, but that God 
cannot—the thought is madness! If the soul I 
have hurt has got beyond His reach and to a place 
where the blood of Christ cannot come, it is despair. 
Christ, it is true, came to remove the curse of the 
law from His own. Yet can that curse be really 
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removed from theredeemed themselves, if the wrongs 
done by them to others can never be repaired ? 

There is but one comfort conceivable in such a 
case. If, indeed, God should say: “The very evil 
which you have done I undertake to undo—nay, I 
will work good out of it, not for yourself, but for 
the soul you haveinjured! I willrestore that which 
the cankerworm and the palmerworm and the 
locust have eaten.” ‘‘ For my own soul, O Lord ?” 
“Nay, for the soul whose burden lies so heavy on 
you.” Then, indeed, the curse would be lifted off, 
and we should go out free. But shall this ever be? 

The dilemma which has confronted us more than 
once reappears. The promises must be fulfilled, yet 
the conditions suitable for their fulfilment are not 
apparent. God has bound Himself by Hisrighteous- 
ness to right all wrongs; and yet there appear to 
be cases—not one or two, but legion—in which the 
cruellest of all wrongs can never be repaired. Of all 
the burdens that lie on just and tender-hearted 
Christians because of the misery of the world, the 
worst is this haunting thought, expressed or un- 
expressed, that there are wrongs which, so far as the 
individual ts concerned, are irreparable. 

We bow our heads to the mystery. We think 
about it as little as we may, but it exists, neverthe- 
less—a blot which hides the light of the sun from 
us, and almost the face of God. 

But must this mystery always darken our hearts ? 
Do these narrow conceptions of what must be suit 
the larger justice of God? (I am not speaking now 
of His mercy, but of His justice.) Do they match 
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with the splendour of His promises? When we 
read the liberal promises of redress with which 
Scripture abounds, must we always be careful, for 
fear of mistake, mentally to interpolate qualifying 
words, such as: “‘ He shall judge the (righteous) 
poor.” ‘“‘ The needy (being a Christian) shall not 
be forgotten, and the expectation of the (believing) 
poor shall not perish for ever, and the fatherless (who 
has faith) shall find mercy in Him.” Must we so 
limit the promises ? Shall the wrongs of the sinful, 
who are also needy, never beredressed ? Shall they 
indeed see vengeance on those who have injured 
them—if that will do them any good—but mercy for 
themselves—none? Then their expectation shall 
perish for ever. The Lord will never arise for their 
succour, He will never set them in safety ! 

We have been looking at half-truths. 

May not the whole truth be that a time will come 
when not only the oppressed, but all mourners (like 
the merciful ones of the beatitude), shall be brought 
by their distress to seek God, and, seeking, to find ?} 


1 One may be reminded here that ‘“ the sorrow of the 
world worketh death” (2 Cor. vii. 10). This is not for a 
moment questioned, for all sorrow works death until the 
crisis comes when the heart turns round to the Lord, and 
then its operation is reversed. The same thing is true 
of every dealing of God with the rebellious soul, even as 
Paul found the holy commandment of God to be death 
without Christ (Rom. vii. 10), The law itself is ‘‘ the minis- 
tration of death” (2 Cor. iii. 7). For the mission of the law 
and of sorrow is one, and that mission is not to save the 
soul, but to break it down and bring it to know its misery, 
and thus to prepare the way for Christ. In Israel’s case we 
have seen nineteen centuries of this sorrow that worketh 
death roll over her head, yet her heart shall turn to the 
Lord, and the veil be taken away (2 Cor. iii. 16). 
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How far forward that time may be, or by what 
means the end is brought about, does not matter ; 
the mere assurance that it will be so is life and hope. 

One passage is so comforting in this connection 
that I should like to pass it on to others ; it is the 
thirty-fourth chapter of Ezekiel. Throughout, a 
vindication of justice, it is full of mercy mingled 
with severity. The prophet’s threatening of doom 
to fall on the false shepherds, the hirelings, the cor- 
rupters, and deceivers of his day, is terrible, like 
the Lord’s ‘“‘ Woe!” on the Scribes and Pharisees, 
“‘ Hypocrites !”’ 

“Ye eat the fat ; ye clothe yourselves with the 
wool; ye kill them that are fed, but ye feed not 
the flock’’ (verse 3). Because of this neglect of the 
hireling shepherd, we see the poor sheep wandering 
up and down, perishing by hunger and disease and 
wild beasts (verse 5). The picture drawn was true in 
Ezekiel’s day, true in Christ’s day ; it is true also in 
ours. Multitudes, multitudes, wandering about 
ignorantly ! Helpless sheep, driven to death by 
those who ought to guide them! Victims of false 
religious teachers, victims of the bad example of 
those set over them, victims of corrupt moral 
teaching, victims of greedy and selfish social or 
political systems! ‘‘ My sheep wandered through 
all the high mountains, and upon every high hill: yea, 


The ‘‘cry unto the Lord” which He hears is not always 
articulate and with knowledge. The young ravens and the 
lions cry to the Lord, and He hears them. Ishmael was 
heard crying under the desert shrub and was relieved 
(Gen. xxi. 17). Is not every cry of pain a cry to the Lord 
in some sense ? 
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My sheep were scattered upon all the face of the 
earth, and there was none that did search or seek 
after them ’’ (verse 6). 

“ Therefore, ye shepherds,” it is continued, “‘ hear 
the word of the Lord: Behold, I am against the 
shepherds ; and I will require My sheep of their hand, 
and cause them to cease from feeding the sheep ” 
(verse Io). 

In these words, “‘ My sheep,” ‘‘ wandered,” ‘‘ were 
scattered,’’ we can surely hear the deep pity of 
Him who “had compassion on the multitudes 
because they were as sheep not having a shepherd.” 

But just here comes in our dreary question: 
What is to be done when the victims and the tyrants 
are indistinguishable, when the sinned against and 
the sinning are found in the same person? The 
shepherds are punished, but what of the sheep ? 
They may be pitied and their misleaders condemned, 
but what will either the pity or the condemnation 
do to save them? Whatever may have been the 
origin of their wandering, there is no doubt that by 
this time they have wandered far, and their own 
vileness, like a chain, prevents theirreturn. If the 
sheep be a neglected child, will he be helped by the 
condemnation of his parents? If the sheep be a 
scoffer and a materialist, made so by religious 
shams, will he be made better by the condemnation 
of the priest ? If the sheep be a lost woman, will 
she be righted by seeing her tempter in a lower hell 
than hers? Will that restore to her the innocent 
and happy heart of which she was robbed? Nay, 
though all that is merciful as well as all that is just 
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in us approves of retribution to the injurer, yet we 
see in this no help or hope for the injured. 

Yet stay! Can we be mistaken? For One 
stands up for help, even the Judge of all the earth, 
who stands forth in majesty to swear by Himself : 


“* As I live, saith the Lord, I am against the shepherds.”"* 


Thus far is retribution—but there is more: 


* T will deliver my flock from their mouth.” 

‘For thus saith the Lord God, Behold I myself, even I, 
will search for My sheep and will seek them out. As a 
shepherd seeketh out his flock . . . so will I seek out My 
sheep, and I will deliver them out of all places whither they 
have been scattered in the cloudy and dark day.’’* 

“I myself will feed My sheep and cause them to lie 
down, saith the Lord. I will seek that which is lost, and 
bring again that which was driven away, and will bind 
up that which was broken, and will strengthen that which 
was sick.’’4 

Ah! surely this is more than retribution—this is 
salvation ! 

How ? do we ask. The misled sheep misleads 
others. The deluded sheep becomes the false shep- 
herd ; the tempted the tempter. Restitution is for 
the innocent victim, and even for the penitent. 
But what for him who is neither innocent nor 
penitent ? The vace, doubtless, will be restored. 
But for him who has fallen out by the way what 
help? To such a tangle have things come that we 
feel as though not even God can unravel it. Yet 
surely there must be some way, for the prophet 
goes on to tell how discriminating God’s care of His 
sheep is. He describes discernment carried to the 


1 Ezek. xxxiv. 8. 2 Verse Io. 
38 Verses II, 12. 4 Verses 15, 16. 
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very finest point, not merely between shepherds 
and flocks, but between cattle and cattle, between 
the rams that eat up and tread down the good 
pastures, and foul the sweet waters, and the weaker 
sheep whose pasture is thus spoilt; between rams 
and he-goats, between fat and lean, between sickly 
and strong (verses 17, 20, 22). 

The refrain of it all rings out again and again: 
“JT, the Lord, will judge between sheep and 
sheep.” What does ‘‘judgment’”’ between sheep 
and sheepmean? Surely no mere wholesale deliver- 
ance of the race, but just this—that all the tangle 
which we think cannot be unravelled the Lord has 
declared He will unravel. It means the fall of the 
tyrant, but also the uplifting of the slave. It means 
condemnation for the destroyer, restitution for the 
innocent victim; and for the guilty victim, both 
punishment for his wrong done and redress for his 
wrong suffered, in due order. It means the total 
undoing of whatever injury a man may have inflicted 
on his brother. It means the most perfect justice 
that love and knowledge combined can possibly 
administer. It means, in the end, the overturn and 
reversal of this whole unjust order of things, so that 
none shall be able to point and say, ‘‘ This was not 
fair.” ‘‘ That soul was hardly dealt with.” ‘“‘ That 
man or woman had not a chance.” 

Just retribution, just salvation, just discrimina- 
tion, just tribulation too; sifting to the last grain ; 


1 This is precisely what happened in the history of our 
race. The sin was punished, but final victory over the 
tempter was assured. 


80 THE WIDER GOSPEL 


purging, which shall let slip no atom of dross— 
perfect, unerring, balanced justice. This is the justice 
our whole souls long for, and this is the justice which 
the Bible has written in large characters all over it, 
in promise, prophecy, symbol. This is the justice 
which God has sworn by Himself to perform. 

Show me a man who has sinned, but has never been 
sinned against, and you show me a man to whom 
these particular promises do not apply (I do not say, 
of course, that no promises apply to him) ; but show 
me a man, far gone in sin as he may be, who has also 
been grievously sinned against, and I will show you 
a man marked out for the fulfilment of these very 
promises. 

“Is such a man good ?”’ is not the question, nor 
even “Is he penitent ?” ‘‘ Was he wronged ?”’ is 
the only question to be asked in this place. If he 
was, then “ Thy brother’s blood crieth unto Me 
from the ground,” says the Lord. It is not the 
race that demands justice ; it is “‘ thy brother.” 

Some seem to believe that love may be baffled, 
and that almighty power may be overmatched by 
evil. What then becomes of God’s justice? Shall 
not the Judge of all the earth do right? God’s 
character for truth is bound up with His condem- 
nation of the guilty, it is said, and truly. But 
not less true is it that His truth is bound up with 
the vindication and redress of the guilty, so far as 
their sin is the consequence of wrong done to them 
by others. 

Do we, in our wretched unbelief, think that in 
some cases it is impossible for the right to be done, 
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because the tangle is inextricable by us? Do we 
say it is impossible for even God to search out His 
lost sheep, as He has promised, in every place, 
because the place they have been driven to is too 
dark and dreadful—is, in fact, hell ? 

Who are we that we should pare down the promises 
of God in this way, and suggest that He cannot per- 
form them because we cannot see how? Is Goda 
man that He should promise more than He can per- 
form, or get entangled in a double set of engage- 
ments? Has He not said, and can we not believe 
it, “‘ I, even I, will seek My sheep out of all places 
whither they have been scattered in the cloudy and 
dark day’? All places! There are no wrongs, as 
we have dreamed, that cannot be righted! 

One last word, to anticipate the objection that 
this prophecy of Ezekiel refers to Israel only. 

It does refer to Israel, and it will, no doubt, be 
fulfilled to Israel. In the same way, “I will never 
leave thee nor forsake thee’’ was first spoken to 
Israel and Joshua their leader; but the inspired 
writer to the Hebrews saw no reason in that why it 
should not be fulfilled to us also. Israel, in this 
prophecy, is a pattern for us, and the things that 
are written here are written for our learning. God’s 
love, will, purpose, power, are all declared to us 
here as shown in the first place to Israel; but her 
experience suits others in the like case. The prom- 
ised gathering out of the lost sheep of Israel is 
but one sample of God’s good and righteous ways, 
and the same ways that are good and right for Israel 


are good and right always, and for everyone. 
6 
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There is a word at the close of this chapter which 
shows us the truth in this matter. ‘‘ Ye My flock 
are men, and I am your God ” (verse 31). Men! 
Not Israelites only—men ! To what purpose do we 
sing, “‘ It is He that hath made us, and not we our- 
selves; we are His people and the sheep of His pas- 
ture,” if we will not listen to the Divine response 
to our cry : ‘‘ Ye My flock are men, and I am your 
God’’? 

It is as though the Lord had said personally to 
each one: “‘ You are My creatures, after all, you 
poor misguided sheep, and because you are Mine, 
none shall do you an injury which I cannot repair.” 

Oh ! we are constrained at last to cry : “‘ If this is 
what ‘judgment’ means, we understand its joy- 
fulness, and how the Psalms seem to be thrilling 
with delight on account of it.” 

Yea, truly : 

“Let the floods clap hands ; let the hills sing for 
joy together before the Lord, for He cometh” (Ps. 
xcvili. 8, 9). 

“He cometh to judge the earth. He shall judge 
the world with righteousness and the peoples with 
his truth” (Ps. xevi. 13). 


CHAPTER VI 
PROMISES THAT PRAYER SHALL BE ANSWERED 


UR last category of promise is, prayer shall 

be answered. Without this keystone the 
arch of promise would have a gap, hard for us to 
overleap. 

It is true that already, without our asking, every 
desirable thing is laid up for us in Christ, it is true 
_ that in Him all the promises are yea and amen ; 
but there remains the question as to how we are to 
appropriate these good things, how to claim these 
promises. We may starve in the midst of plenty for 
want of a hand stretched out to receive the blessings 
which are lawfully ours. The stretched-out hand is 
prayer. 

Oh! if we were doomed to forget all truths save 
one, we should choose to remember this : God hears 
prayer. “Thou that hearest prayer, unto Thee 
shall all flesh come.” From the beginning of the 
world, in all states of civilization or savagery, 
knowledge or ignorance, through all his wanderings 
and in all his distresses, man has found this Jacob’s 
ladder planted beside his pillow—an escape, a shaft 
of light, piercing straight up from his misery to 
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God, to use if he would. And among all the words 
of our Lord Jesus none are stronger, none more 
unequivocal, than His utterances about prayer: 
“ Ask, and yeshall receive; seek, and yeshall find; 
knock, and it shall be opened unto you. For every- 
one that asketh receiveth; and he that seeketh 
findeth; and to him that knocketh it shall be 
opened.” ‘“‘ Whatsoever ye shall ask in prayer, 
believing, ye shall receive.” Surely, then, we who 
believe and are possessors of such wonderful prom- 
ises ought to lack nothing ! 

And yet, perhaps, we have actually lacked. Our 
experience has been narrower than the promise. 
We have not yet received all that we have asked 
or seem to need. The words, so large, so utterly 
boundless, have not been justified by the fact, we 
think. They elude us somehow, and we wonder in 
our hearts whether they have been rightly under- 
stood. Why were our prayers not answered ? 
Was some difficult condition attached, to be ful- 
filled by holier people than we? We are told that 
when we ask anything “ according to His will, He 
heareth us”’; but the condition perplexes us, for 
how can we know anything about the inscrutable 
will of God ? We dread to ask too much, and fail, 
lest we should be doubly disappointed and doubly 
discouraged. 

“If you should pray for everybody in the world 
to be saved, would not God save them?” asked a 
child of a father one day. “I could not do that 
in faith, my child, for God has not promised it,” 
was thereply. Some such chilling suggestion comes 
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to us all at times—namely, that there are limits to 
prayer which no faith or importunity may over- 
pass. Has God, we question with our souls, prom- 
ised to hear prayer only up to a certain point, 
beyond which it is useless to ask anything ? If so, 
how can we ever know where that point is? Iffew 
are chosen, how do we know that those for whom 
we desire blessing are included in the number ? 
The doubt works like poison. Far short of praying 
for the whole world, it becomes hard to pray with 
confidence for one little section of the world, for a 
class, for a family, or even for one, since we cannot 
know the will of God in the matter. Thus we set 
aside the promise as too gloriously simple for us ; 
thus we see it surrounded with caveats and ham- 
pered by conditions which we are unable to fulfil. 
Its ‘‘ whatsoever ye shall ask’ we cannot accept as 
literal ; its “‘ everyone that asketh”’ evidently does 
not include ourselves, who, asking, have failed, or 
believe we may fail, to receive. 

For, we reason, the prayer that is heard must be 
a very exceptional prayer. It must not only be 
earnest and sincere, but free from worldly motive, 
and altogether for the glory of God. If we were 
sure our prayers came up to this mark, then, we 
think, we might begin to have faith. But, alas! 
they fall far short in earnestness and sincerity ; 
they are vitiated by doubt and secondary motives. 
By thus taking the blame on ourselves, we appear 
to ourselves in the character of humble and sub- 
missive suppliants ; we explain the apparent silence 
of Heaven, and extenuate our own lack of faith. 
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But it would not do. Reasoning in this way, our 
spiritual life suffered. We lost the childlike heart, 
the childlike way of approaching God. We prob- 
ably fell back from the earlier habit of unfolding 
all our desires to our Father in heaven, and made 
our prayers more general, so as to be within the 
mark of safety. The abundant longings which 
arose in our hearts we dared not express, or pre- 
sented in doubt and trembling, lest we should run 
counter to that awful and inscrutable will of God. 
Even those spiritual blessings which we recognized 
as proper subjects for prayer we found we could not 
confidently claim ; a cloud lay between us and God ; 
we complained bitterly of unreality in our prayers, 
or maintained our ground only by a ceaseless battle 
within. Might not the root of our trouble be that 
which our Lord so frequently alleged, ‘‘ Because of 
your unbelief ”’? 

And yet we recognize that faith must have 
grounds to go on, and there is a real difficulty here. 
To many this matter of what is acceptable prayer 
and what is not needs to be cleared up. They are 
at a standstill on the point. They want more light. 
They want to know what are the true conditions of 
prayer? What are the limits beyond which desire 
must not run? Where is the point at which God 
Himself imposes silence, saying, ‘“‘ Speak to Me no 
more of this matter ’’? For surely there is such a 
point, since the most persistent and earnest seekers 
bear witness that sometimes at least their prayer 
has been unexpectedly and mysteriously returned 
into their own bosom, that they have prayed for 
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something with strong desire and apparent faith, 
yet it has not been granted, and, they must some- 
times perforce add, it never now can be granted. 
I speak to the few who have known such confounding 
experiences, not to others. 

In one quarter we shall be likely to get the light 
we seek. Leaving on one side our own experience, 
leaving, for the present, even our Lord’s words, we 
turn to His actions as recorded in the Gospels ; for 
He came, we are sure, not only to speak words from 
God, but to do the works of God, and the works will 
explain the words to us as nothing else could do. 
Moreover, we are sure that as Jesus acted on earth, 
so will He act in heaven. 

It is evident that our Saviour while on earth did 
not indiscriminately do all that men asked Him to 
do. Many petitions were laid before Him ; many 
were granted, but a few were rejected. Can we, by 
careful study of the narrative, discover any reasons 
or principles by which this acceptance or rejection 
was determined ? 

Our first thought may be that Jesus acted in 
accordance with His secret knowledge of the Divine 
decree. But, on examination, we find that, while 
He spoke of His acts of mercy as flowing from the 
Father’s will, He never alleged the Divine decree 
as a reason for refusing a request—never, that is, 
if we except two noteworthy incidents, from each 
of which we may learn much. 

The first is the case of the sons of Zebedee, whose 
prayer, not of need, but of soaring ambition, was 
cut short by the reminder that such matters as 
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they asked about lay in the Father’s appointment 
alone. 

In the very different case of the Syrophenician, a 
Divine appointment was also adduced as the reason 
for the apparent refusal of her request. Not for 
such as she had God sent the Messiah of Israel ! 
But, oh, wonder ! the seeming refusal was turned 
into a generous giving, and the apparently un- 
scalable barrier of God’s decree was erected only 
to be broken through by a woman’s faith, as the 
Lord had intended all the time! Her prayer came 
out of her heart’s need, and when did the Saviour 
ever refuse such a prayer ? 

In one other case did the Lord steadfastly refuse 
to do a seemingly good thing, alleging as a reason 
His Father’s will—and that case was His own! 
(Matt. xvi. 22). ‘‘ Pity Thyself,’’ urged those who 
loved Him. But He set aside their tender prayer 
with: ‘‘ The cup which My Father hath given Me, 
shall I not drink it?” Again, in the garden, His 
prayer, for the time, was denied. He was satisfied 
with ‘‘ Not My will, but Thine be done.’”’ His eyes 
were opened to see that the will of God in His 
suffering was not arbitrary, but had a wonderful 
reason. But the fact is all the more remarkable 
that he never once alleged as a reason for refusing 
to relieve the sufferings of others “‘ the will of God,” 
which contented Him under His own sufferings. 

Searching through the Gospels, one finds that in 
every instance where a request was refused, as in 
the case of the sons of Zebedee, sin lay at its root. 
A man comes, for instance, to ask the Master to 
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attange money matters between himself and his 
brother. That petition is refused, being the off- 
spring of» selfishness and greed. Fiery disciples 
come and beg Him to burn up villages which reject 
Him, by an act of His power. That petition is re- 
buked, as being inspired by a spirit which is not His 
Spirit. He is entreated to take His kingdom and 
to assign to His servants the honours which suit 
with their ambition and love of power; but these 
petitions meet with flat denial. So He refuses to 
do wonders at the bidding of the gaping multitudes, 
or to silence the cynicism of the Pharisees by a 
sign from Heaven. He refuses to tell His own 
disciples, at the prompting of their curiosity, things 
which are not needful for them to know. Only 
one loyal and loving rejected request we can re- 
member—namely, the pathetic prayer of the re- 
stored demoniac “that he might be with Him.” 
But though the request in form was denied, its 
substance was granted, the saved man being per- 
mitted to testify his grateful love for his Deliverer 
in another way. 

The petitions above named, then, all come under 
a few categories; the prayer of greed and selfish- 
ness, the prayer of resentment, the prayer of 
ambition, the prayer of impatience, most fre- 
quently of all, the prayer which was wholly insincere. 
*‘ Master, we would see a sign,” cried many, who 
desired anything rather than a sign which should 
convince them. There is really no mystery, there- 
fore, in the Master’s unqualified rejection of all 
such mean and miserable petitions. They were all 
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requests which in a right moral state would never 
have been made or thought of; not one of them 
expressed a real, fundamental, lawful need of human 
nature. ‘‘ Good things ’’ Jesus promised in answer 
to prayer, but these were for bad things. They 
were not merely mistaken. They did not merely 
contravene some wise decree of which the suppliants 
were ignorant; they contravened the moral law 
and the Spirit of Christ. The petitioners “‘ asked 
amiss that they might consume it upon their lusts.” 

With relief we turn from these tainted petitions 
to the requests which the Lord granted—the true 
prayers which were brought to Him every day by 
people in need or in pain, and not one of which, so 
far as we discover, He ever refused. The reason 
for His granting all these prayers, as we are often 
told, was pity. ‘‘ He had compassion on them.” 
“He was moved with compassion.” ‘‘ He saw she 
had been a long time in this case.” 

We may search through the Gospels in vain for 
one instance of this kind in which the Saviour’s 
answer was a refusal. Did He ever deny sight to 
the blind or health to the sick ? Did He ever refuse 
to bind up the broken-hearted, from whatever 
cause? Did He ever refuse to restore friend to 
friend, even from the dead ? Did He ever, in brief, 
refuse to minister to a real need of human nature or 
to cure a real sorrow? The answer must em- 
phatically be never—no, not once. And, surely, by 
acting thus He meant to set His seal on the right 
and normal desires of human nature, as things to 
be fulfilled in due season. Setting on one side 
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covetousness, ambition, revenge: on the other side 
the lawful desire for health of body and mind, for 
unbroken human friendship, and the reunion with 
beloved ones, He marks the first as to be for ever 
denied, the second to be for ever granted. Not the 
delight in beauty and in health He stigmatized as 
sin, but selfishness. Not the love of child or friend 
is idolatry, but covetousness. 

Several other points are to be observed about 
these prayers answered by Jesus. 

No one was ever refused on the ground that 
what was asked was too difficult, or even, as men 
reckon, impossible. Now, there are two ways in 
which a thing may be accounted impossible : either 
it may be out of the common order of things, or 
the time may be past. But neither of these hin- 
drances is ever so much as hinted at by Jesus. He 
never once said to any suppliant who came to Him, 
“It is impossible’; He never said, “‘It is too 
late.” These words, so common among men, 
meant nothing with Him. 

Yet, humanly speaking, it was sometimes “ too 
late.” 

“Thy daughter is dead ; trouble not the Master.”’ 
Too late, indeed! you cannot make request for 
the dead. “ Be not afraid; only believe,” is the 
calm reply, as if what had been asked were the 
most natural thing in the world. ‘ Lazarus has 
been dead four days.’’ That makes no difference 
from the Master’s point of view. “Said I not 
unto thee, that, if thou wouldst believe, thou shouldst 
see the glory of God ?” 
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Thus we see that none of the various reasons 
for the denial of prayer with which we so ingeniously 
plague ourselves was ever so much as hinted at by 
the Master. The thing asked was given if it was a 
good thing. Nothing could hinder His mighty 
works except unbelief; and even where there was 
much unbelief, He had respect to the weakest spark 
of faith. 

We observe, too, that when the suppliant came 
in confidence for a thing that was good, Jesus never 
threw him into agonized introspection about his 
motive in asking. 

It is true that when people asked for wrong things 
their motives were exposed plainly enough. “ Ye 
. know not what manner of spirit ye are of.” “An 
evil generation seeketh after a sign.” ‘‘ What is 
that to thee? follow thou Me.’ But He did not 
question the blind man’s motive in asking for 
sight, nor the ruler’s motive in asking life for his 
little daughter. He did not say to the woman of 
Cana, “‘In seeking health for your child, are you 
sure it is solely the glory of God you seek ?’’ Alas! 
under such a test even her ready tongue might have 
been paralyzed and her faith have failed. For 
what could she have replied ? She had come, im- 
pelled by her child’s need and the certainty that 
Jesus could help—that was all. The “ glory of 
God” had probably not yet come within her 
horizon. Yet Jesus made no difficulty on that 
score. His own aim being always the glory of God, 
He could see that glory deeply involved in the 
answer to this woman’s prayer of faith. He was 
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sure that when her distress and His power should 
meet, God would indeed be glorified. It was 
enough that He should see so far ahead ; she did not 
need to see. And so in all the other instances. 
Jesus, living for the glory of God and for that alone, 
acted consistently on the principle that God’s glory 
was one with the removal of sickness, pain, sorrow, 
death, from whomsoever trusted Him for the same. 
The result was that men and women who came to 
Him bowed down with a narrow and personal dis- 
tress went away filled with a nobler feeling. ‘‘ They 
glorified God’ we read again and again. 

Lastly, for our very great comfort, we notice that 
the Lord never rejected a petition because its 
object was unable or unwilling to apply in person. 
If another claimed healing or blessing for him, the 
claim was honoured. We are not so much sur- 
prised that young infants were brought to Jesus 
and blessed without faith of their own, or even that 
persons received healing for their servants or chil- 
dren at a distance—possibly not without knowledge 
and consent of the latter. In the case of the palsied 
man, although the faith of the bearers only is men- 
tioned, we are willing to think that the sufferer 
joined his own faith to theirs. But there are in- 
stances far more wonderful, since no consent of the 
object of prayer was asked or obtained. What shall 
we say of the dead who were raised, the faith of 
the sisters restoring the brother, the faith of the 
parents the child ?+ The dead, however, are pas- 


1 This, of course, is from our earthly point of view, but 
cf. p. 142, Lazarus’ faith. 
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sive; the demoniacs not only did not consent to 
be healed, but raved and foamed against the 
Saviour, crying, ““ Depart!” Yet even here prayer 
made for them never failed of its answer. Even 
here Jesus made no difficulty. To the father who 
came entreating, “‘ If Thou canst do anything,’ He 
did not answer, ‘‘ If the child can believe,” but‘ If 
thou canst believe, all things are possible.”” The 
cure depends, not on the child’s faith, but on yours. 
The story of the Syrophenician’s daughter is 
similar : lying at home, helpless, wild, she is saved 
by the faith of her mother. 

So true it is, not only “ Him that cometh unto 
Me I will in no wise cast out,’’ but, may we not 
add, “‘ Him that is brought unto Me I will in no 
wise cast out ’’? 

Some will object that this limits free will. It is 
strenuously maintained that God never violates a 
man’s freedom by saving him without his full con- 
sent. Still, this was exactly what Christ did in all 
cases of possession. Is it not safer to limit the 
freedom of the creature than to limit the freedom 
of Almighty God ? 

For Christ was God. We shall not get the full 
teaching which these lessons convey unless we re- 
member this at every point. In acting as we have 
seen, He was no mere tender Saviour, giving ex- 
pression to the impulses of His compassionate 
heart. He was God’s Representative on earth. His 
works were those of the Father ; His principles of 
action were the Father’s. ‘‘ The Son,” He said, 
“can do nothing of Himself, but what He seeth the 
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Father do; for what things soever the Father doeth, 
these things doeth the Son likewise.” ‘‘ The Father 
that dwelleth in Me; He doeth the works.” There- 
fore to study the methods and principles of Jesus is 
to learn those of the Almighty God, and is, in truth, 
the only way by which we can get to know the 
truth about the works and ways of God. 

We learn in this way to look up confidently from 
the visible Christ to the invisible God, knowing that, 
as Christ answered prayer, by the same rule and 
by the same principles will the God to whom we 
appeal answer prayer. Therefore we may be sure 
that— 

If Christ never rejected a petitioner who came to 
Him in real distress or need, neither will God the 
Father. 

If Christ never said ‘‘ Impossible, 
God. 

If Christ never said “‘ Too late,” neither will God. 

If Christ never set aside a prayer on the ground 
of a secret and adverse decree, neither will God. 

If Christ always acceded to the claim made by 
another for a sufferer, though not by the sufferer 
himself, so will God. 

If Christ never allowed the wicked will of the 
demon-possessed to prevail over the prayer of faith, 
neither will God. God will never say to any of us: 
“You prayed, and you believed, and I promised 
to hear; but on account of the obstinate free will 
of that creature whom I made I find it impossible 
to grant your request.” 

If God act as Christ did, He will reject only such 
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neither will 
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petitions as are hypocritical, or selfish, or captious, 
or base, or fantastic, or unbelieving. 

If God act as Christ did, we may well believe that 
there is no such thing in the universe as an honest, 
loving, and believing prayer unanswered; and we 
may be sure that it must be for His own exceeding 
glory that always, everywhere, and in spite of all 
hindrances, such prayer should be granted. 

And yet—and here we get at a point which goes 
to the root of many of our difficulties—though Jesus 
never finally rejected a petition for good things, He 
did often delay the answer in a way which looked 
like denial, and which painfully tested the faith of 
the petitioners. In the very act of granting prayer 
He resisted all impatient and imperious demands. 
He refused to hasten His actions by an hour at the 
request of His own mother. He allowed Lazarus 
and Jairus’ daughter to die while He delayed. 
Everywhere, always, while answering prayer, He 
reserved the right to choose the method and the 
time. 

If God act as Christ did, it follows, therefore, that 
we must be prepared for many a painful delay, for 
many a sharp testing of faith. 

If God act as Christ did, we must learn, once for 
all, not to mistake that delay for denial. 

Thus did the Lord teach by His actions even 
more than by His words. 

But, in that case, we ask, Are there o limits 
to be set to our expectations in answer to prayer ? 
Or, if limits there are, what are they ? 

It is easier to say what the limits are not than 
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what they are. As we have seen, difficulty or 
apparent impossibility sets no limit, since Jesus 
granted the difficult as readily as the easy. Wehave 
seen that “ too late’’ does not limit. 

We have seen that the will of God, in the sense of 
a secret or arbitrary decree, does not limit prayer, 
since never did Jesus deny a petitioner for that 
reason. 

Time, possibility, predestination, the free will of 
man—if these cannot limit our prayers, what then 
can limit them? We seem to have exhausted the 
possible causes of limitation. 

One does not like the word “ limit.” It is sus- 
picious in matters of faith. ‘‘ They limited the Holy 
One of Israel’’ was not spoken in commendation. 
Limitation is the first thought of the natural man 
who, walking by sight only, narrows his expecta- 
tions. ‘“‘ Condition’’ is the better word. Now, we 
are told of only two conditions of answered prayer, 
and these are very simple. 

One is that the thing asked for be really good, 
and the other that the petitioner have faith to 
receive it. 

To state the first condition—that the thing asked 
must be good (Ps. lxxxiv. 11)—is only to say in other 
words that, if foolish and ignorant children ask a 
stone to satisfy their hunger, the Father will give 
bread instead; if they implore to be allowed to 
play with a glittering serpent, he will withhold it. 
Would we wish it otherwise? Do we call that a 
hard condition ? Would not any father or mother 


among us do exactly the same ? 
7 
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We believe that this simplest of all conditions is 
what is meant by the phrase, ‘‘ Asking according to 
God’s will,” out of which people make such a 
bugbear. 

With the secret will (or decree) of God we have 
nothing to do, since it would be meaningless, and 
even absurd, to require us to shape our petitions 
with regard to something which is quite unknown 
to us. But we can shape our requests according 
to God’s revealed will—the will declared to us by 
Christ when He said, ‘I will, be thou clean,” “ It 
is not the will of the Father that one of these little 
ones should perish’; or by St. Paul when he said, 
“ This is the will of God, even your sanctification ’’; 
“God willeth all men to be saved and come to the 
knowledge of the truth.”” These are true declara- 
tions of His will, and if we have read them aright, 
we are warranted to believe that, in the highest 
sense, nothing evil happens according to the will 
of God, but only what is good. In asking, therefore, 
for such things as are good, we are sure that we are 
asking in accordance with God’s will. And we know 
what follows. “If we ask anything according to 
His will, He heareth us: and if we know that He 
hear us, whatsoever we ask, we know that we 
have the petitions that we desired of Him ” (1 John 
v. 14, 15). 

The second condition is more difficult to under- 
stand ; for the thing we want may be really good, 
and yet we shall not, as a rule, obtain it till we ask 
in faith. So that we are not to say indolently, as 
we are tempted to do: “If the thing is good, God 
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will do it, and if it is not good, He will not do it, 
so what difference can our praying make?” The 
teaching of the Bible, and especially of the Gospels, 
is that our praying and believing make all the 
difference. 

As the Saviour’s arm was restrained, though He 
yearned to show mercy, when no one touched Him 
by faith, so our Father in heaven may long to give 
us the very good we also long for—it may even be 
finally intended for us, but till we have faith to 
receive, it is withheld. 

We can partly discern a reason for this, too, if 
we think of ourselves as parents. Not only must 
we refuse a child what is really bad, but we must 
sometimes force ourselves to refuse what is good, 
because the child will not come for it in the right 
way. And to our Heavenly Father it may well be 
that the culture of a right spirit in His children is 
more important than the conferring of any other 
blessing whatever. 

But what is “ the right spirit ’’ which the Lord 
seeks in us? We can readily understand that a 
rebellious spirit is wrong. But do weas fully under- 
stand that the vague, dreamy, idle state of mind 
which we sometimes call “‘ submission ” is not the 
faith God seeks from His children? He wants us 
to have confidence to approach Him about what we 
want, to be in earnest about it, to plead, to perse- 
vere, finally to say, “I have the blessing which I 
desired.’”’ He wants us to realize that He will do 
something for us which He would not have done 
had we not prayed. And so He holds each blessing, 
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as it were, in suspense over our heads—waiting, 
waiting, till His children have faith to receive it. 

Two things, then, and only two, hindered the 
Saviour from doing the mighty works desired of 
Him—unbelief and a wrong moral state at the root 
of the request. The same two things alone hinder 
the answer to all our prayers. Our wrong and 
sinful desires are denied, because they ought to be 
denied, and even our right and unselfish desires 
may remain unfulfilled until they are laid before 
God in faith. But, these hindrances removed, 
there is no other hindrance. The artificial limits 
which we set for ourselves vanish, and we can go 
in confidence and simplicity to our Heavenly Father, 
expecting all good things, for ourselves and for 
others. How simple, in this light, appears the 
truth about prayer ! 

If these things are true, the last screen which veils 
our unbelief is taken away. We must make our 
choice to believe or to disbelieve. If we disbelieve, 
then to us God’s Word is not true. If we believe, 
we must hold faith utterly and to the end, in spite 
of every obstacle. If our petitions be for wrong 
things, we shall expect, like foolish children, to be 
shown our mistake. If they be for right things, 
then—Christ has said it—every good thing which we 
have asked believing shall be done for us. For, though 
heaven and earth should pass away, though time, 
death, ages, should intervene, His promise shall 
never pass away. There is no obstacle on earth or 

-in hell, in creature will or in Divine decree, which 
can hinder the prayer of faith. 
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Other solutions of the problem of unanswered 
prayer have, of course, been suggested. One sug- 
gestion is that our petitions may be answered in 
some better way, even our prayers of intercession 
being sometimes “‘ returned into our own bosom,” 
we ourselves being twice blessed, although the one 
for whom our prayer was made is not blessed at 
all. Is such a thing possible? The Gospels at 
least contain nowhere a precedent for it. Habitually 
the Master answered all right prayers in the very 
sense in which they were proffered, adding, but not 
substituting, spiritual blessing, as, when healing 
the paralytic as requested, He said also, ‘‘ Thy sins 
_be forgiven thee.” Can a true prayer of inter- 
cession be answered in any other way than by some 
benefit to the person interceded for? We think 
not. But supposing it could, what then ? 

Supposing it true that a prayer for another may 
be refused, and a personal blessing substituted for 
it, ought we to be satisfied to have it so? There 
are instances on record where men were tested 
somewhat in this way. Personal peace was offered 
to Hezekiah, calamities being reserved for his 
children, and he acquiesced, saying : “‘ There shall 
be peace and truth in my days.” The offer was 
made to Moses, “I will destroy this people, and 
make of thee a great nation.’’ Nobler than Heze- 
kiah, nearer to the mind of Christ, Moses re- 
jected the offer, and prevailed with the passionate 
cry : “‘ Blot me out of thy book rather.” 

Can we imagine the Lord replying to the woman 
of Cana: “I cannot cast the demon out of your 
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child for many wise and inscrutable reasons, yet be 
content : your prayer is heard, and shall return in 
sevenfold blessing upon yourself ”’ ? 

I think I see her turn away in hot indignation: 
“Myself! Is that all He has to offer me? To 
mock a despairing mother! To bribe her with 
the hope of personal reward when she’ pleads 
for her child! The true Christ would never do 
that! I have been mistaken. This is not the 
Christ.” 

And she would have been right. No such words 
could possibly have come from the lips of the 
Saviour. To none that ever came to Him for 
brother, or child, or comrade, did He say: “ Be 
content ; desist from your prayer for that other, 
and I will bless you instead.”’ 

And shall God, our Father in heaven, do that 
which it would have dishonoured* Christ in the 
days of His flesh to do? Shall God encourage His 
people in selfishness ? 

And now for the crucial question. 

What are we to think of those cases—there may 
not be many of them, but some there are—in which 
believing prayer has been disappointed? Apparent 
blessings may not be real ones ; but salvation, holi- 
ness, the Holy Spirit, are, beyond a doubt, real 
blessings. In asking these, therefore, for our- 
selves or for others, we are sure that we ask accord- 
ing to the will of God. The salvation of a soul is 


1 The word is not too strong. ‘‘ Do not disgrace the 
throne of Thy glory: remember, break not Thy covenant 
with us ”’ (Jer. xiv. 21). 
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not only a good thing, but such a great thing that 
nothing else can be substituted for it. To awaken . 
desires like these in those who love Him, to test 
these desires by delay, and finally to fulfil them, 
seems, indeed, worthy of a faithful Creator. Surely 
the conclusion to which we have come, that all 
such desires must be finally fulfilled, is the right 
one. But is this true? Whither is this principle 
going to carry us ? 

At this point we are staggered ; we tremble. For 
if there are any cases in which true prayer for such 
things as these has failed, so far as this life is con- 
cerned, then either the principle is untrue, or it 
builds a bridge over the great gulf of the grave! 
For we must face-the truth that not every prayer is 
answered in this world, and to set down unbelief as 
in all cases the cause of this failure would be a hard 
judgment. On the contrary, just because faith is 
strong, our Father in heaven may test it, as Jesus 
did when on earth. We remember how the sisters 
at Bethany expected Jesus, how they staked all 
their hope on Him; yet He came, as they thought, 
too late. His delay, however, had a great purpose. 
Sent for to heal the living, His own intention was 
all the while to raise the dead. The sisters’ expec- 
tation of a cure being disappointed, they were led 
on to expect the greater work which they would 
never have dared to ask for—the Creator’s work of 
resurrection. Jesus waited two days in the place 
where He was, and Lazarus died ; and yet His pur- 
- pose to restore Lazarus never for a moment changed. 
Death or no death, He was the Resurrection and 
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the Life! Death is powerless, so He teaches, to 
cancel God’s faithfulness or annul His promises. 

It is remarkable that, while we read of many 
cures, we read only of three resurrections, and in 
each of these Jesus was obliged Himself to take the 
initiative. It was He who stopped the funeral by 
the wayside ; He who suggested to Jairus “and to 
Martha that it was not too late for Him to give 
back the life they mourned. Sick in multitudes were 
brought to Him, but no dead, just because then, as 
now, men thought of death as the full-stop, beyond 
which even the wonder-working power of Christ 
could not pass. We go so far as to believe that 
Almighty God can raise dead bodies, but think that 
the mere fact of physical death makes it impossible 
for Him to raise the dead soul. Can this be true ? 
Oh, what a question for some who read these pages ! 
For, like Martha, they may have sent for, and confi- 
dently expected, Christ, when death has stepped in 
instead and claimed the object of their prayers. 
Therefore, perhaps, they have ceased to pray ; they 
know not what to expect. There is a better, a 
more believing, way. Hold on still to the promise 
once received, and it shall be fulfilled to you yet. 

God, like the Son of God while on earth, tests our 
prayers, to see if we mean them, to see if we have 
faith. He may test them by delay ; he may even 
test them by death, as in Martha’s case. Yet the 
answer will come to us, as to her, even though it 
should require a resurrection from lower depths 
than the Bethany tomb! 

Another word goes even deeper than “ prayer "’— 
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namely, “‘ desire.” Some wants we cannot express 
in words, and for some things we are afraid to ask. 
But deep in our hearts throbs all the while a silent 
intercession for things unutterable, for things which, 
by all our rules, appear to be unattainable. Why 
is this? In frequent communion with God desires 
become purified, sinful and selfish wishes slink 
away ashamed in the Holy Presence; personal 
satisfaction appears a small thing. ‘‘ Thy will be 
done’”’ quiets all that. But the desires of which I 
speak are inextinguishable, and flame up only more 
hotly in the fire of God’s presence. Such are all 
desires for the good of men and for the glory of 
God. They are not the desires of the natural man, 
but the desires of the Spirit. 

Let us take courage to present all such desires 
confidently to God. ‘‘ Delight thyself in the Lord ”’ 
—is it not written >—‘‘ and He shall give thee [not 
merely thy spoken petitions, but] the desires of 
thine heart.” 

Christ prayed, ‘“‘ Forgive them ’’; Stephen, ‘ Lord, 
lay not this sin to their charge.’’ Paul was in con- 
tinual anguish of heart for his people. Jeremiah, 
Moses, together with many an unnamed. martyr, 
cried for the hardened souls around them. We our- 
selves have had giants of prayer among us. Can 
their cries be all unheard? Uttered or unuttered, 
the Spirit Himself made intercession in all of them, 
and ‘‘ He that searcheth the heart knoweth what is 
the mind of the Spirit, because He maketh inter- 
cession for the saints according to the will of God.” 

All these prayers, all these desires, be sure, are 
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treasured up in the “ great golden censer wherein 
is much incense’ (Rev. viii.). Not one for- 
gotten, but all reserved, waiting on the perfect faith 
of the Church for their perfect fulfilment. Is it 
possible that any soul whose name has been breathed 
upwards along with that cloud of pure incense can 
be irrecoverably lost ? 


CHAPTER VII 
WHAT FOLLOWS ON THESE PROMISES 


E make our appeal, then, to no isolated and 

obscure texts, but to thousands of promises 

found in every part of Scripture. And now let us 

twist these several cords into a cable and try its 
strength. 

Shutting out for the moment all other considera- 
tions, let us make the not unreasonable supposition 
that all those promises are simply and literally true ; 
that they are meant to reveal to us what God will 
do, and that they raise no hopes within us which 
will not in the fullest sense be justified by the 
event. 

Let us suppose that some time, somewhere, every 
cruel wrong will be redressed, every wicked work 
undone, every prayer answered. Let us suppose 
that the children of the godly shall be remembered 
for blessing to the remotest generation, and that 
the children of the ungodly, in so far as they have 
suffered from the wickedness of others, are the 
objects of God’s tender care, and have His assurance 
of compensation for wrong. Let us suppose that 
everyone who has from the heart shown mercy shall 
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receive mercy, and that not a cup of cold water, 
however ignorantly given, shall be forgotten. 

Suppose, further, that we ourselves, in our blind- 
ness and folly, have never donea mischief that our 
mighty Lord cannot repair. Suppose that grace, 
by its very nature, is stronger and swifter and larger 
than sin, which it will at last track to its innermost 
fortress and overcome. Suppose that the supreme 
will is destined ultimately to be accomplished— 
that will of the Father which is salvation for every 
little one born; that great, good, acceptable, holy 
will, which is as much mightier than the puny will of 
the creature as ocean is mightier than a fleck of foam! 

Suppose that the Creator has, in fact, a purpose 
such as is expressed in the various words, “‘ to restore 
all things,’ ‘‘to subdue all things to Himself,” 
“to reconcile all things to Himself.’ Suppose 
that all things were created on very purpose 
to be one day ‘summed up” in Christ as head. 
Suppose—and surely this is the only rational and 
reverent supposition—that, having such a purpose, 
God will really be able to carry it out, and will find 
means unknown to us to overcome every obstacle 
that stands in its way. 

The very last word of destiny being, God shall 
be all in all (xt Cor. xv. 28), suppose that this is 
actually the end to which other apparent ends are 
but stages and halting-places—an end far off, it 
may be, beyond our thinking—an end to be reached 
through ages and vicissitudes innumerable, but 
still the only true consummation, because the only 
one worthy of the Creator ! 
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Are these glorious suppositions too large? Do 
they go beyond what is written? Let anyone who 
thinks so simply re-read the promises. For I defy 
anyone to open his mind to all this wealth of prom- 
ise, to let it speak for itself, to let the images 
which these words suggest rise freely in his heart, 
as they would naturally rise in the heart of a child 
who heard them for the first time, and not to feel 
within him the throbbings of an inextinguishable 
hope ! 

Let argument rest—that may have its place by- 
and-by—and for one blessed moment come with 
me. Let us take the promises simply as they are 
given, let us follow whither they lead, and stand 
where they bid us stand. In this very moment a 
new world is born for us. 

We have reached a centre from which rays out a 
Universe such as we never saw before—orderly, 
illuminated, harmonious, altogether worthy of God. 
The once confused lines are full of meaning and 
purpose. The crude colours blend in harmony, the 
very shadows throw up the lights. Hideous things, 
alas! still remain, in human life and in the life 
beyond ; but now we discern how, in an ideal end, 
all that is degraded and twisted and crumpled and 
defiled may be made straight and pure and holy; 
how every seam and scar and wrinkle may be 
transfigured—nay, to our faith every sob and tear 
and moan is already glorified as the travail-pang 
which carries within itself the promise of the new 
birth! 

We have reached: here the standpoint of the 
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universe, the only standpoint where all is well, 
the centre of calm which lies within the storm. 
Throughout all the mighty scheme are nothing but 
wisdom and love, visible where before they were 
invisible. Already we seem to stand with the 
saints, and, even while looking down into the 
darkest depths, to exult. With them we could shout, 
so that the very stars should hear: “‘ Right! Mar- 
vellous! Glorious! Divine! ‘ Just and true are Thy 
ways, O King of the Ages!’ ‘ Holy! holy! holy! 
Lord God of hosts! The whole earth is filled with 
thy glory !’”’ 

And now we can understand how the small are 
of the Lord’s working, visible to us in this world, 
may be a real sample of His method of working in 
all the worlds. We can discern a plan which some 
day or other we may hope to grasp better, but 
which even now we can see to be harmonious and 
reasonable. We see a consistency and unchange- 
ableness about God’s ways which we never dreamt 
of, not (as we once thought) mercy and love to 
sinners in this world, suddenly giving place to un- 
mingled severity hereafter for some, but mercy and 
love all through, yet mercy and love served, where 
need is, by the uttermost severity. A plan, in this 
world and in the unseen alike, of mingled and alter- 
nate judgment and mercy, punishment and grace, 
casting down and lifting up—such a discipline, in 
fact, as Israel experienced ; a plan which even we can 
dimly discern to be worth all the sacrifice which it 
involves ; a plan which, were it known, we are sure 
would be justified by the tenderest heart that 
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beats; a plan which we ourselves (did we thoroughly 
know it) would go through fire and water to help 
to accomplish. Daring thus, in our feeble measure, 
to “think God’s thoughts after Him,’’ our hearts 
glow with admiration as by faith we see Him 
patiently working, untiringly adapting means to 
ends, till at length, all enemies under His feet, the 
very strength and dreadfulness of the opposition 
shall have revealed the greatness and the glory, the 
wisdom and the unselfishness of the Holy One who 
has overcome. Now we understand and love God 
Himself better ; His character (or name), complex 
before, is made one to our apprehension, as in the 
latter days it was foretold it should be. ‘In that 
day there shall be one Lord, and His name One” 
(Zech. xiv. 9). 

Oh ! if this be true, westand beside a great stream 
of blessing, no mere rill sufficient for personal and 
immediate needs, but a river of grace such as our 
thirsty souls have dreamed of, but never tasted 
before—the very River of the Water of Life, plenti- 
ful to slake the thirst of the whole world ! 

If this be true, a mighty change has taken place, 
even with regard to our individual prayers and 
desires ; for, can any worthy aim, purpose, or desire 
of ours be defeated, since God shall win? Can any 
loved one of ours be wholly lost if the great heart 
above loses none? Can we be required to tear any 
affection out of our hearts, since God never lets go 
those whom once He loved? Have we not already 
by faith more than heart could wish? Has not 
God already supplied all our needs, and done for us 
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exceedingly abundantly above all that we ever 
asked or thought ? 

And this is the place to which the promises can 
bring us if we only believe them ! 

Like Christian in Bunyan’s story, we are ready 
to cry out : ‘“‘ What a fool I was to lie here in this 
stinking dungeon, when I have a key in my Rosom 
(called promise) which will open every lock !” 

If this be true! But then, what if it be mot 
true? 

The flame of exultation flickers, dies in ashes, 
leaves us on our dungeon floor in the dark again. 
The key of promise has fitted many a lock, but we 
dare not turn it in the lock of the great iron gate 
of despair—despair, indeed, not for ourselves, but 
for beings constituted as we are, for whom (if we 
think about them at all) we must have heaviness 
and continual sorrow of heart ! 

If this be not true, we are, moreover, more per- 
plexed than before. For if this vision be all a 
dream, then what have we been dreaming, and how 
have we been led to hope? Dreaming of something 
more grand and glorious than God cando? Hoping 
wildly for the unattainable, while yet our hope was 
in God and in His promise? Who are we that we 
should be able even to conceive anything better 
than God can do? Our straitened imaginations 
to outrun the infinite design! Our slow and feeble 
faith to leap out too fast to meet His promises ! 
How could such things be ? 

And why—oh, why did the faithful God, who 
knew our hearts, hold out to us such boundless- 
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seeming promises, so fit to satisfy all our longings, 
if we may not wholly embrace them ? Why did He 
allow us to dream so gloriously if it were but a 
dream? “More than we ask or think’! But 
we can ask and think all this. And yet, we say 
sadly, “It may not be!” 

And so, we could not enter in because of un- 
belief. 

The harm done to spiritual life by such an ex- 
perience is incalculable. We haveseen, as ina flash, 
what the promises might mean if we ventured to 
accept them literally. We have seen, and yet we 
dare not follow up the sight by a frank acceptance. 
And as all promises involve the Promiser, in losing 
hold of one we loosen our hold of all. If these 
promises are elusive, may not others be so? If 
these are sublime rhetorical statements, meaning 
something—perhaps, indeed, even much—but not the 
actual thing they state, then perhaps that is so with 
promises in which we have hitherto hoped—promises 
to prayer, promises of victory over sin, promises 
which have come to our souls with assurance for 
help in special circumstances of need! We begin 
to inquire how much or how little such promises 
mean—whether they are limited by our imperfec- 
tion, or by some hidden cause in God’s counsels ; 
whether it may not be presumption to trust to them 
too entirely. And so we quibble, and we hesitate, 
and we pare down the magnificent proportions of 
these promises to what we consider a safe minimum, 
and thus we land ourselves in a very mist of doubt. 


If we can trust too securely to any word of God, 
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especially any word which exactly meets our needs, 
then what is to become of us? If there be excep- 
tions to the “‘ Whatsoever ye shall ask in My name, 
that will I do,” then perhaps there may be also 
exceptions to the ‘‘ Whosoever will, let him come.” 
If ‘‘ all things reconciled’ does not really mean all 
things, pethaps the blood of Jesus does not really 
cleanse from all sins. 

But is it indeed ‘‘ presumption ”’ to refuse to limit 
the Holy One of Israel ? 

There is no presumption in the world like that 
of a very little child. He will ask for the sun out of 
the heavens, and expect to get it. He will claim a 
royal promise, and feel no misgiving in talking to 
Queen or Emperor—only the confidence of love, if 
love be there. Such a little child it was that Jesus 
took and set in the midst for imitation. 

As we listen we seem to hear the Master’s voice 
saying : “ Tell Me only what your hearts most long 
for, and do not be afraid; for it shall not be too 
much for Me to give you, though it should be like 
giving the sun out of heaven, or plucking a moun- 
tain from its base.” ‘‘ Whatsoever ye ask in My 
Name the Father will do it.” “If you delight in 
the Lord, you shall have all the desires of your 
hearts.” 

Did He mean all desires except one, and that the 
most Christ-like of all desires—that men, that all 
men, should come to Him and be blessed ? Is this 
the only pure wish to which He will refuse complete 
satisfaction, the only one which it is presumptuous 
even to name before Him ? 
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“In that day [the day of coming joy] ye shall 
ask Me nothing. Verily, verily, I say unto you, What- 
soever ye shall ask the Father in My name, He will 
give it to you ”’ (John xvi. 23). “ At that day ye shall 
ask in My name: and I say not unto you, that I will 
pray the Father for you: For the Father Himself 
loveth you ”’ (verses 26, 27). 

If the Lord were suddenly to appear, saying, 
““ Ask what I shall give thee, even to the half of 
My kingdom,” what would His waiting Bride, His 
Church, reply? Vengeance on enemies? Right or 
left hand seats of honour? Everlasting rest in 
green pastures and by still waters? Not even that. 
Centuries of trouble have taught her better. Like 
Esther, she would surely reply with tears : ‘‘ Let my 
people be given at my request” (Esth. vii. 3)—my 
people, the children of men, lost, disinherited, 
condemned to death. Would such a request not 
be according to the mind of Christ, and are the 
promises we have been considering not large enough 
to cover it ? 

Not large enough! While yet, according to the 
Master, all things are possible, not only to God, 
but also ‘‘ to him that believeth’?! While yet we 
hear Him saying: “ All power is given unto Me in 
heaven and on earth.” “I have the keys of Hades, 
and of death.’”’ ‘‘ The very gates of Hades shall not 
prevail against you,” My believing Church. 

Thus unclaimed promises lie about us in all 
directions, and are stumbling-blocks when they 
might be strong helps. We are thirsty, but fear 
to drink our fill at the full fountain of the water of 
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life, lest we should transgress that which has been 
written. 

We are too jealous of our reputation as logical 
thinkers and orthodox people. We have been too 
anxious for our intellectual comfort to carry about 
with us a clear and simple and definite creed. We 
have not been sufficiently anxious to maintain a 
childlike and believing spirit with regard to all 
that is revealed. When, therefore, we have found 
promises and encouragements which did not easily 
fit in with our system and creed, we have felt con- 
strained quietly to put them on one side, not realizing 
that no human creed or system ever framed can 
include all the truth of God. 

We are not responsible for the element of mystery 
in revelation, nor for the discrepancies in our 
system which that mystery occasions. But we are 
responsible for a full faith in His promises, however 
far they may lead us. And when we ask, Has that 
faith ever been fully given by God’s people collec- 
tively ? the answer seems to resound from all points 
of the compass at once, No, never. Faith there is; 
some faith, faith enough to lead some souls to 
heaven, and to accomplish a few works, not very 
mighty, onthe earth. But not this faith—complete, 
whole, absolute—which the Son of Man, when He 
comes, shall seek in His own? (Luke xviii. 8). 


1 ““ When the Son of Man cometh, shall He find this 
faith (riv micrw) on the earth?’ This has been under- 
stood to mean that He shall not find it. Does it not rather 
mean that faith is what He seeks, as the gardener sought 
fruit on the fig-tree, from generation to generation ; this 
faith—namely, the faith of the woman who would take 
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The disciples were not devoid of faith, yet they 
lacked the faith which could accomplish the miracle 
required. If they had had this faith as a grain of 
mustard-seed, they would have moved the moun- 
tain! What can this mountain be of which the 
Lord speaks, if not the ineradicable and God-defying 
evil which destroys the bodies and souls of men, 
which baffles and has baffled the Church from the 
beginning ? Have faith in God, says Christ, and 
that mountain shall move. Alas! we have not 
moved it, we have but quarried a few blocks from 
it to which we point as trophies. When all the un- 
claimed promises which are strewn about us are 
claimed, then, indeed, we shall be able to take hold 
of the mountain, shake it, turn it bottom upward, 
and cast it into the sea! 

But when have we been able to cast the whole 
burden of the wrong of the world (including our own) 
on the Lord, calmly assured that He will put it all 
right ? When have we been able to ask what we 
will and find it done unto us? When have we 
been able to do the mightier works which Jesus said 
we should do? Instead, our perpetual complaint 
is of our little faith. 

Faith seeks to give all or nothing. It is harder 
to trust a friend in part than altogether. It is harder 
to believe a promise in part than wholly. It is 
hardest of all to divide the promise, taking the part 
which we consider ourselves authorized to take, 


no refusal. He has not hitherto found it. Shall He find 
it now? It is for us to answer Yes. When He finds the 
fruit He seeks, shall He not come to gather it ? 
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and leaving the rest. We are logical beings, and 
being forbidden the only logical conclusion of one 
promise, we have difficulty in fully believing any. 
The mind feels the inconvenience even when it is 
not put into words. Faith’s first impulse is checked, 
and we feel straitened. 

May not this be partly the cause of that chronic 
unbelief of which Christians are always repenting, 
and which they never seem to expect wholly to over- 
come ? 

But what if the promise be beyond human possi- 
bility, beyond natural belief? Must we under- 
stand it in all its bearings before we can accept it ? 
Must we find a system into which it shall accurately 
fit, in harmony with every other passage of the 
Bible, or set it aside, muttering the convenient 
word “‘ mysterious”’ ? No!-we may believe it just 
as it stands; in all our ignorance we may lay hold 
of it, with prayer that He who indeed knows the 
meaning may give us the blessing it contains. 

Might it not be good for us, each for ourselves, 
at least to make the attempt to plead these great 
promises with God, pressing them to their limit ? 
If we do not know what, or how much they mean, 
let us plead them all the same. Let us ask the 
Master, not so much to teach us their meaning, as 
to fulfil them, and to make us able to believe that 
they can be fulfilled. Some day, perhaps, we shall 
be able really to believe them, and then, what a 
difference! For a promise, once really believed, 
shines ever after. Like a jewel in full sunshine, it 
reveals its heart of light and joy as it could never 
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do in the dusk. On the full assurance of faith and 
hope will follow the full assurance of understanding, 
and then, who knows what hitherto unclaimed prom- 
ises we may obtain ? (Heb. xi. 33). 

Unclaimed promises! These are the very river 
of the water of life of which it is written, “ Let him 
that is athirst take freely.” Yet we have only 
ventured to sip at the brink ! 

Unclaimed promises, full and plenteous! Some 
generation shall claim them. Why not ours ? 

* * x * * 

A few words seem to be called for here about 
the rival theory called ‘“ conditional immortality.’ 
Its advocates agree with us that in the end no 
disturbing elements shall exist anywhere, but they 
believe this harmony will be effected through the 
extinction of the rebellious. 

We have, perhaps, no assurance from Scripture 
that the soul is naturally immortal, or that He who 
made cannot unmake. “ Annihilation,” pure and 
simple, is certainly a hard thing to conceive of. 
A tree, when it is decayed—that is to say, when 
the binding forces of a central life no longer hold 
it together—is not annihilated: its elements are 
dispersed and enter into new combinations, even 
into other trees and living creatures ; yet the tree, as 
a tree, has no longer any existence; it has perished. 
May spirits thus “ perish’’ when they refuse to 
fulfil their highest destiny? We do not know 
enough of the nature of personality, whether it be one 
or many, to answer such a question. In these pages 
we do not want to confuse the issue by questions 
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about what might be, a priori, possible, or by 
inquiries about the fate of spirits of whose nature 
and conditions we are quite ignorant. We have 
been speaking throughout about men, our brothers ; 
men whom we love, whom Christ loves, and for 
whom He died ; men who have been wronged and 
tempted and made subject to all manner-of evils, 
not through the individual will, but in consequence 
of a mysterious constitution of things (Rom. viii. 20) ; 
men for whom we have prayed, and for whom God 
has promised to answer prayer ; men for whom we 
have a right to plead, not merely the general promise 
of universal reconciliation, but all the promises 
as they are found suitable. For them we possess 
not merely these wide and general promises (which 
might, of course, be fulfilled though all of us should 
beannihilated), but detailed and particular promises. 

Final extinction cannot be the answer to the 
prayers of saints in all ages; cannot be the avenger 
of human injustice which has cried to heaven; 
cannot satisfy the travail of our souls for men, 
much less the travail of His soul. 


CHAPTER VIII 
WORDS HARD TO BE UNDERSTOOD 


UT why are these great and far-reaching 

promises not received? Why has Christen- 

dom to so great an extent denied their bearing on 
the future life? There must be a reason. 

Two things have contributed to this. First, a 
mistaken interpretation of words, and, secondly, 
the traditional attitude towards death. The Church 
has told us, through her weightiest exponents : 
We must take into account the whole of Scripture. 
These promises which sound so hopeful do not stand 
alone, but are imbedded in a revelation which 
contains many passages of a very different import. 
Our present appeal may therefore be met by some 
such reply as the following : Yes, your wider Gospel 
has more to be said for it than we imagined, the body 
of promise pointing that way is very striking ; but 
the objections to its admission are, for all that, 
insuperable. You appeal to inspired promises, but 
in direct opposition to them stand other words 
equally inspired. If Christ said, “It is not the 
will of your Father that one of these little ones 
should perish,” “‘ He goeth after that which is lost 
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until He find it,” “I will draw all men unto Me,” 
He said also, ‘‘ These shall go into everlasting 
punishment.’’ He warned men of “ the fire that is 
not quenched ” and “ the sin that is not forgiven.” 
Not only, therefore, has God not promised universal 
reconciliation, but has pledged His word to the 
contrary. We base our belief, not on imagination, 
but on the truth of God, who spoke such words as 
these. 

Now this is a very grave difficulty, and we state 
it clearly because it is real, appalling, and fitted to 
stagger the hearts of God’s people, unless we can see 
our way through it. And until we see the nature 
of a difficulty we never can see our way through it. 

We have here, observe, not the Saviour’s words 
opposed to man’s words, but the Saviour’s words 
apparently opposed to His own words. Did Christ, 
then, contradict Himself ? Must we choose between 
disbelief of His most solemn warnings, and disbelief 
of these other great shining promises made in His 
Spirit, together with His own express statements 
of the Father’s will, and of His purpose to draw all 
men by the Cross? This were indeed a desperate 
situation ! 

You tell us that you cannot entertain hope for 
all, except by doubting positive warnings spoken 
by Christ ; we tell you, on the other hand, that we 
cannot despair of any except by doubting promises 
as positive. 

You say it is a fundamental truth that in this life 
only can salvation be secured, and so, if any promise 
seems to offer a larger hope, you are forced to give 
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it another meaning. But we are so convinced that 
every promise is true and sure, that if any word 
seem to abridge its scope, we are compelled to search 
for another meaning for that. 

It is not—and let me insist upon this, for it has 
been often and cruelly misrepresented—it is not 
that you believe Scripture and we donot. It is that, 
both believing Scripture, we lay emphasis on different 
parts of it, each allowing the part of which he is 
assured to rule his interpretation of the whole. You 
accuse us who believe in restoration of laying too 
much stress on particular texts. But it appears to 
us that it is you who pin your faith to a few proof- 
texts, and refuse to do justice to the whole trend 
of the mighty current of the revelation of God’s 
grace. We are bent on believing the whole of 
Scripture, and have confidence that it will be found 
to be all of one piece when we learn to understand it. 
You are afraid of unbelief, but so are we. You 
accuse us of unbelief because you say we doubt the 
inspired threatenings of doom. But is it not also 
unbelief to doubt even one of the clear promises 
of the redress of wrong, of the answer to prayer, of 
the final triumph of God! And doubt these you 
do, if even once in your life you have looked into a 
hopeless grave about which you felt and still feel, 
“That wrong cannot now be repaired. Those 
prayers can never be answered.” 

But, when all is said on both sides, the dilemma 
remains, and is not of our making. If the doom 
of the impenitent be endless, all shall not be finally 
reconciled. If all shall be reconciled, punishment 
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can only be a means to a further end. There is an 
apparent discrepancy. The difficulty, as it stands 
in our English Bibles, is all but insoluble. But 
then, the Bible was not written in English. 

The first thought that comes to steady our minds 
is that this contradiction must be in appearance 
only, and due to our ignorance. If even St. Paul 
said, ‘“‘ We knowin part,” ““ Weseeina glass darkly,” 
how much more we? Wherefore we ought to have 
confidence that, though in this world we should 
never find a solution, though generations should 
pass and not find it, yet a solution there is. Our 
part is to keep our minds in trustful suspense till 
light come, not, however, condemning our fellow 
Christians who profess to have got clearer light 
than ourselves. We are sure also that the solution, 
when found, will be definite. It will not be a 
compromise between the two sets of sayings (neither 
of them quite exact), but will be found to do justice 
to both. For Divine truth is never arrived at by 
toning down and striking a medium between two 
statements, but rather by gaining a more exact 
knowledge of the full meaning of each. Only this 
does honour to God and to His Revelation, for can 
we suppose that the Almighty must deny His 
promises in order to keep His threatenings ; or, being 
bound to His promise, must fail to fulfil these 
threatenings, like a short-sighted diplomatist who 
has entangled himself in a double set of obligations ? 

The second thought that occurs is that, there 
being two sides to this question, the bright side is 
quite as authoritative as the dark. It is, therefore, 
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strange that adherence to the dark side should, in 
time past, have been made the test of orthodoxy, 
a disbeliever in endless perdition being reckoned an 
enemy of revealed truth, while he who denied God’s 
love to men might pass for a faithful preacher.* 
Is faith, then, most honoured when she parts com- 
pany with hope? Is it always safest, and most 
likely to accord with the mind of God, to assume 
that He will do the darkest and severest thing if 
there be the faintest loophole of possibility that He 
may do the best and brightest ? 

“ T knew thee that thou wert an austere man,’ said 
theservant, and according to his fancied knowledge he 
acted. Thus has Christendom thought of God, and 
thus judged it best to interpret the obscurer parts 
of His Revelation. And yet, surely the brightest 
promises we can get hold of must be the truest 
_ exponents of God’s character and purpose. 

The thought that next arises from this is that the 
dilemma in which we are put may be meant to in- 
volve a moral choice. May it not have been the 
sin of Christendom that, tried by this paradox, she 

1 We knew a man long ago whose preaching was solely 
of terror, who proclaimed not only the punishment of 
the wicked (which class in his view included almost all his 
hearers), but the delight of God in inflicting punishment, a 
delight which; he said, would equal God’s good pleasure 
in glorifying His own. Such preaching was, of course, 
abnormal, and was not approved by his brethren. But 
even in such an extreme case no one dreamt of accusing 
the man of heresy. Had he denied eternal punishment, 
he would have been cut off from his Church; but since he 
had only denied the love of God and the solemn oath of 


the Almighty, ‘I have no pleasure in the death of the 
wicked,’’ no Church law could touch him—he was “ ortho- 


“aa! 


dox 
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has persistently judged the darker and more austere 
view the safer to choose, because the more likely to 
be in accord with the character and heart of Him 
who so loved the world that He gave His Son? If 
it be true that both sides of the paradox appear to 
us to be equally strongly stated : if it be impossible, 
after all effort, to resolve the meaning of one set of 
passages or the other, even then it might be the 
part of faith to cling to the side of promise, leaving 
what is dark unexplained till God pleases to send us 
light. We do this about other questions of unful- 
filled prophecy, why not about this one ?* 

The future state is easily misunderstood by us, 
because, being beyond all experience, it can only 
be depicted in the language of symbol, of which we 
have not yet, perhaps, learned the alphabet. We 
cannot, it is true, mistake joy for terror, or woe for 
blessing ; but we may easily err about the manner 
in which these shall come, and, above all, about 
their times and duration. Little that is definite 
can we know about the long, long future, but we 
do know this, that, having promised a good thing, 
God will find a way to perform it. One of the 
clearest things in the Bible is, prayer is answered. 
There is but one thing clearer: God shall finally 
triumph, for He must be all in all. God’s love, 
declared in promise, must necessarily be stronger 


1 “ Prophecy is first fulfilled, then understood.” Soit was 
with the prophecies of the First Advent. Men knew it 
was to be. ow, when, exactly to what effect, they could 
not know; but when it came they recognized the pro- 
phecies true. We do not usually recognize future punish- 
— . anes a question of unfulfilled prophecy, but what 
else is i 
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than any other power in the universe. Man’s free 
will cannot defeat God’s will; neither law nor sin 
(we are taught this in Gal. iii. 17, 19) can cancel a 
promise. These things are not symbols, but state- 
ments of fact, and as such are less liable to be 
misunderstood. 

Moses, on this principle, when wrath had gone 
out against Israel, went on pleading for the people, 
and his plea was that over against the doom stood 
the Covenant. “If that be broken,’”’ he said, 
“what wilt thou do unto Thy great Name?” 
Many a time was Israel threatened with what seemed 
like total extinction, yet always at the back of that 
threatening ran the scarlet thread of promise, so 
strong and so sure that, though Israel not only 
rebelled, but brought the blood of the Messiah on 
her, she shall find mercy. What can this type 
signify ? If the nation that rejected Christ be 
expressly reserved for hope, is hope impossible for 
the soul that has rejected Christ ? 

Let us remember that the Lord’s own words were 
at times hard to understand. ‘‘Go not to the 
Gentiles, and into any city of the Samaritans enter 
ye not, but go rather to the lost sheep of the House 
of Israel.’ Doubtless we understand that the pro- 
hibition was only temporary, but this was by no 
means plain at the time. St. Peter, in refusing 
fellowship with the Gentiles as common and unclean, 
had not only an ancient prejudice on his side, but 
his Master’s words, which he understood in the letter, 
and about which he was so determined that it 
needed a vision to convince him of his error. 
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See, here is a woman who is running breathlessly, 
wild with joy. A neighbour stops her. 

‘“‘ Where are you bound for in such a hurry ?” 

“Oh, let me pass!’ she cries. ‘‘ My daughter is 
healed! Let me go to her !” 

“Your daughter! You must be mad! I saw 
her only this morning. If ever anyone was in the 
power of the evil one, she is. She is quite in- 
curable.” 

“ But the Great Prophet has cured her!” 

“The Nazarene! That cannot be, for you 
are not an Israelite; and besides, such as she 
is would never seek a cure—she would spit on 
Him. He can only heal where there is faith, they 
say.” 

“ True ; but though she did not seek Him, I did, 
and He has heard me for her.”’ 

“Stop! You have not seen the cure, and you 
cannot be sure of this. Tell me all the Prophet 
said to you.” 

“He would not answer at first.” 

“That was poor encouragement. And after ?” 

““ Well, He said some perplexing things.” 

“What perplexing things ?” 

“Oh, He reminded me, as you do, that I am 
not of Israel, and that He had not come for such 
as I.” 

“That was plain enough. What more did he 
Say?” 

“He called me a dog, and said the children’s 
bread was not for dogs.” 

“He was quite right. After that you cannot 
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surely delude yourself that He will do anything for 
you! You see it would be unlawful. If you 
believe Him to be from God, you must bow to His 
word.” 

“But in the end He said I should find my sick 
daughter whole !” 

“You must have misunderstood. He could not 
have said that, and also said plainly, as you have 
told me, that He had not come for a heathen woman 
like you. Do you profess to reverence Him and yet 
doubt His words ?” 

“No. I believe His words. That is why I am 
sure.” 

““ You believe the part you wish to believe. But 
how can you explain the other part ?” 

“TI can’t explain it at all. It is useless to try 
just now. But he said, ‘Thy daughter is made 
whole.’ I could understand that.” 

“ Heis a learned Rabbi, and might use expressions 
in many senses unknown to you. You will have 
to weigh the meaning of each, and try to reconcile 
those that appear conflicting. Until you can do 
that, you have no right to a scrap of hope. It is the 
merest presumption.” 

“TI know nothing about all that. He promised 
me. My daughter is whole.” 

We forget how real all these dilemmas were to 
the persons tried by them. To us they have been 
so long explained, and seem so simple, that we 
cannot see the dark and gigantic difficulties which 
confronted Moses, Peter, the Prophets, and the 
Syrophenician, any more than future generations 

9 
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may be able to see the difficulties through which 
we to-day are struggling.’ 

The controversy in Christ’s days was concerning 
the narrower and wider aspects of His Messiahship. 
When he said, ‘‘I am not sent but unto the lost 
sheep of the House of Israel,’’ He spoke what was 
true for the time being, but not true for all filme. He 
was first the Messiah for Israel—only afterwards for 
the world. . 

But how could the Syrophenician possibly have 
guessed such a solution ? and into what a difficulty 
was she put! Fearing to offend the great Prophet, 
of whom she knew so little, hearing the most dis- 
couraging words possible, she had no promises, as 
we have, to encourage her. She had no intimate 
knowledge such as we have derived from four 
blessed Gospels, and much experience of the grace 
of the Saviour, of His ways, and of His heart; she 
had only a rumour of what He had done for others 
to help her—and his face. That last was, perhaps, 
what gave her faith strength, so that, mot under- 
standing what He said nor why He said it, she 
simply treated His hard words as barriers to be 
got out of the way, or as veils hiding His real 
meaning. 

It was presumptuous, doubtless. Yet it won 
from the Lord the ‘‘O woman, great is thy faith!” 


1 “*As the Jewish Church believed and was taught that 
there was a great excluded world outside, the Gentiles 
hopelessly excluded, so the Christian Church has been 
taught that there is a great world of lost spirits, hopelessly 
beyond redemption. The light about it came very slowly 
and late to the Jew, and slowly and late the light is coming 
to us Christians ’’ (Private letter). 
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If she had waited to unriddle His hard words 
before she went forward to seek His promise and to 
rejoice in it when she had got it, she would have 
lost her boon. 

Can it be possible that the Lord, in these seeming 
contradictions of Scripture of which we have spoken, 
has raised up barriers to test our faith, as hers? 
Is it possible that He has been saying to us as to her, 
“IT have not come for those without, but for you, 
My elect, My true Israel? For without are dogs.” 
And we have never had the reply ready: “ Yes, 
Lord, but the dogs eat of the crumbs that fall from 
their masters’ table.”* We have never pressed 
forward in spite of the hindrance and cried (thus 
identifying the lost with ourselves): ‘‘ Lord, help 
me.’ Have we disappointed Him by our silence ? 
We have what she had not—frvomises. Will it 
' displease God if we take them too literally and 
plead them too insistently? And may not the 
solution of our problem be the same as the solution 
of hers—namely, that the narrower statement of 
the purpose of Redemption is true for this time, 
but the wider for all time ? 

Yet the words are admittedly hard to understand. 
In referring here to a few of them, I do not attempt 
to show that they might not, by any possibility, 
bear the interpretation which has been put upon 
them, but simply that they are inconclusive, and 

1 Dogs. Cf. Matt. vii. 6, Phil. iii. 2, Rev. xu. 15, with 
Matt. xv. 26. She accepted the position of an outcast for 


herself and for her child, and as such obtained mercy. 
Cf. Lev. xxvi. 41: “If they accept of the punishment of 


their iniquity.” 
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especially so with regard to the duration of punish- 
ment. 

“ Hell,” for instance, is the translation of two 
Greek words with widely different meanings. 
“Hades ’’ (O.T. “‘ Sheol’’), the word of most fre- 
quent occurrence, denotes the unseen world in 
general, and has no necessary connection with 
punishment, although some—like the rich man— 
are there punished. The other word, “‘ Gehenna,”’ 
is of rarer occurrence. It meant primarily the place 
where the refuse of Jerusalem was burnt, a ravine 
outside the city which bore an evil name, and 
through which no man willingly passed. Thus it 
became the type of the evil and horrible state into 
which all must be plunged who continue in sin, 
uncleansed ; of the wretchedness and ruin to over- 
take the soul that forsakes God. Every dweller 
in Jerusalem understood the symbol well, and it is 
to be observed that this word never occurs in pas- 
sages of the New Testament written to Gentiles, 
who would not understand, but only in the synoptic 
Gospels and in St. James’s Epistle,* while, in writing 
to the Romans, St. Paul avoids the word, and speaks 
in unfigurative language of “ tribulation and anguish 
on every soul of man that doeth evil’’ (Rom. ii. 8, 9). 
But in the Middle Ages (as bymany among ourselves) 
Hades and Gehenna indiscriminately were taken to 
denote a place of torment, localized and described 
in the most materialistic way. The wrong notions 
caused by this misuse of language are hard to dislodge. 


1 Matt. v. 22, 29, 30, x. 28, xviii. 9, xxiii. 15, 33; and 
parallels in Mark and Luke; also James iii. 6. 
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“ Reprobate ”’ means disapproved of, passed over 
in selection, like metal which does not come up to 
the required standard of purity. The Gentile nations 
were once reprobate ; now Israel, yet not for ever. 

“Damnation,” in its English sense, is not found 
in the Bible, but is a Latin word, invented to express 
the irrevocable loss of the soul. To prove by this 
word that the loss of the soul is irrevocable is to 
argue in a circle. Several Greek words, in fact, 
have been rendered ‘‘ damnation.” One means 
“‘loss,’’ another ‘‘ condemnation,” another simply 
““judgment.”’ The soul that knows not Christ is 
lost. But the shepherd goes after the lost sheep 
until he find it. He that believeth not shall be 
condemned. But “he that believeth not is con- 
demned already.” He is not, however, incapable 
of salvation if he afterwards believe. 

In the Authorized Version of 2 Thess. ii. 12 we 
read, ‘‘ That they all might be damned who believed 
not the truth” ; but the same word is found in “ He 
shall judge the quick and the dead ”’ (2 Tim. iv. 1). 
Are all the living and the dead damned? Or does 
“damnation ”’ (judgment) first begin at the house 
of God ? (1 Pet.iv.17). Soin 1 Cor. xi. 29 #7. we 
find the judgment for careless communicating to be 
temporal sickness and death. 

The old world (2 Pet. iii. 6) perished, yet rose 
again, transformed. ‘“‘ Perdition’ (verse 7) is the 
same word. Itis also the same as in “the Jost sheep 
of the house of Israel,’’ ‘ This my son was lost.” 

‘‘ Fire ’’ in the Bible symbolizes not only suffering, 

but purging. Judah is to be purged with the 
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‘spirit of judgment and the spirit of burning.”’ Un- 
quenchable fire was often threatened upon Israel. 
“The iron furnace” was the cruel affliction of 
Egypt, from which they had been delivered. In 
nature there are two cleansing agents, water and 
fire. Water cleanses without disintegration or 
pain, as the yielded soul is purified by the Word 
and Spirit. But that which resists cleansing by 
water must be purged by fire. 

“Eternal,” ‘‘ everlasting,” “‘ for ever and ever,” 
are words which im English mean “endless,” but 
‘which, in the original languages, often denote an 
indefinitely long time. They contain the idea of 
lapse of time, of age upon age, which really is the 
contrast of that of eternity, which is God’s “ now.” 
The Jewish temple and sacrifices were called 
“eternal.” Circumcision was “‘an eternal cove- 
nant,” the priesthood ‘‘an eternal priesthood.” 
Yet these eternal things have passed away, as it 
was necessary that they should, to make room for 
the better Covenant. They were not, therefore, in 
our sense of the word “ eternal,’ but simply “ for 
the age appointed ’’—namely, dispensational. In 
the same way that which endures for “ the ages,” 
or even “ the ages of ages,’”’ may, or may not, have 
an end.* 

If the Apostles could consistently argue that the 
old Covenant had an end, from the fact that a better 
Covenant was promised,” we, in like manner, have 


1 See Chap. XII. 
2 In Heb. viii. 13, and many other passages, the ‘‘ eternal” 
law is spoken of as decaying, and ready to disappear, and 
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a right to infer that there shall be an end to sin and 
death and hell, from the fact of the promise that 
God shall be ultimately all in all. 

Thus, then, the words which have been supposed 
to teach endless punishment being inconclusive, 
can be no bar to promises whose witness is clear. 


that because there were better promises (verse 6, and so on). 
Stephen thus reasoned, and was done to death for the 
crime of maintaining that the ‘eternal law’ of Moses 
could be other than everlastingly enduring. Stephen, 
that is to say, committed the very crime of which we who 
hold the larger hope are accused to-day. Did the first 
martyr make God a liar ? Was he justly stoned ? 


CHAPTER IX 
THE KEYS OF DEATH AND OF HADES 


LONG with the misunderstanding of words 
referred to in the last chapter goes the tradi- 
tional persuasion that death terminates all that 
constitutes true human life, the state which lies im- 
mediately beyond, be it good or evil, being neces- 
sarily the infinite and the ultimate state, named 
by us “eternity.” 

In this case, of course, this life is the only sphere 
where change or growth is possible, and the soul, 
however immature at death, reaches at one bound a 
condition which all the omnipotence of God can 
never alter; where, if not experienced on earth, the 
further operation of the Spirit is impossible, and the 
love of the Saviour ineffectual. As a child crudely 
expressed it, “‘ I thought that if I died without being 
converted, God would immediately turn me into a 
devil.” Conversely, if progress can be shown after 
death, “‘eternity’’ cannot be the fixed state we 
have imagined it to be. 

It is difficult to say how much this traditional 


belief in the instantaneous attainment at death of 
136 


THE KEYS OF DEATH 137 


whatever is to be attained has affected our whole 
view of immortality, and has rendered shadowy and 
ineffective other beliefs which, according to Scrip- 
ture, we profess to hold. We use phrases, for in- 
stance, which imply our belief in definite and per- 
sonal punishments and rewards. Yet surely the 
details which distinguish one person from another 
and one career from another can matter little if the 
whole personality be so radically changed at the 
moment of death that the weak and wavering Chris- 
tian attains at once to the stature of Christ, while he 
who was only near the kingdom of God loses in- 
stantly every feature of the Divine image. Few 
stripes or many stripes, many cities or few cities— 
the difference is inappreciable in the face of such an 
issue as this. What can a little more or less reward 
matter to the blessed ? And how can hell be made 
more tolerable for any who go there? And yet our 
Lord certainly said that hell will be more tolerable 
for certain persons than for others, that some are 
reserved for the “‘ greater judgment,”’ and that faith- 
fulness in the small things of earth is rewarded by 
rank in the greater sphere. 

We profess to believe in definite answers to indi- 
vidual prayers and definite fulfilment of promises. 
But in such a life as we have imagined there would 
be little room for special reward for special service, 
or special answers to particular requests ; definite 
sequences to life’s history would hardly be traceable ; 
the promises which we individually have grasped 
in time of need would only have a general fulfilment. 
Memory might remain as a faculty, but would have 
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little point ; recognition might remain, but intimate 
friendship would be gone. Not, of course, that all 
these past things would have no effect on the life 
to come. Every little river and drop of rain has 
its effect on the ocean, going to make up its fulness ; 
but who can trace the drops of water or tell which 
drop comes from each? So, it seems, our joys and 
sorrows, our loves and interests, the very blessings 
we have won in prayer from God, must be indistin- 
guishable in the ocean of blessing. And we would 
not have itso. It seems necessary, not so much for 
happiness as for the satisfaction of a certain craving 
for reparation for the sorrows and evils of earth, 
that the life to come should have an organic and per- 
ceptible connection with what went before. But, by 
our conception of infinity (surely mistaken) we have 
robbed the future of all real relations to this present 
life, and to personal character and history here. 
Emptying immortality of its details, we have made 
it not only uninteresting, but inhuman. “No,” 
the mourner sighs, ‘‘ I shall never find her again as 
she was before ; she will just be an angel.” How 
cold it seems! The child of thy heart, the wife of 
thy bosom, as dear as, and no dearer than, any other 
angel! A life glorious, it may be; but when all is 
said, unnatural, which is a different thing from 
supernatural. 

Yet all this is quite logical. Infinity does not 
admit of degrees ; therefore, given that “‘ eternity ” 
is the infinite and absolute state, and that each soul 
enters such a state at the instant of death, all the 
rest inevitably follows. 
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Many a Christian dreads death, not for fear of 
missing salvation, not for the pain of the passage, 
but because of the apparent want of continuity 
between that life and all that constitutes life here. 
It is because of this that we are impatient to see 
the answer to our prayers, now and here, lest in 
that other state, so different, we should not be able, 
consciously, to see and appropriate the Divine 
response to our special human need. And because 
of this, when death, roughly coming between us and 
the object of our solicitude, cuts off hope of present 
fulfilment, our crushed hearts are ready to cry out 
that all is over, that our confidence has been un- 
warranted, that all we have to do now is to bow 
submissively to the mysterious decree of disappoint- 
ment! Thus far and no farther, we think, can 
prayer avail and promise be fulfilled. Death is for 
us the full-stop, which breaks off all purposes and 
renders all actions void of effect ! 

But the Bible account of death assumes that 
personality is conserved and continuity unbroken. 
No stream, however small, is lost in the ocean ; as 
far as eye can see, the separate course and colour 
of each can be traced. Every one shall receive his 
own reward, according to his own labour ; every one 
shall receive for the wrong which he has done; the 
ten-talents man gets scope for his talents in ten 
cities to rule over ; he who has helped many souls to 
glory finds them his joy and crown of rejoicing ; he 
who has done no work satisfactorily (though a 
believer) shall have the disappointment of seeing 
his work burnt up as rubbish. 
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There are many dwelling-places in the Father’s 
house, each specially prepared for its destined in- 
habitant. 

He who overcomes shall receive a white stone, 
with a secret name or character known only to him- 
self and to God. We shall be made glad according 
to the years wherein we have seen evil. We Shall 
receive, not a general, but a definite, blessing—the 
very blessing we have asked of God. Delighting 
ourselves in the Lord, we shall get the very desires 
of our hearts—you shall get your desire, and I mine. 
These are different. You know the ideal which 
haunts you, to come short of which is the daily 
bitterness of your life, and I know my ideal. Your 
ideal may not be exactly mine, nor mine yours. 
When each has attained, we shall be different still, 
as brothers with a family likeness are different ; 
and when each of us has attained to that which we 
crave for here, a higher ideal will brighten before 
us still. We need, therefore, give up nothing, 
despair of nothing that is good, merely because this 
life does not furnish room for it. 

We all admit, in words at least, that life is a 
sequence, and that death is no end, in the matter of 
reward and punishment. But why not also in the 
matter of promise ? of character ? of the fulfilment 
of aspirations ? Justice, we reason, demands satis- 
faction : since this life cannot contain the measure, 
we postulate another life. But justice is not the 
only Divine attribute. Mercy and faithfulness must 
also be satisfied ; and when this life is too narrow 
for that satisfaction, we may be sure of it in the 
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larger life, and can recognize no arrest in the mere 
transit from one state to another which we call 
“ death,’’ and which is but the underground channel 
whence the hidden stream—the same stream as 
before—shall issue again into the light. 

Could this be realized, many of our worst perplexi- 
ties would receive an instant solution ; for the hearts 
of many are full of perplexity. We are no longer 
babes in Christ, and yet we have not reached the 
understanding we crave for. As babes, we perhaps 
once simply asked, and expected to receive, but 
difficulties have thickened around us. We have 
seen, we say, too much of the dark side of things ; 
life is too full of strange disappointments. We 
thought our confidence was in God. Yet we were 
seemingly confounded. Was the thing we asked 
too great ? or was it too small, too special, too. 
human? Whatever be the reason, we feel the sen- 
tence against us to be final and irreversible. Why? 
Because Death has set his seal, and death, we think, 
is the full-stop to human, natural longings and ex- 
pectations. 

Stay a moment. When Jesus raised the widow’s 
son, He delivered him to his mother. Death had 
intervened, yet her grief was not too human a thing 
to be considered, nor was resurrection too great a 
work for the Lord to do. There is no hint of a full- 
stop here. 

Lazarus himself heard the voice of the Lord, 
believed, and came. That is to say, he came from 
the state which we call “ eternity’ to resume his 
humble, ordinary life in the home at ,Bethany, to be 
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subject once more to all human conditions of time 
and change. 

What was his condition during those four days ? 
We cannot say. We only know that, wherever he 
was, his condition was not unchangeable, since the 
Lord was able to change it ; the decree of death in 
his case was not irreversible, since the Lord re- 
versed it. 

Was this an exceptional case? Nay, for the 
Lord ascribes the result to faith (John xi. 25). In 
answer to Martha’s faith, Mary’s faith, Lazarus's 
faith, this thing was accomplished. He that be- 
lieved, though he were dead, lived. He who always 
holds the keys of Hades and of death turned them, 
and the prisoner escaped ! 

Many blessings promised in the Old Testament 
extend beyond the limits of a man’s earthly life, 
although many of them are what we should call 
earthly blessings. Abraham is to possess the land ; 
David is to see his seed established on the throne ; 
Jacob bestows upon his sons definite and individual 
blessings, some of these not even yet inherited. 
Jeremiah is assured that he shall see the good of 
Jerusalem, over whose doom he weeps ; Daniel shall 
rest, and yet stand in his own lot in the end of the 
days. That all these are to die in the meantime 
seems a detail of no account at all! For these 
all died in faith, not having obtained the things 
promised, yet were assured of them. The promise 

1 Heb. xi. 13, 17, 18. The promise is in no way affected 
either by the death of him who received it, or by the death 


of him to whom it referred. It is the same with the 
threatening of judgment. One is startled to find how 
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was intended to bridge death, and we feel that if it 
cannot do this, it fails to meet our need. 

Earthly ties, do you say, can have no place in the 
better life? Carnal ties, we grant, have no place 
there, but not every tie formed on earth is carnal. 
The tie between Abraham and Isaac was not carnal, 
since Isaac was the child of promise ; nor was the 
tie between Abraham and the land he shall yet 
possess carnal, since by promise he received the 
land. The tie between husband and wife may be 
carnal (as such the Sadducees conceived it, and the 
Lord answered their thoughts), or it may be as the 
ties that bind the angels in heaven to one another. 
It is our fault if we rest in carnal relationships, or 
allow our best friendships to remain low, material, 
earthly, corruptible. Surely no one for whom we 
have claimed and received a promise, no one for 
whom we have really prayed, no one along with 
whom we have joined in prayer for those dear to 
both of us, can be bound to us by a merely carnal 
tie, or can be to us as a Stranger in the world to come. 
Our natural friendships are given us that we may 
make them spiritual. 

Of Christ Himself it is written, ‘‘ He shall see of 
-the travail of His soul, and shall be satisfied ; He 
shall see His seed, He shall prolong His days’’; and 
all this “‘ because He hath poured out His soul unto 
death.” The very things which He began to do 


many times in Scripture evil is threatened against a man 
which can hardly have found fulfilment in the sinner’s 
earthly lifetime. The common explanation that the evil 
came upon his descendants merely seems insufficient. 


144 THE WIDER GOSPEL 


and to teach (Acts i. 1) before He was received up 
were the things which He carried on afterwards by 
His presence with the disciples and by His Spirit. 
Death in no way stopped His career, or quenched 
His aims, or altered His friendships. Why should 
it do so in the case of His people? Nor can it, if 
those desires and hopes and affections are rigHt, and 
have been committed to Him. Though the ex- 
pected blessings be seemingly as earthly as Abra- 
ham’s inheritance or Jeremiah’s hope for ruined 
Jerusalem, by faith they are made spiritual, and in 
the place which Christ is preparing we shall find 
them all stored up. These are the details which 
go to make heaven homelike for us. 

The continuity of life is written between the lines 
of every page of Scripture story, as well as on all the 
unfulfilled hopes and so-called unanswered prayers 
of our own lives. Nothing is really lost or ever shall 
be lost ; there is room on the other side for perform- 
ance of all that this life only promises. The bud is 
here ; out of the bud comes the flower, and then the 
ripe fruit. But these three are one ; the fruit is, in 
fact, the bud, though in a different form. But, 
instead of teaching that flower and fruit spring into 
being all at once in the instant of death, the true 
Scripture teaching is that it will take ages—even 
ages of ages—to expand all the glory, flower after 
flower, fruit after fruit, height after height ! 

One fruitful source of error in this matter is the . 
common confusion of thought between the day of 
death and the day of the coming of the Lord. 
Two terminal events mark the Christian life; the 
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new birth at its outset, and the coming of the Lord 
at its consummation. Death is never represented 
as a terminus. It is only a stepping-stone in the 
upward path ; a big and difficult step in many cases, 
still, a step to be got over and passed ; a small and 
easy step to him who, like Paul, already lives in 
conscious and unbroken fellowship with Christ. 
Thus the Apostle speaks: “To the end He may 
stablish your hearts unblameable in holiness, at the 
coming of our Lord Jesus Christ with all His saints ”’ 
(x Thess. iii. 13). ‘‘ That your whole spirit and soul 
and body be preserved blameless unio the coming 
of our Lord Jesus Christ’ (1 Thess. v. 23). ‘“‘ For 
what is our hope, or joy, or crown of rejoicing ? 
Are not even ye, in the presence of our Lord Jesus 
Christ, at His coming?’ (1 Thess. ii. 19). ‘‘ We are 
your rejoicing, even as ye are ours, 1 the day of the 
Lord Jesus’’ (2 Cor.i. 14). ‘“‘ He who hath begun a 
good work in you will perfect it, until the day”’ (not 
of death, but) “of Jesus Christ’’ (Phil. i. 6). 

We commonly say a man is judged when he dies ; 
but St. Paul tells us, ‘‘ Judge nothing before the 
time, wntil the Lord come’’ (1 Cor. iv. 5). “Be 
patient,” exhorts St. James, ‘‘ unto the coming of 
the Lord. Behold, the husbandman waiteth for the 
precious fruit of the earth, and hath long patience 
for it, until he receive the early and the latter rain. 
Be ye also patient, for the coming of the Lord 
draweth nigh’’ (Jas. v. 7, 8). Thus, not death, 
but the coming is set forth as the Christian’s hope, 
greatly to be desired, eagerly waited for. 


It is clear that not even the best of Old Testament 
Io 
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saints had perfectly attained at death. David had 
not yet ascended into the heavens (Acts ii. 34). 
They, without us, were not made perfect (Heb. 
xi. 40). No man—except the Son of Man—had 
ever ascended up to heaven (John iii. 13). Jesus 
entered there as the Forerunner, first and alone 
(Heb. vi.20). The martyrs of the Gospel dispensation 
are also represented as waiting and expecting (Rev. 
vi. 9-11). They rest, they have white robes, yet 
their longing is still unfulfilled. The living and the 
dead are waiting together for one object—the mani- 
festation of Jesus, in which His saints shall share. 

In most cases we know that a long interval must 
intervene between the day of death and the day of 
the Advent. This interval cannot be purposeless, 
and one is impelled to wonder what that purpose is. 
To say that the spirits of the saints, already per- 
fected, only wait for their glorified bodies, only par- 
tially answers the inquiry. For why do they need 
to wait for their bodies ? 

The infant’s birth is delayed until it is strong 
enough to make its way in the world. The butter- 
fly does not at once spread its wings and fly, because 
the living creature emerging from the chrysalis is 
yet feeble, and wants rest. The husbandman delays 
to put in his sickle because his experienced eye tells 
him that the grain needs a little more sun to ripen 
it. The resurrection body, we may suppose, is not 
given because the spirit, pure though it be, is not 
quite ready for it. There must, therefore, be some- 
thing to learn in the interval of the intermediate 
state, some advance to be made. Perhaps there is also 
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something todo. Christ spent the interval between 
death and full glorification in preaching to spirits 
who were still in prison. The saints, in their 
waiting time, present their prayers as incense along 
with His in the great golden censer (Rev. viii. 3-4). 

Therefore we conclude that even the believer is 
not straightway ushered into the ultimate and 
changeless state which we name “ eternity.” 

One does not deny the reality of ‘‘ eternity,’ which 
is but the infinite under one of its aspects. The 
very fact that our minds intuitively conceive of such 
a thing proves that it is. But the finite lies within 
the infinite—finite space within infinite space, finite 
time within infinite time. As creatures, we are 
related to both. Thus, we are really in eternity 
now as much as we ever shall be, but our conscious- 
ness of the fact will grow, as more and more we have 
our dwelling-place in God. Christ was in “‘ heaven ” 
even while He walked on earth, so He was “ in eter- 
nity’ (John iii. 13). There is nothing, we think, 
in the Bible, specially connecting “‘eternity’”’ with 
the mere passage to another world." 

But if this is true of the believer, how much more 
of the unbeliever ? Can he enter into the limitless 
and changeless at death? The very meaning of 
“eternity’’ is that which is unbounded because 
associated with the Divine Being. But the meaning 
of unbelief is limitation, because God is excluded. 
God alone is really infinite and eternal. “‘ He that 


1 It is a curious fact that the word itself occurs only once 
in the Authorized Version (Isa. lvii. 15). What we call 
“ eternity ’’ Scripture calls “‘ the ages.” 
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dwelleth in love dwelleth in God, and God in him,” 
and is therefore partaker, so far, of the Divine nature, 
having escaped corruption. But cana man who has 
excluded the Divine, who has narrowed his soul by 
sin, who, instead of escaping, is encompassed by 
corruption—can he become partaker of the Divine 
nature, and therefore of “ eternity,” merely because 
he has left this world? Surely this is a palpable 
contradiction ! 

Death, we conclude, is no full-stop. To advance, 
to grow, and therefore to change, is possible in the 
unseen world. Of all sorts of possibilities of fulfil- 
ment there, Christ holds the key. 

Now, when we inquire why this belief has been 
considered so contrary to Scripture, our friends 
have usually one text to fall back upon, which 
they consider final: “‘In the place where the tree 
falleth, there it shall be’’ (Eccles. xi. 3). But will 
our friends also attempt to prove from the same 
book that ‘the dead know not anything,” that 
“man has no pre-eminence over the beast,’’ that 
“all things come alike to the righteous and the 
wicked,’’ or that “‘ there is nothing better under the 
sun than to eat, drink, and be merry ’’?—all of 
which positions are affirmed by the Preacher who 
said, “‘ Where the tree falls, there it shall be.’ Why 
should this saying be accepted and the others re- 
jected? In many parts of Ecclesiastes we are evi- 
dently allowed to follow the gropings of a mind 
towards a light not yet revealed; shall we who 
have the light of the Gospel use these gropings to 
extinguish our light ? 
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Supposing, however, that this saying about the 
tree was meant to refer to the future life (which is 
doubtful), and that its context proves it a safe guide 
(which is more doubtful), may it not mean simply, 
what Butler taught —things are what they are 
and the consequences of them will be what they 
will be? As the fall of the tree is determined by the 
direction in which it inclines, so is the man’s life 
after death determined by what he is now. He is 
the same man as he was before. He cannot evade 
the consequences of his actions. His tendencies 
remain. He is changed into neither angel nor devil 
by the fact of death.1 But this is not to deny, but 
to teach, the continuity of life. The tree falls in 
the predetermined direction of its inclination, and, 
having fallen, is without power to lift itself up. But 
may not someone lift it up ? 

This fact, that death in itself cannot change a 
man, is sufficiently appalling, if thoughtfully con- 
sidered. For if death cannot change him or alter 
his relation to his past, what can? If death does 
not break the sequence of his life, then no man, by 
death, ever did, or ever can, hope to escape the 
consequences of all his actions, even the least. 
“* After death, judgment,’ and only he who is par- 


1 One can hardly think, however, that this was in the 
mind of the Preacher. The context is as follows (Eccles. 
xi. 3): ‘‘ If the clouds be full of rain, they empty themselves 
upon the earth: and if a tree fall toward the south, or toward 
the north, in the place where the tree falleth, there it shall 
be ’—that is, the wise man will foresee which way things 
are tending, and will shape his course accordingly. The 
reference, in the first instance at least, is to foresight in this 
present life. 
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doned through Christ shall not come into judgment. 
Let his life be as clean as it may, he who knows his 
own heart and does not know Christ as Saviour must 
tremble at the prospect. 

Yet judgment, both personal and national, has 
often been divinely used as the starting-point for a 
new dispensation of grace. Many passages distinctly 
compare the judgment of this life with that of the 
life beyond, showing that the difference is in degree 
and thoroughness, not in kind. ‘If we would judge 
ourselves, we should not be judged.” But (failing to 
judge ourselves) we are judged by chastisement, that 
we should not be condemned (?.e., judged adversely) 
hereafter (I Cor. xi. 31). Here self-judgment, judg- 
ment by affliction in this life, and judgment in the 
life beyond, appear as three degrees of the same 
procedure. But no one entirely escapes. Every- 
one must be salted by fire. Judgment begins at the 
house of God. Even the righteous is saved with 
difficulty, through many trials and hard upward 
struggles ; where, then, shall he appear who has not 
even tried the upward path ? 

The conclusion, then, to which we come from this 
and all that has gone before is that Scripture does 
teach future punishment, but not never-ending 
punishment. 

But this, many feel, is a dangerous thing to say 
openly. It will do away with the sense of sin, 
the dread of judgment, and the urgency of the 
preacher. But then, ifit be true, is it ours to speak 
or to refrain ? 

The “larger hope”’ is said to be vague, to be 
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invertebrate, and sometimes it is so. We are told 
of instances in which the removal of the safe- 
guard of eternal punishment has done much harm, 
and we believe it. A true doctrine may be used 
badly or taught in a wrong way; and it must be 
owned that there is no greater barrier to the accept- 
ance of this doctrine than the flippancy of some of 
its advocates. 

Some are by temperament optimists, and find it 
as impossible to despair as others to hope. Some are 
moved by compassion, but have little sense of sin 
or of justice. Some appeal to sentiment, some talk 
about the goodness of God, and some merely about 
the goodness of human nature. 

Assuredly the dangers of wrong teaching on this 
point are many, and all possible wisdom and caution 
are required. 

One cannot help thinking, however, that the un- 
wisest way of all is that which is now general—that 
is, the way of silence. For minds will work, and, 
unless guided in right ways, will work in wrong ways. 
But the pulpit seems to have agreed, for the most 
part, to avoid the subject of future punishment alto- 
gether. Restoration is not preached, but neither is 
the stern old doctrine of hell preached. No explana- 
tion of Scripture terms is given; a vague hope, a 
vague dread, is all that is suggested. The man in 
the street is apt to suppose either that the preacher 
himself does not know what he believes regarding a 
future life, or that, knowing, he dares not speak out 
his conviction. Thus the trumpet gives an un- 
certain sound, and no man prepares himself for the 
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battle.. Ill-balanced and partly instructed minds, 
rebounding from a too severe theology, feel free to 
indulge in foolish and childish fancies about the 
mercy of God at the expense of His holiness ! 
Having heard or read somewhere (in a magazine or 
novel, probably) the rumour of “larger hope,”’ or 
“second probation,’ and having nothing explained 
to them by their proper guides, they leap to the 
conclusion that, if punishment be not endless, there 
is no such thing as punishment at all, nor anything 
to be dreaded in a future state. 

But the two positions are poles apart. A condi- 
tion, not interminable, may yet be such as one would 
strain every nerve to escape. It may be God's 
design to save through or after punishment, and yet’ 
this may be in itself greatly to be dreaded.* 

As one cannot change the ordinances of the sun 
and the stars, neither can one change the law that 
sin brings of its own nature misery and ruin. It 
is true as God is true, and inevitable as are all the 
laws under which we live. Is it reasonable to trifle 
with the prospect because the same Lord who con- 
demns reserves also to Himself the power to save ? 
Would a sane man incur penal servitude with a light 
heart because, forsooth, the penalty would last only 
a hundred years, or twenty, or even five? Would 

1 “ Tf someone very dear to us were doomed to exile in a 
far land, or to a long term of imprisonment, one would 
take leave of him with a sorrowful heart, and the more if 
to his imprisonment were added hard labour or torture 
of some kind. I feel we need still a stimulus, a note to 
cry to men, ‘ Turn now to God.’ To delay means sorrow 


and remorse, though God will finally bring you to Him” 
(Private letter). 
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he risk a horrible and lingering disease for a life- 
time ? Yet a man who cannot endure the agony 
of toothache for a single night will brave the judg- 
ment of God because, as someone has told him, it 
will only last for ages! Is this reasonable? Is it 
human? No! If the man really believed what 
he says he believes, he would exert every power 
to escape the agelong penalty as much as the eternal ; 
and no far-off hope of recovery, or good to fall in 
the end, could obliterate his sense of peril till he had 
got free. The reason he can regard the future with 
such equanimity is not that he does not believe hell 
to be endless, but merely that he does not believe that 
there is any hell at all. It is dangerous to loosen 
the old fear of hell, and to put nothing in its place. 
It is dangerous to entertain a vague hope that 
“all things will come right,” that “hell will not 
be so bad as has been represented,” that most people 
go to heaven when they die, irrespective of conduct 
and irrespective of Christ. These are impossible 
views—impossible if even this world be reflected 
on seriously. For this world is full of the misery 
caused by sin, and the world to come must be the 
continuation and fruit-bearing of this, at its worst 
as well as at its best. 

It is dangerous to think that the Bible teaches 
eternal punishment, and yet to disbelieve that doc- 
trine. It is dangerous consciously or unconsciously 
to soften down every hard saying, to dwell exclu- 
sively on the gentler side of Scripture, to slur over 
our Lord’s solemn warnings, as is done in many a 
pulpit to-day. A double-edged sword is put into 
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the hand of those who fight for God, and he is but 
half equipped who uses only one edge. 

He who can only say ‘‘ I doubt,’’ instead of “I 
believe,’ is in a position of danger to himself and 
others; and God only knows how much of the 
slackness and spiritual feebleness which we lament 
is due to the fatal silence of many of our teachers 
about the future—a silence which is the tacit 
proclamation of a doubt. 

The Christian who believes unfalteringly in an ~ 
endless hell has a stimulus to action. He who 
believes that God’s indefeasible purpose is to gather 
all men to Himself, no matter with what difficulty 
or at what cost of suffering, or through what ages, 
has even a more precious stimulus to become a 
fellow-worker with God in this matter. But to 
stand at the parting of the ways—to say, asso many 
do, ‘I am not sure,’’ “I cannot think that a God 
of love will cut off men for ever,” yet “‘I do not 
know whether He is able or determined to win 
them all back ’’—this is a position of difficulty and 
of danger. 

One may have all sympathy and patience with the 
difficulties of a transition state, and yet power will 
not return to the Church till positive belief returns 
and a positive Gospel is proclaimed. 

God’s messengers will gain courage to speak about 
retribution only when they get a firmer hold of the 
purpose of God beyond it. Then the weakening 
silence of the pulpit will be broken. Then the 
most pitiful will be able fearlessly to declare the 
uttermost judgment because he knows the utter- 
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most mercy, and will dare to proclaim the stern 
resolution of the Creator to bring. His creatures 
back to Himself, no matter at what cost of pain. 

There are many Scripture symbols of the condi- 
tions of the unseen evil world: ‘“ corruption,”’ “ fire,” 
“death,” “‘ darkness,’’ ‘‘ weeping and wailing and 
gnashing of teeth,” “ bitter fruit ’’—the unjust man 
must eat the fruit of his doings, the unreconciled 
must go to prison till he has paid the uttermost 
farthing. 

We wish here, however, to draw attention to a 
different symbol or parable, which, while deepening 
in our minds a sense of the loss and sorrow incurred 
by the disobedient, may throw much light on the 
Divine methods of judgment and mercy, and which 
may prove a useful antidote to optimism on the one 
hand and to despair on the other. 

We refer to the parable of Israel’s later history 
during her long years of banishment and desolation. 

This must form the subject of another chapter. 


CHAPTER X 
JERUSALEM AND SODOM 


HE life-story of a man is brief, that of a nation 
long. The former is like a book of which we 
possess only the first volume ; the story breaks off in 
the middle, and we are left wondering as to what 
comes next. The latter is a book of many volumes, in 
which we may read at our leisure the happenings of 
century after century. Do the two books, however, 
really correspond? Did we possess the sequel to 
the one volume of human life laid open to us here, 
should we find it to resemble the national life which 
we can read with so much more continuity, ease, and 
fulness ? 

Now, in the life of one nation in particular God 
has chosen to make His providence visible as in a 
moving picture, which we can follow in sacred or 
profane history for about four thousand years, 
prophecy completing what history leaves unfinished. 
And what a history is that of Israel, in Scripture 
and out of it, in the recorded events of her past and 
the rich predictions of her future! A nation chosen 
for special blessing, privileged beyond all others, 
yet rebellious beyond all others, chastised above all 
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others! Drawn out of the iron furnace of Egypt, 
saved from her enemies, taught and kept, yet, again 
and again, through disobedience, brought to the very 
verge of destruction, till at last, the lessons of Egypt 
and Babylon not enough for warning, she sins the 
sin of sins by bringing upon herself the blood of the 
Saviour ! 

It is hardly necessary here to stop to prove that, 
in many of these aspects, Israel is the type of the 
human soul in its relation to God. St. Paul, in all 
his Epistles, takes this for granted. Our familiar 
hymns and prayers take it for granted. We sing of 
having “come out of Egypt.” We keep our “‘ Pass- 
over Feast.’’ We, too, have our sojourning in the 
wilderness. Jordan must be crossed, and ‘‘ Canaan, 
bright Canaan,” lies beyond; “‘ Jerusalem,” ‘‘ Mount 
Zion ’’’—the names resound throngh our churches. 
In sorrow and shame, too, we must claim kinship with 
Israel. ‘‘ Backsliding Israel ’’ figures the soul’s de- 
clension, and the tender patience of Jehovah with 
that inconstant people the loving pity of the Saviour 
towards us. The application of all these symbols 
to ourselves is easy and natural. We are surely 
justified in reading in them the parable of each soul’s 
redemption and discipline. All this has been 
written beforetime for our admonition, that we may 
avoid Israel’s errors and grasp Israel’s promises. 

But other parts of Israel’s history are harder to 
understand and to apply spiritually. If the long, 
sad story of Israel’s fall and rejection have any sym- 
bolic meaning, to what can it refer? No saved soul 
has rejected the Saviour deliberately and, to all 
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appearance, finally. No saved soul has refused the 
Spirit, sent down in fulness, as at Pentecost. No 
saved soul has fallen under the curse and become 
outcast from God, rejected like reprobate silver. 

The New Testament bears out the typical identi- 
fication of the disobedient nation, not with the 
saved, but with the impenitent soul. When the 
Baptist cried, “‘ Flee from the wrath to come,” he 
indicated primarily the wrath of God against Israel, 
culminating in her national destruction ; but beyond 
that he saw the wrath of God against every sinner. 
The Saviour’s tears over Jerusalem; His lament, 
“If thou hadst known, even thou, at least in this 
thy day, the things which belong to thy peace, but 
now they are hid from thine eyes,’”’ have, times with- 
out number, been used to bear home to the sinner the 
impending judgment of God. And yet the calamity 
over which Jesus wept was in the first instance not 
eternal, but temporal. It was the doom of a city 
which He foresaw: ‘‘ Thine enemies shall cast a 
trench about thee, and compass thee round, and 
keep thee in on every side, and shall lay thee even 
with the ground, and thy children within thee; and 
they shall not leave in thee one stone upon another,”’ 
and all this ‘‘ because thou knewest not the time of 
thy visitation ’’ (Luke xix. 41-44). ‘‘ I would, but 
ye would not ’’; therefore, ‘‘ behold, your house is 
left unto you desolate ’’ (Matt. xxiii. 38). 

The visible woe on Israel is thus identified with the 
woe to fall, in a sphere invisible as yet, upon every 
rejecting sinner. The same warning serves for both ; 
the two are one, and cannot be separated in thought. 
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By the doom which fell on Jerusalem, by the wrath 
which has continued to lie on her, we may estimate 
the severity of the other doom, and read the warning 
to ourselves: “‘If God spared not the natural 
branches, take heed lest He also spare not thee.” 
““ How shall we escape, if we neglect so great salva- 
tion ?”’ 

Life and death were set before this people in 
the beginning. “See,” said the Lord, ‘‘I have set 
before thee this day life and good, death and evil, 
blessing and cursing: therefore choose life ’’ (Deut. 
XXX. 15-19). But they chose death. What could 
remain to them thenceforth but the expectation of 
judgment and fiery indignation? And so it has 
been. The curse has fallen, the judgment been 
executed, and none can say that the punishment of 
scattered, torn, down-trodden Israel has been brief 
or easy to endure. 

Long ago all this was anticipated. ‘ But if ye 
will not hearken unto Me, and will not do all these 
commandments, I also will do this unto you. ! will 
appoint terror over you, even consumption and 
fever, that shall consume thine eyes and cause sorrow 
of heart.’ With these words there opens out an 
appalling catalogue of woe, only broken now and 
again by the refrain, ‘‘ If ye will not yet, for all this, 
hearken unto Me, then will I punish you seven times 
more for your sins.” “If ye will not for all this 
hearken unto Me, but walk contrary unto Me ; then 
will I walk contrary unto you in fury ; and I, even I, 
will chastise you seven times for your sins.’’* 

1 Lev. xxvi., from verse 14 onwards to verse 39. 
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Darker, if possible, is the same picture as shown 
in Deuteronomy. The details of the curse,’ pro- 
claimed from Mount Ebal to fall in case of disobedi- 
ence, are told in language which one can hardly bear 
to read : 


“ Cursing, vexation, rebuke, until thou be destroyed and 
until thou perish quickly.” - 

“Consumption, fever, burning, madness, blindness, 
astonishment of heart.” 

“ Disappointment, oppression, contempt, trembling.” 

‘‘ All these curses shall come upon thee, and shall pursue 
thee, and overtake thee, till thou be destroyed. And they 
shall be upon thee for a sign and a wonder, and upon thy 
seed for ever.’’ ‘‘ Plagues wonderful and of long continuance 
until thou be destroyed.” 

‘In the morning thou shalt say, ‘ Would God it were 
evening,’ and at even thou shalt say, ‘ Would God it were 
morning,’ for the fear of thine heart which thou shalt fear, 
and for the sight of thine eyes which thou shalt see.’’? 


So on, for four columns, as written in our Bibles, 
horror succeeds to horror, and there is no release nor 
any gleam of relief, and all this— 

“Because thou hearkenedst not unto the voice of the 
Lord thy God, to keep His commandments and His statutes 
which He commanded thee.’’® 

In the following chapter the whole land is likened 
to Sodom and Gomorrah : 


“ Brimstone, and salt, and burning, it is not sown nor 
beareth, nor any grass groweth therein.” 


When the nations shall ask ‘‘ Wherefore ?” they 
are answered : 


“Because they have forsaken the covenant of the Lord 
God of their fathers.’’* 


2 Deut. xxvii. 73. 2 Deut. xxviii. verse 15 to end. 
3 Verse 45. * Deut. xxix. 23-24. 
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“And the anger of the Lord was kindled against this 
land, to bring upon it all the curses which are written in 
this book: and the Lord rooted them out of their land in 
anger, and in wrath, and in great indignation, and cast them 
into another land, as it is this day.’’! 

These threatenings, as we know, have been his- 
torically fulfilled to the letter. Israel, for nineteen 
long centuries, has lain under that burning curse. 
Her worm has not died nor her fire been quenched. 
Living within sound of the Gospel, she has been 
morally unable to receive it, paying the penalty of 
the sin of her fathers, who cried, ‘‘ Crucify Him !” 
This later history of Israel has no parallel in 
the Christian’s experience, but only in that of 
the reprobate who has sinned against light and 
grace. 

And, in truth, many of our most harrowing con- 
ceptions of the world of the lost have been borrowed 
from the lurid imagery of these passages. Fire, 
famine, drought, trembling, unrest—all these sym- 
bols of woe were echoed again and again by the 
Prophets, and must have been in the Saviour’s 
mind when He uttered His severest warnings of the 
Gehenna of fire (Mark ix. 48 ; cf. Isa. xvi. 24 ; also 
teak, 20, 17, xxx. TI: Jer; xvi. 4): 

Now, what is the sequel to this story? If it be 
really typical of the judgment of the sinner who has 
rejected light, should not we expect only deeper and 
deeper destruction, farther and farther alienation 
from God, until every trace of the Divine image 
is lost, and sin is added to sin assorrow to sorrow? 
What other sequel can there be ? 


1 Deut. xxix. 22-28. 
rr 
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And yet it is not so, and from the beginning it was 
foreknown that it should not be so. 

We take up once more the catalogue of desperate 
woes (Lev. xxvi., etc.) ; verse after verse it goes on 
—no change, no hint of alleviation, till, all at once, 
the story lightens, the dove of peace appears, for we 
read (verse 40) : “ 

‘If they shall confess their iniquity, and the 
iniquity of their fathers, with their trespass which 
they trespassed against Me, and that also they have 
walked contrary unto Me; and that I also have 
walked contrary unto them . . . if their uncircum- 
cised hearts be humbled, and they then accept of 
the punishment of their iniquity, then will I remember 
My covenant.” ‘‘ Yet for all that, when they be in 
the land of their enemies, I will not cast them away, 
neither will I abhor them, to destroy them utterly, 
and to break My covenant unto them: for I am the 
Lord their God ’’ (verse 44). 

It is, then, possible, after all, for the sevenfold 
curse to be exhausted! It is possible for the sinner 
who has drained the bitter cup to be blessed at last. 
It is possible, in the land of the enemy, to remember 
God and return. 

In Deuteronomy we find the same darkness that 
may be felt, then the same brightness at eventide : 

“And it shall come to pass, when all these things are 
come upon thee, the blessing and the curse, and thou shalt 
call them to mind among all the nations, whither the Lord 
thy God hath driven thee, and shalt return, with all th 
heart and with all thy soul; then the Lord thy God shall 
turn thy captivity, and have compassion upon thee.” 


“Tf any of thine outcasts be in the uttermost parts of 
heaven, from thence will the Lord thy God gather thee, 
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and from thence will He fetch thee : and the Lord thy God 
will bring thee into the land which thy fathers possessed ”’ 
etc., ‘‘ and He will do thee good.””! : 

“The Lord thy God will circumcise thine heart, to love 
the Lord thy God with all thine heart and with all thy 
soul, that thou mayest live.’’? 


In the Song of Moses the testimony against Israel 
is reiterated : : 

“‘ When the Lord saw it, He abhorred them, and He said, 
I will hide My face from them, I will see what their end 


shall be.’ .“ For a fire is kindled in Mine anger and 
burneth unto the lowest pit.’’4 


Then suddenly, as before, the procedure is re- 
versed : 

“‘ For the Lord shall judge His people, and repent Himself 
for His servants, when He seeth their power is gone. And 
He shall say, Where are their gods? The rock in which 
they trusted ?” 

*“See now that I, even I,am He: I kill, I make alive; 
I have wounded and I heal: and there is none that can 
deliver out of My hand.” 

“ He will be merciful unto His land, and to His people.’’5 


This, then, is the end of the long story: ‘‘ Speak 
ye comfortably to Jerusalem, for she hath received 
of the Lord’s hand double for all her sins (Isa. xl. 2). 
“He that scattered Israel will gather him”’ (Jer. 
xxxi.10). ‘‘ Oh, my people, I will open your graves 
and cause you to come up out of your graves, and 
bring you into the land of Israel ”’ (Ezek. xxxvii. 12). 
Did God cast away His people whom He foreknew ? 
God forbid ! (Rom. xi. 1). 


1 Deut. xxx. I-10. 2 Verse 6. 

3 Deut. xxxii. 19, 20. 4 Verse 22 (Sheol). 

5 Verses 36-43. 

These passages should be read in their entirety, so as 
to leave their due impression. They are Deut. xxviii. 15 to 
end, Deut. xxix. 22 to end, also part of Deut. xxx. and xxxil. 
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_ This revival takes place, we notice, not without 
conditions. One condition named in the passages 
we have just read, is, strange to say, despair. As 
long as there is a little hope, a little strength, a 
little self-will and self-confidence, the Lord stands 
aloof ; but when all these are broken, when things 
are at their worst and darkest, ‘‘ when «all these 
things have come upon thee, thou shalt return”’ 
(Deut. xxx. 1-10). “‘ When He seeth that their 
power is gone, and there is none shut up or 
left,” it is then that He repents Himself for His 
servants (Deut. xxxii. 36). If “‘ they shall confess 
their iniquity, and if their uncircumcised hearts be 
humbled, and they then accept the punishment of 
their iniquity, then will I remember My covenant ”’ 
(Lev. xxvi. 40-42). 

They must die in order to live ; they must lie in 
their graves, and must confess that it is right that 
they should be there, before the Lord will take them 
out of their graves. This is the history of Israel ; 
it is the history, we believe, of every erring soul. 

This history seems to teach us, besides, that there 
is a stage when sin may be broken off in the bud, 
but that if this stage be past, the sin is left to ripen 
until its whole bitterness is tasted. The adversary 
must be conciliated while you are in the way with 
him; if not, there remain only the officer and the 
prison, until the last farthing be paid. There is a 
condition of soul to which even Divine pity can only 
say, ‘‘ Ephraim is joined to idols: let him alone.” 
“Let him alone until he stumbles in his is SU 
(Hos. iv. 17, chap. v. 5). 
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But mark the sequel in this passage also, and the 
purpose of this Divine “letting alone.” ‘I will 
go, and return to My place until they acknowledge 
their offence and seek My face; in their affliction 
they will seek Me early ’’ (Hos. v. 15). When hope 
in every other quarter is gone, and not till then, is 
there hope in God. 

This, then, is the real end of Israel, in spite 
of her rejection. Agelong ruin is hers, but ulti- 
mate restoration. As a nation she has sinned 
and perished, and as a nation she shall repent and 
live. 

What can be the meaning of this divinely re- 
corded story? If Israel’s Gehenna be not the type 
and parable of the soul’s Gehenna, then what does 
it mean, and how can it speak to us in warning ? 
And if it be such a parable, what can her final 
restoration and blessing signify ? 

Do you say all this is only temporal judgment? 
But each experience of Israel—beginning with her 
redemption from Egypt—has its counterpart in the 
inner experience of the soul, and therefore is more 
than temporal. Yet where is the counterpart of 
Israel’s agelong banishment from God ? 

What soul on earth has experienced the wrath 
and curse of God to the full? Who has been 
abandoned, driven about, shut up to helplessness 
and terror? Not the Christian, however sorely 
tried. Not the soul before conversion. If, there- 
fore, the “killing” surpass any judgment ex- 
perienced in this life, shall not the ‘‘ making alive ”’ 
also have its fulfilment beyond? If from the 


166 THE WIDER GOSPEL 


national Gehenna there be not only the possibility 
but the certainty of return, why not from the 
personal Gehenna? If the nation that rejected 
Christ be specially reserved for mercy, must 
we be hopeless about the soul who has rejected 
Christ ? 

If penalty have no purpose to serve except strict 
justice, if purification after sin and suffering, even 
the most desperate and prolonged, be not the reality 
of which all this is the type, what, we urge, is the 
meaning of Israel’s history ? And why does Israel’s 
history of election and reprobation, of love and 
wrath, span Scripture from end to end? Why is 
Israel’s sin and banishment the burden of all the 
Prophets, and her restoration their most glorious 
vision ? And what means the prophecy that the 
veil that is cast over all nations shall be destroyed 
“in this mountain’’? (Isa.xxv.7,8). Why “ in this 
mountain’’? (Jerusalem). Why shall it there be 
seen that ‘‘ He hath swallowed up death for ever, 
and that God will wipe tears from off all faces ?” 
Why, “ Ye shall be comforted in Jerusalem” ? Why 
shall the receiving of Israel be as life from the 
dead? Why, but that Israel’s history is the history 
of the human soul drawn to scale; and, when we 
understand the first, we shall see a wonderful light 
upon the second. 

Israel, we believe, is a double type. In her elec- 
tion and inheritance of blessing, a type of the soul 
chosen, saved om earth, in her sin and casting off 
and final restoration after long suffering, a type of 
the saved hereafter, through fire. 
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With scarcely one exception, all the Old Testa- 
ment prophets are full of this story of Israel’s fall and 
rising again. Each opens with mournings, almost de- 
spairing, over the folly and rebellion for which God 
threatens to forsake the people, and each ends with 
the vision of the Glory of Jehovah returning to His 
forsaken Tabernacle.* 

But of all the prophets, Jeremiah appeals most 
to the heart. , 

No more pathetic soul-history than his was ever 
unveiled. The patience of Job was exercised by 
personal trials, but Jeremiah’s sensitive heart broke 
over his ungrateful people. Chosen in early youth 
to be a prophet, he was forced to fill his scroll with 
lamentation, mourning, and woe. A patriot to the 
heart’s core, his continual message was destruction 
to Jerusalem and captivity to her people. 

Jeremiah suffers, besides, much opposition. Tur- 
bulent and passionate men give him the lie, saying, 
‘* Thy words are not true: the city shall not go into 
captivity.’ They accuse him of treachery to his 
king and country, and threaten him with death. 
Their reproaches are bitter to him, but the command- 
ing word of the Lord makes him as an iron pillar 
and a brazen wall, and, with all his tenderness, he 
dares not palliate the sin nor soften the message of 
retribution. ‘‘ The Lord hath spoken,” is to him 
the last word on the matter. 

And yet this is not his final message. There 


1 Cf. Isa. i. with Ixv.; Jer. i. with xxxi.; Ezek. ii. with 
xxxvi. and onwards ; Has. i. with xiv. ; Joeli. with iii. 20, 
and sa on, 
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comes a day when the Lord Himself comforts the 
Prophet. Not by telling him that the judgment 
pronounced on Jerusalem shall be averted, by prom- 
ising to remove the attacking army and cancel 
the threatened captivity, but by showing him a 
vision of far distances through the vista of the years, 
when the curse shall be undone and the exiles 
restored ! 

“ The city shall be destroyed,” he still proclaims ; 
but also, “‘ The city shall be built upon her own 
heap.” “‘ Thy bruise is grievous, and thy wound 
incurable ’’’ ; but also, “‘ I will bring it health and 
cure.’ ‘‘ The harvest is past, the summer is ended, 
and we are not saved;” yet, “Thus saith the 
Lord, which giveth the sun for a light by day, and 
the ordinances of the moon and the stars for a light 
by night ; if these ordinances depart from before 
me, saith the Lord, then the seed of Israel also shall 
cease from being a nation before me for ever.” 
““ Tf heaven above can be measured, and the founda- 
tions of the earth searched out from beneath, then 
will I also cast off all the seed of Israel, for all that 
they have done.” 

In one remarkable passage we have the record of 
a business transaction with a symbolic meaning. 
The prophet is commanded to buy a field, and to 
secure the title-deeds by putting them in an earthen 
vessel, “that they may continue many days.’ 
Jeremiah is exercised as to the meaning of this — 
purchase. He had just been proclaiming the for- 
feiture of Judah’s inheritance. At that very 
moment engines were assaulting Jerusalem, which 
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he knew would fall; how could he consistently buy 
land and secure it with every legal form? ‘‘ What 
Thou hast spoken is come to pass, and Thou hast 
said unto me, O Lord God, ‘ Buy thee the field for 
money, whereas the city is given into the hand of 
the Chaldeans ’’ (Jer. xxxii. 6 to 24, 25), he cries in 
his perplexity. But he is answered: ‘“‘ Behold, I 
am the Lord, the God of all flesh : is there anything 
too hard for me?’’ In full view of the offences of 
the people, set forth in their heinousness, even to 
the abominations of Moloch, to whom the children 
are sacrificed —‘“‘ The children of Israel and the 
children of Judah have only done that which is evil 
is My sight ;”’ “‘ This city hath been to Me a provo- 
cation of Mine anger and of My fury from the day 
that they built it even unto this day ; that I should 
remove it from before My face’’—in full view of 
these things, the command is repeated, and its 
meaning explained : ‘‘ Thus saith the Lord, concern- 
ing this city, whereof ye say, It is given into the 
hands of the King of Babylon by the sword, and 
by the famine, and by the pestilence: Behold, I 
will gather them out of all countries, whither I have 
driven them in Mine anger, and in My fury, and in 
great wrath ; and I will bring them again into this 
place, and will cause them to dwell safely : and they 
shall be My people, and I will be their God: And 
I will give them one heart and one way, that they 
may fear Me for ever.” ‘‘ Yea, I will rejoice over 
them to do them good, and I will plant them in 
this land assuredly, with My whole heart and with 
My whole soul.” 
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“Like as I have brought all this evil upon this 
people, so will I bring upon them all the good that 
I have promised them. And fields shall be bought 
in this land, whereof ye say, It is desolate, without 
man or beast. Men shall buy fields for money, and 
subscribe the deeds, and seal them .. . for I will cause 
their captivity to return, saith the Lord’’* (Jer. 
XXXii. 27-44). 

The contrast is marked between the distress im- 
mediately at hand, and the far-off future glory, 
when, “ Yet again there shall be heard in the place 
whereof ye say, It is waste . . . the voice of joy and 
gladness, the voice of the bridegroom and the voice 
of the bride, the voice of them that say, Give thanks 
to the Lord of Hosts, for the Lord is good, for His 
mercy endureth for ever” (xxxiii. 10, 11). ‘‘ Con- 
siderest thou not what this people have spoken, 
saying, The two families which the Lord hath chosen 
He hath cast off? ... Thus saith the Lord: If 
My covenant of day and night stand not, if I have 
not appointed the ordinances of heaven and earth ; 
then will I cast away the seed of Jacob... for I 
will cause their captivity to return, and will have 
mercy on them ”’ (Jer. xxxiii. 24-26). 

One might go on quoting without stint, but 
let the reader carefully study these chapters 
(xxx. tO xxxiii.) bright with the vision of the 
latter-day glory, ringing with joy for a restored 
Jerusalem ; then let him turn back to the palpable 
gloom of many previous visions, in which the same 
prophet had seen the same city consumed with un- 
quenchable fire (xvii. 4-27), or broken to shivers, 
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like a clay vessel which no man can put together 
again (xix.11).1 Let him read how Jeremiah was at 
one time forbidden even to pray for the good of 
his people (xiv. 11), since even the intercession of 
Moses and Samuel could not have availed (xv. 1). 

Strange that the poet of the Lamentations should 
be the exultant prophet of the New Covenant ! 
That same man who has seen the misery of his 
people, because of the broken covenant, is he to 
whom the new covenant is revealed in all its grace 
and glory (Jer. xxxi. 31-34), as it had never been 
before, so that even the New Testament can add 
nothing to it (Heb. viii. 8-12). 

That a prophet inspired should thus change his 
tone is surely a remarkable thing, so that, startled, 
one is inclined to ask, what has come to the man ? 
Is he consistent? Has he revoked his former 
sayings ? Has he found out that he was mistaken ? 
Nay, has he actually joined the ranks of the un- 
believers, and is he engaged in the evil work of 
strengthening the hands of the wicked, and smooth- 
ing the steep descent to doom of the idolatrous 
city ? 

1 Even the places which were specially unclean and 
accursed are to be blessed (Jer. xxxi. 38-40). The valley of the 
dead bodies was of course the Valley of the Son of Hinnom, 
called Gehenna or Tophet. In another place, the Prophet 
was told to break a bottle in the sight of the people in this 
valley (xix. I-11), saying, ‘‘ So will I break this people and 
this city as one breaketh a potter’s vessel, that cannot be 
made whole again.”’ A bottle broken in Gehenna! What 
a simile! Yet this very accursed valley the Prophet saw 
as “holiness to the Lord”! ‘“‘ The whole valley of the 
dead bodies and of the ashes and all the fields. unto the 


Brook Kedron shall be holy unto the Lord : it shall not be 
plucked up nor thrown down any more for ever.” 
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No! Jeremiah has revoked nothing. He has 
confessed no mistake. He has denied no Divine 
message ever delivered by him: The near danger 
of Jerusalem, a peril from which there is no escape, 
is as much realized by him as before, and he will 
continue to warn the people as long as he has 
breath. i, 

Only a wider horizon has been opened out to him, 
as he looks down the centuries. He sees the 
morrow beyond the midnight ; after the blighted 
harvest, the in-gathering of summers to come ; after 
the broken covenant, that New Covenant which 
cannot be broken, because it depends not, like the 
first, on man, but on God. This tender-hearted 
man will still have enough to bear. He must look 
upon the slain of his people, see the ruin of his 
homestead, and himself go out with the rest to 
wander in strange lands ; but he can now go to meet 
all this in the strength of the vision beyond—a 
vision which will keep him from despair, though it 
will not save him from suffering. 

“ And so all Israel shall be saved.” ‘‘I will bring 


again the captivity of Jacob.” ‘“‘ Out of all places 
whither they have been scattered in the cloudy and 
dark day.” 


“] kill, I make alive, I wound, I heal, and none 
shall deliver out of My hand.” 

Yet not only Israel. Strange promises we find 
for others than Israel—promises which we may 
perhaps never have observed, promises which lie 
fallow, no one daring to interpret them : 

“Yet will I bring again the captivity of Moab in 
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the latter days’’ (Jer. xlviii. 47). ‘‘ Afterwards I 
will bring again the captivity of the children of 
Ammon’”’ (xlix. 6). ‘In the latter days I will 
bring again the captivity of Elam’’ (verse 39). “I 
will bring again the captivity of Egypt” (Ezek. 
Xxix. 14). 

But, stranger than all, Sodom has her own page 
of overflowing promises. The longest, the fullest, 
the tenderest of all those wonderful prophecies is. for 
Sodom! (Ezek. xvi. 53-61). “I will bring again 
their captivity, the captivity of Sodom and _ her 
daughters, and the captivity of Samaria and 
her daughters. ... When thy sisters, Sodom and 
her daughters, shall return to their former estate, 
and Samaria and her daughters shall return to their 
former estate, then thou and thy daughters (that is, 
Jerusalem) shall return to your former estate. For 
thy sister Sodom was not mentioned by thy mouth 
in the day of thy pride. ... Nevertheless, I will 
remember My covenant with thee in the days of 
thy youth, and I will establish unto thee an everlast- 
ing covenant. Then shalt thou remember thy ways, . 
and be ashamed, when thou shalt receive thy sisters, 
thine elder and thy younger: and I will give 
them unto thee for daughters, but not by thy 
covenant.” 

“Thy sister Sodom!’’ It reminds one of the 
father’s speech to the elder brother when he refused 
to welcome the prodigal: “‘ This thy brother.” Here 
it is: “‘ This thy sister.” She has sinned and you 
have sinned. Look upon her, desire her restoration 
to favour, and your own captivity will be turned. 
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You shall receive her as a daughter, but not by the 
old covenant. The covenant of the law worked 
death ; you cannot be restored under that—not you, 
Jerusalem, any more than Sodom and Samaria. 
You must be saved by a New Covenant, founded on 
better promises. Only in the latter days shall it 
fully come to light. : 

But who is this Sodom who is to be restored to 
favour? We answer that, throughout Scripture, 
Sodom is the type of the abandoned and carnal 
sinner, just as Jerusalem is the type of the self- 
righteous religious sinner. Sodom stands for sheer 
wickedness, she is the pattern of those who go down 
to the pit, and who suffer the vengeance of “ eternal 
fire’’ (the fire of the ages) (Jude 7; 2 Pet. ii. 6). 
Yet both are to be remembered in mercy. 

Jerusalem has mourned! Zion has sat upon the 
ground! The professing Church has been many 
times abased and powerless, shorn of the victorious 
testimony which the Lord has promised her. Per- 
haps she will only be restored to her former estate 
when she has considered her sister Sodom, “ suf- 
fering the punishment of the fire of ages’’ ; and the 
bringing back of Sodom may be to herself life from 
the dead. 

The story of Jerusalem and of Sodom is that of 
the whole human race. No gleam of hope was con- 
veyed to man, in case of disobedience, by the terms 
of the first warning, ‘‘ Thou shalt surely die.’’ And 
yet all the while the Creator kept His secret of re- 
demption. The curse was not averted, but fell, 
and in its cruel reality has lain on our world. Man 
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sinned, and he died. Yet heroseagain! And, ‘‘ as 
by man came death, by man came also the resur- 
rection from the dead.’’? 

An even sterner warning is given to us, of a doom 
which ends not with this life, but projects itself into 
the ages to come. We-need not attempt to weaken 
that warning, or to extract any hope from its terms, 
as it stands in itself. There is no gospel to be found 
in the words ‘“‘ The wages of sin is death,’ any 
more than in the ‘‘ Thou shalt surely die,’ pro- 
nounced once. The promise of the Deliverer lies 
elsewhere ; in other words, over and above the 
warnings. There is a double truth—not only “‘ Thou 
shalt surely die,’’ but “‘ Thy seed shall bruise His 
heel”’ ; not only “‘ The wages of sin is death,” 
but “‘ The gift of God is eternal life.’”’ The desert 
of sin is one thing, the gracious decree of God quite 
another. Death and hell come in by the law and 
by the will of the creature; resurrection by the 
will of God. Shall we believe in a God who can 
raise dead bodies, but who cannot raise dead souls ? 
Or, who can raise dead souls only in this life, and 

1 To tell man of redemption beforehand would have been 
to tempt him to sin. We do not even tell a schoolboy, 
“Tf you fail to pass the examination before you, you may 
have another opportunity.”’ We wish him to think of the 
test before him as the final and only one; we wish him to 
consider failure as so serious that he shall call up all his 
energies and so succeed. We want to put every possible 
barrier in the way of disobedience or idleness. Afterwards, 
when the child is sorry, it will be time to show him that there 
is still hope. And thus has the Creator dealt with His 
child, man. The warning given to man previous to his 
transgression was positive and unqualified. No hint was 


conveyed of a further gracious purpose in case he should 
transgress. And yet the purpose was there. 
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not in the life to come? “‘ Lazarus is dead”’ ; but 
“T am the resurrection and the life.”’ 

‘“‘T kill, I make alive, I wound, I heal, and none 
can deliver out of My hand.” 

The will of God means salvation, and yet the 
salvation may have to be reached by ways dark 
and strange, which seem to us all but intolerable. 

The latter end may be light, but the way outer 
darkness. The Saviour’s pleadings with men to 
escape from the “ Gehenna of fire’’ must have a 
serious import. ‘‘ There is forgiveness with Thee, 
that Thou mayest be feared.’ “‘ Also to Thee be- 
longeth mercy, for (not although) Thou renderest to 
every man according to his work” (Ps. lxii. 12). 
In the very rendering of recompense is mercy. 

In our day there are men and women who stand 
in awe of the judgments of God, who mourn for the 
loss of souls, and yet who, like Jeremiah, see the 
vision beyond! Their God is He who kills, but 
who also makes alive again. The extremity of the 
creature is the Creator’s opportunity. He will not 
fail nor be discouraged —never—until all whom 
He claims as His own are gathered back to Him. 

They are far from believing that saint and sinner 
shall have the same place, or that there is only a 
difference of degree between the outer darkness 
and the fulness of life in the presence of God! 

They endeavour to make room in their creed for 
every word of God, as well those which relate to 
the penalty for transgression, as those which tell 
of the final reconciliation. And, therefore, the charge 
often made against them, that they give currency 
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to the devil’s lie, ‘‘ Ye shall not surely die,” is 
without foundation. 

They are not universalists so much as restora- 
tionists. They do not say that there is no hell, but 
that God delivers out of hell. They do not say 
that there is no second death, but that death and 
resurrection are facts of the spiritual world as of 
the natural, physical death and resurrection being 
but the foreshadowing of death and resurrection in 
the greater sphere of the unseen and the spiritual. 
They do not make light of the sinner’s departure 
from God. They do not expect that the great work 
of recovery will be done easily, or soon, only that 
it shall not be impossible. The strong man armed 
may keep his goods long and defiantly, till a 
stronger than he shall at last bind him and divide 
the spoils. When all human power is gone, then, 
through the rock-chamber, shall sound the command- 
ing voice : “‘ Lazarus, arise !’’ 

But some still ask, Will Lazarus arise ? We know 
(they say) that the grave is open, that nothing in 
God hinders salvation, even from the depths of 
despair. But perhaps—such is the perversity of 
the sinner’s will—he will not choose to arise—no, 
not to eternity ! 

The sinner choose! Does the ultimate destiny 
of creation depend on that? Having clearly learnt 
the will of God for His creatures, must the further 
question be asked, Is God able to carry out His 
will? Some, perhaps, will not only ask the ques- 
tion, but will answer in the negative—will say that 


in some cases the Creator’s purpose will be baffled 
12 
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to the end, that the obstacles raised by the creature 
will prove insurmountable, and the Almighty 
forced either to leave him rebellious, or to annihilate 
him. Others hold that God is Sovereign, and that, 
however much may appear to the contrary, His 
will shall and must be done. Thus the old sphinx 
of free will and predestination still sits at the cross 
roads and puzzles men. Which of the two answers 
to the riddle is the true one ? 

Calvinism has often appeared in very awful guise; 
but it has another side. We used to read its legend, 
‘“‘ God is Sovereign, and since He does not save all, 
it is plain that He does not will to save all.’”’ But 
now we can turn the legend about and read, “‘ God 
is Sovereign, and since He has declared His will to 
save all, He must be able to save them.” Such a 
reading is surely as logical as the other. If one 
believed the will of man to be the final determining 
factor, one would certainly be driven to believe 
either in everlasting perdition, or in annihilation ; but 
the will of God is the determining factor. We do not 
disbelieve in free will, but we see it to be a limited 
quantity. It is true that God does not force the 
will. As the father did not compel the prodigal 
to return, but patiently waited till his all was spent, 


1 That God will not force a man’s will surely means only 
that love cannot be forced. For it cannot be gainsaid 
that a great many painful things happen to people every 
day, against their wills, and that they do many things by 
constraint of circumstance; nor that the result of this 
discipline is often good. Industry, patience, perseverance, 
may be thus acquired—last of all humility. And with 
humility comes love’s opportunity—the will assents, and 
love enters, a willing guest. 
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so, when the creature asks for independence and 
free experience of good and evil, as the prodigal 
asked for his money, the Creator hands it over to 
him. When he is sick of the experiment, he comes 
back. Happy the soul who comes back to God 
before the swine-troughs and the famine come ; but 
the souls who will not, these must teach. 

One begins to suspect that free will is not the 
glorious prerogative it has been supposed to be; 
that man’s sin is just his fancied ability to direct 
himself—another name for slavery to the lower 
elements; and that when, mad with failure, the 
creature is ready voluntarily to hand back the reins 
of government, the true Master will resume them. 
Until then a patient God stands by, saying: ‘‘ Do 
your best and do your worst. Try to wreck My 
Universe, or try to bring it to perfection in your 
own way; and when you have done all, and stand 
helpless amid the havoc you have wrought, then, 
when I see that your power is gone, My time and 
my power will come !’’ 

The view given in these pages may be considered 
one-sided. True, but the side chosen is the God- 
ward side. The human, the logical, the speculative, 
have had their day. There are not two Gods, but 
one. God, and not Satan, is, after all, God. God, 
and not human will, is, after all, the final arbiter of 
the destiny of man. ‘I am Alpha and Omega, the 
beginning and the end.” 

We may, indeed, hamper and delay God’s work- 
ing, but surely we cannot, finally and for ever, stem 
the mighty incoming tide of the will of God. It 
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shall be true in the end, ‘‘ Not of him that willeth, 
or of him that runneth, but of God that showeth 
mercy.” ' ; 

To all who know this, the sweetest prayer in all 
the Bible is, ‘‘ Thy will be done.”” God’s will no 
longer means, as once we thought, disappointment 
and bereavement, and submission to-a dark and 
inscrutable decree. It means salvation. 

The cause of humanity’s present distress is, we 
see clearly, that God’s will is not done. It is for 
the time held in abeyance, subject to conditions, 
allowed, strange as it may seem, to be thwarted by 
human sin; but when God’s will shall be really 
done, not only on earth but everywhere, as it is 
now by the angels in heaven, the distress shall 
end. 


CHAPTER XI 
BABES IN COUNCIL 


HE children of one large family are sitting by 
4 the firelight, and talking over plans and possi- 
bilities. Their father, who is engaged on great 
affairs of State, being absent, they are left to in- 
dulge their own views, doubts, and conjectures, 
which are many and various. On one favourite 
scheme their hearts are set. Some of the children 
are enthusiastic and full of hope ; others, especially 
the elder and, presumably, wiser ones, are pessi- 
mistic. The difficulties are too great; the thing 
they wish can never be carried out, they say, shaking 
their heads. 

“ Still, I think father will do it,’”’ says one; ‘‘ he 
is so good and kind.” 

“ Tf I were in his place I should certainly do it,” 
says another ; “‘ it would break my heart to do any- 
thing else, and he is ever so much better than I am.” 

“How you do talk!’ cries the youth who takes 
all the prizes at school. ‘‘ As if you babies could 
possibly understand father’s reasons !”’ 

“ Besides, just see how badly the plan would work 


out,” says an elder girl thoughtfully. ‘‘ We have 
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not only our own wishes to consider ; there is our 
father’s position in society, his dignity, his honour— 
all may be involved more than we know. It would 
not do—it would do harm. Oh, it is a pity we have 
set our hearts on it so !’’ 

“ His honour !” cries a dark-eyed and passionate 
girl impetuously; “‘J think father will.be dis- 
honoured if he doesn’t do it. He will have failed. I 
know—yes, I know that he will do it, because it is the 
only just and right and beautiful thing to be done!” 

“ But how do you know what is just, and right 
and beautiful ?”’ retorted the student. “‘ Can’t you 
be mistaken ?” 

“My heart tells me so,’ 
vokes a smile. 

“TI wish you would talk of something practical,” 
says the big girl, getting up impatiently, and rum- 
maging among the pile of lesson-books. ‘‘ We 
ought to get lights and do our work, instead of 
dreaming over this.” 

“ But we want it so much,” says a little child, 
breaking down into sobs. 

“Just as if our wanting it had anything to do 
with the matter !’’ rejoins the other. 

“Tm sure that’s not true,” says the little one, 
drying her eyes hastily. ‘‘ Our wanting it makes a 
great difference, for father told us if we wanted 
anything very much we must tell him, and he would 
do it for us, and there is nothing in the whole world 
we want so much.” 

“Well, Iam sure father wantsit quite as much as 
we do,”’ says another ; ‘‘ hasn’t he told us so, often ?” 


, 


is the reply, which pro- 
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_“ But, dear,” says a sister gently, ‘‘ perhaps 
father can’t.” 

“ Father is clever ; he'll find the way to do it,” 
says the little one, with shining eyes, from which 
the tears have been quite dried. 

“Look here !’’ exclaims a cheerful voice, “‘ I’ve 
got an idea ; here is a plan by which it might surely 
be done’’; and he proceeds to explain. 

“No, I don’t think you’re right,”’ says another. 
“Tf it can be done at all, it will most likely be done 
like'this ;’’ and he expounds another method. 

There follows a discussion, confused and childish 
enough, of all imaginable ways and means and plans. 
Bits of their parents’ conversation, half heard and 
half understood, are brought forward in argument, 
the older ones frequently disagreeing, and the little 
ones, not being able to follow, listening, now eagerly, 
now with dull eyes, as their hope dies away. 

Silence falls on the little group, till at last one 
child pipes out in his clear treble, “‘ But I forgot, 
I have a letter from father, and he promised to do it.” 

“ Go and get the letter !” they cry allat once. He 
does so, and that settles the matter. Those who 
thought it impossible say : ‘‘ Of course, since father 
says so, it can be done.’ And the girl who talked 
about her father’s position says, “ I must have been 
mistaken.’’ The little boy who had been sure of 
it because father was so good, smiles quietly to 
himself, ‘“‘I knew it!’ And the girl with the 
scheme says, “ Well, I still think it will happen as 
I told you ; but if it is not in that way, it will be 
in some other way just as good.” The puzzled ones 
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say, ‘“‘ We don’t understand it one bit more than 
before, but if he has promised it is sure to be all 
right.” 

Oh, the babes we are when we get to reasoning 
about mysteries such as the Majesty and Holiness 
of God and their requirements—the deserts of sin, 
the difficulties of free will, the limits of grace, the 
how and the when, and the perhaps of mercy and 
salvation in a future life! For what do we really 
know about all these things ? 

Some look only at the earthward side—sin, guilt, 
evil heredity, with the inevitable consequences of 
these ; they are impressed with the obstinacy of the 
will and the strength of unbelief, they insist on the 
permanency of character once formed, and which 
cannot be changed—no, not (so one would think) by 
Omnipotence itself ! 

Others lean to the Godward side; they dwell on 
the creative power, and the inextinguishable love, 
and remind us that what is with men impossible 
may be possible with God. 

Possible, but not certain! As far as all this 
goes we seem to be beaten about by winds of oppos- 
ing facts, truths, and Scriptures. We stand per- 
plexed, like the children, or waste our time in dis- 
puting with each other; or we think it wiser to 
leave speculations of this sort alone, saying, ‘‘ Let 
us be practical.”’ 

And yet, if our Father in heaven has really 
promised, would not the more excellent way be to 
receive His promise thankfully ? 

* * * % * 
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Many apparently sound arguments, familiar to 
all students of this subject, have been omitted from 
these pages, for the reason that they suggest, but 
do not prove ; they may be interesting, but will 
not convince a mind unprepared to be convinced. 
For example, it is suggested that God Himself 
would have failed if He were unable to reclaim His 
erring creatures. So it seems; but, on the other 
hand, we may be mistaken in our estimate of failure 
and success. How can we judge whether the 
Divine purpose be achieved or not unless we are 
sure we know whatitis? If, however, the Almighty 
should have promised to do a certain thing, and 
should finally not be able to accomplish it, we would 
be justified in calling that failure. 

The argument from the character of God is also 
doubtful, unless we are sure we thoroughly know 
that character. Like the children in the fable, there 
may be elements we cannot understand. 

Our moral instincts may carry us far, but we 
hesitate to launch ourselves on that stream. We 
cannot, by reasoning, find out how much punish- 
ment sin deserves, nor can we tell how far a soul, 
having received a bias to evil, will persist in it. 

The words “ eternal,’ “‘ forever,’ and others like 
them, on which so much controversy has been 
expended, are, by themselves, inadequate either to 
prove or disprove the endlessness of punishment, 
or the reconciliation of all. They are neither for 
nor against ; they are inconclusive, and therefore 
neutral. 

Nor need we look for help to any special theory 
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of “ the ages,”’ or explanation of obscure passages. To 
see how the thing promised is to be accomplished 
may be a crutch to faith, but, after all, only a lame 
faith needs such help, and he who cannot see how, 
discarding all theories, may fall back on the founda- 
tion rock, that what God has promised He is able 
to perform. It is really not more knowledge that 
we need, but more faith in God. 

One reason, indeed, why this great hope for all 
mankind has encountered so much prejudice, and 
has made its way so slowly, is just that it has been 
propped up by so many theories, speculations, 
reasonings of various sorts. When these fell to the 
ground, the hope, so far as it was founded on them, 
seemed also to fall. But it is not founded on any 
of these; it is independent of them! These are 
not the things which cannot be shaken, and although 
all should be shaken, the promise that God shall be 
all in all will not be in the least affected ; the promise 
must stand, and all the mysteries of Scripture, and 
of human nature, and of sin, must yield to it. 

Neither ought any argument from _ possible 
consequences, whether practical or logical, to weigh 
much with us, for or against. If the thing is true, 
God will be responsible for the consequences. And 
if we wait to embrace truth as we see it till we 
can understand all its bearings and foresee all its 
results, if we wait till we have perfected a well- 
fitting system of theology or philosophy in which 
to enshrine it, we shall wait for ever, and deserve to 
wait for ever. For the final welding together of 
the system, which surely, in the end, shall be found 
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to be a perfect harmony, depends in the meantime 
on our honestly putting each bit of truth, as we 
discern it, in its proper place, without fear or 
doubting. We cannot too firmly settle it in our 
mind that all objections from supposed conse- 
quences are minor and secondary, and that it is 
both ignoble and unbelieving to allow ourselves to 
be influenced by them, thus obscuring ‘‘ the single 
eye ’’ which is the condition of receiving light. 

And yet, while we reject subsidiary evidence as 
positive proof for or against, we need not shut our 
eyes to any evidence whatever. All will be found 
of value, since all truth hangs together, and in the 
end reason, intuition, conscience, Nature, will be 
found to give an accordant testimony. 

When the undulatory theory of light was dis- 
covered, it was a foregone conclusion that all scien- 
tific facts hitherto known, or afterwards to be 
known, would be found to agree with it. If they 
did not agree, then either the theory or the sup- 
posed facts must be proved mistaken. In the same 
way, if ‘‘ The Wider Gospel” be true, every fact 
and every right mode of thinking must be in accord 
with it. All possible arguments and illustrations, 
all human instincts and all lights of revelation, will 
be found to point the way to it, or to illuminate it. 
Yet all these things come in the second place, not 
the first, and their testimony is only given on con- 
dition that the doctrine is true. To accept it as 
true because of them is, it appears to us, to beg the 
question. 

For this reason we have passed over a mass 
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of subsidiary evidence, which yet may be found to 
have a good deal of force in it. Much might be 
written to show how this doctrine corresponds with 
reason, or with the analogy of Nature, or with 
hitherto unexplored parts of the word of prophecy. 
The object of these pages has not been to bring out 
these various harmonies, but has been one—namely, 
to show that the Larger Gospel is in harmony with 
promise, and is, in fact, the only possible fulfilment 
of all the promises; that a hope which is born of 
promise cannot be the offspring of unbelief. It is 
an Isaac, the child of faith. 


CHAPTER XII 
THE EONS OR AGES 


ERE we might be content to stop, but that 
a few words in elucidation of certain points 
of difficulty appear still to be called for. 

If little has hitherto been said upon these points, 
if they appear to the reader to have been passed 
over too lightly, the reason has been that we desired 
throughout to base our plea, not on the clearing up 
of every perplexing detail, a thing impossible in 
itself, and which, if attempted, would have landed 
us in endless discussion, but simply and solely on 
the positive promises made to us in God’s Word. 

And yet much light may be thrown on these 
points, and it may be well now to spend a few 
moments in looking at them. 

The chief difficulties in the minds of most people 
are, of course, those connected with the words 
which we translate by “forever ” and its many 
synonyms, but which, we have indicated, admit of 
another meaning. 

Is this assertion, it will be asked, well founded ? 
How can it be proved? And, if true, how is it that 
the Christian world has been so long in finding it 
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out? We shall try to give some answer to these 
questions. 

The following remarks are, for the most part, 
common property, and will be found borne out by 

-the usual expository works which bring us in touch 
with the best modern knowledge of the languages 
of the Bible. One or two, however, are more tenta- 
tive, and are put forward as suggestions of how the 
matter appears to some minds (including the 
writer’s), and as furnishing materials for fresh 
thought. All are thrown together in so brief a 
compass that they may appear disjointed, and are 
offered, not as full expositions of the truth, but 
rather as indications of the direction in which the 
truth is to be sought. 

There is no doubt that the words in question are 
the crux of the difficulty. No matter how one may 
conceive of the penalty or the “ fire” to come, if 
it endure “ forever,’ in the sense of endlessly, 
Restoration is precluded. And in ordinary English, 
“forever,” “‘ everlasting,” “ eternal,’ do certainly 
mean no less than “ endless.” 

But here we are met by the peculiar fact that 
these words, in Biblical usage, do not always mean 
endless, even in English. Countless things which 
have actually come to an end are called “ ever- 
lasting ’’ in the Old Testament. 

This is frankly admitted by so old a friend as 
Cruden, in his familiar “‘ Concordance,” from which 
we cannot do better than extract a few sentences. 


? “\Cruden’s Concordance,”’ Unabridged Edition. 
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In his definition of the words “ eternal,” “‘ ever- 
lasting,” “ forever,” he says : . 

“ These are sometimes taken for a long time, and 
are not always to be understood strictly (e.g., Gen. 
Xvi. 8, 13, Xiii. 15, xlix. 26). 

“* Everlasting hills,’ so called to denote their 
antiquity, stability, and duration; and this ex- 
pression is used to show the long continuance and 
durableness of Joseph’s blessing and David’s king- 
dom (2 Sam. vii. 16; 1 Chron. xvii. 14). In many 
other places of Scripture, and in particular when the 
word ‘forever’ is applied to the Jewish rites and 
privileges, it commonly signifies no more than 
during the standing of that commonwealth, or until 
the coming of the Messiah (Exod. xii. 14-17 ; 
Num. x. 8). 

“ Eternity, when God is the subject in question, 
always denotes a real eternity (Exod. xv. 18; 
Deut. xxxii. 40, xxxill. 27). The blessed will enjoy 
eternal life and happiness, and reprobates be cast 
into eternal fire ; the happiness of the one and misery 
of the other will never have an end (Matt. xxv. 46). 

“ The Son of God is eternal in the highest sense— 
without end (1 Tim. i. 17). ‘A priest for ever 
alter,” ete. (Ps. cx..4). 

“ The everlasting gospel (Rev. xiv. 6) ts the same 
gospel that was from the beginning, and besides which 
there neither is, nor ever shall be, any other doctrine 
of salvation revealed while the world endureth. 

“ Everlasting Covenant (Heb. xiii. 20) 1s a Covenant 
never to be changed as the former was.”’ And so on. 

Now, here we have some curious admissions. 
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“ Everlasting,” we are told, does not mean literally 
everlasting, when applied to the Old Covenant, 
though it does when applied to the New. 

But the Jew regarded the Old Covenant as indeed 
“everlasting ” ; hence his fierce opposition to the 
Christian, who maintained that the eternal Covenant 
by Moses had given place to the New Covenant in 
Christ. 

“Eternity,” we are further told, means “a real 
eternity ’’ when God is the subject ; and the con- 
clusion is drawn that blessedness and misery are 
alike eternal. But, one asks, is God the Subject 
when the misery of the reprobate is spoken of? 
Is not that misery rather caused by the absence of 
God ? 

But we notice specially and have italicized the 
definition of “‘ everlasting gospel’””—‘ That which 
was from the beginning, and shall be while the world 
endureth.”’ To last as long as the world lasts is not, 
however, to be “ everlasting.’’ Has it come to this, 
we ask, that the Gospel which wells from the very 
heart of God lasts only while the world standeth, 
while the evil which is abhorrent to God must endure 
so long as God Himself lives? Yet both are called 
“ everlasting.” . 

If limitation there be, surely it is here in the 
wrong place; yet, that the word is limited some- 
where Cruden concedes, and it is impossible to 
deny. 

But, if even the English word, which we feel to be 
so strong and so essentially unlimited in all its other 
associations, becomes limited in Scriptural use, the 
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reason can only be that the exigency of the case 
requires it, the original words themselves being 
elastic in their use. If common sense tells us that 
many things called “ everlasting’’ in our language 
are not really so, then we infer justly that the words 
of which they are the translations do not necessarily 
denote everlastingness, however often they may 
connote the conception. 

Now, the fact is that the Old Testament word 
‘olam is used about forty times in reference to things 
which cannot possibly be eternal. It is translated 
in many places “ everlasting,’ “forever,” “ per- 
petual,” but in other places “old,” “ ancient,” 
“long ’’—e.g., “Man goeth to his long home” ; 
“They shall build the old wastes”; ‘‘ Ancient 
times.” The word is freely employed in speaking 
of all the Levitical ordinances, ¢.g., ‘‘ An ever- 
lasting priesthood”’ (Num. xxv. 13) ; circumcision 
is “an everlasting Covenant” (Gen. xvii. 13); 
sacrifices, priestly garments, the temple oil, the 
very nailing of the slave’s ear to the door-post, are 
called ordinances, or statutes “‘ forever’ !+ 

We know what short work St. Paul made of these 
“weak and beggarly rudiments ”’ (Gal. iv. g) ; the 
ministration of death to be done away (2 Cor. iii. 
7-11) ; elsewhere spoken of as “ meats and drinks 
and divers washings, carnal ordinances, imposed 
till the time of reformation”’ (Heb. ix. 10); “a 
yoke which neither we nor our fathers were able 
to bear’? (Acts xv. 10); a covenant “ decaying, 

1 Exod. xii. 14, xXvii. 21, xxviii. 43, xxix. 28, xxx. 21; 
Lev. xvi. 29, XXill. 14, V. 31, V. 41. es 
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waxing old, and ready to vanish away” (Heb. viii. 
13). 

The Scribes and Pharisees indeed held as firmly 
as some of our teachers do to-day, that if “ ever- 
lasting,’’ as spoken of the law, did not mean endlessly 
enduring, the Scriptures would fall to pieces! And 
so for the crime of asserting that the ‘“‘teternal” 
law had passed away to make room for something 
better they dragged the first martyr before their 
Council and condemned him. He had made God a 
liar! He had subverted His words! He had 
spoken blasphemy ! 

Stephen calmly maintained that the so-called 
eternal ordinances were not endless, and were 
never intended to be so. Divinely ordered as they 
were, and stable for their appointed age, they might 
be divinely changed in a new age. And for that 
testimony he died! 

The above remarks, of course, apply not only to 
the Hebrew word as used in the Old Testament, 
but also to the Greek word, as employed to translate 
it. In the time of our Lord the Septuagint was 
widely read by educated Jews, and, to the listeners 
in the synagogues, aidvios must undoubtedly 
have meant the same as ‘d/ém, neither less nor 
more. The disciples themselves would be in the 
habit of hearing the ordinances of their old and 
vanishing covenant described by the very same 
word which the Saviour used when He said, “‘ These 
shall go into eternal punishment.” Could they then 
imagine that word to mean, in every case, and 
necessarily, “ endless ”’ ? 
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But, from the Septuagint itself we may obtain 
proof that the Greek words meaning “‘ age,” “‘ ages,” 
were not thought of as strong enough to carry the 
sense of “endless.” For in several interesting 
passages, where the force of the sublime thought 
of eternity must be carried to its utmost, these 
words have seemed too weak, and have therefore 
been strengthened by an addition, as follows: 

“The Lord shall reign for the eon and the eon, 
and beyond’: kipios Bacihedwv tov aidva Kat én’ 
ai@va Kat ére (Exod. xv. 18). 

“Unto the eon and on yonder side of the eon”’: 
eis Tov ai@va Kal érréxewa (Mic. iv. 5). 

In Dan. xii. 3, Theodotion’s version reads : “‘ As the 
stars unto the eons, and beyond”’ : ws of darépes eis TOUS 
ai@vas nat ért. The Septuagint: “ As the stars of 
heaven unto the eon of the eon”’: dcel Ta dorepa Tob 
ovpavod eis Tov aidva Tod aidvos. 

But, of course, if there be something still beyond 

_the eon, the eon in itself cannot be conceived of as 
“eternity” ! 

“Gesenius tells us that ‘slam properly means 
that which is hidden. The word means specially 
hidden .time, long, the beginning or end of which 
is either uncertain or else not well defined. This 
Hebrew word is translated into Greek both by 
aidv (age) and aidmos (eternal), and it should be 
remembered that in Scripture aiéy and aiwwos are 
to be explained by ‘o/am, and not vice versa. The 

1 In all three cases quoted both Hebrew and Greek 
employ phraseology evidently intended to convey more 


than the simple ‘d/am, or aiav, was supposed to carry. This 
is true in all cases where /e‘dlam wa‘edh occurs in Hebrew. 
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element of mystery attached to ‘alam attaches itself 
also to the Greek words.’’* 

Language, however, develops. The New Testa- 
ment word may have gathered more strength ; the 
subtle Greek may have added new meanings to the 
Hebrew. We believe this to have been the case,” 
and yet that the new significance was mot “ eter- 
nity,” but rather that of vast periods passing in 
succession—hidden, mysterious. 

In the New Testament, the root (ai#y, eon or 
age) is split up into adjective, noun, and several 
adverbial expressions derived from the noun. 
Sometimes these refer to past time, sometimes to 
present, sometimes to future. Our translators have 
mystified the matter by rendering aia by “‘ world” 
when it refers to the past or to the present, and by 
““ forever,” “‘ for ever and ever,” when it refers to 
the future. The word is really the same in all cases, 
and might without any violence be translated “ age ” 
or “‘eon’”’ throughout. The Revised Version has 
only partially rectified this error, since “‘ age” or 
“ages” appears seven times only in the text of 
the Revised Version, but no less than sixty-one 
times as a marginal alternative, as, for example, in 
Rev. xiv. 11, “‘ for ever and ever,” margin “ unto 
ages of ages.” 


Time divides itself into past, present, and future. 
1. St. Paul refers three times to “the eonial 
times,”’ or ‘“‘ times of the ages,’” which were evidently 


1 Copied from Mr. Stanley P. Smith’s ae 
Chinese Recorder. y papers in the 
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past, since they were the ages of preparation for 
Christ, when the mystery of redemption was still 
kept secret.1_ In the Authorized Version the phrase 
is turned into “since,” or ‘‘ before the world 
began,” while the Revised Version renders it “‘ times 
eternal,’’ a beautiful and poetic phrase, but illogical, 
if the meaning usually given to the words be correct. 
For (a) “times,” 7.e., periods, cannot be “ eter- 
nal’ ; (b) in these passages we are told that some- 
thing existed before these times, namely, the purpose 
and grace of God or the mystery of God; and (c) 
that something succeeded to these times, namely, 
the full manifestation of the purpose or the mystery 
hitherto kept in silence. But how could anything 
either go before, or come after, “eternity”? It 
is proved to the hilt, then, that these particular 
times, so-called “ eternal,” had both beginning and 
end, and therefore were time throughout, not 
“ eternity.’ 

The difficulty of translation is, however, great, 
since we have no word in English precisely corre- 
sponding to aimvos. The easiest way to get 
round the difficulty seems to be to change the 
adjective into the noun genitive, just as, in English, 
we may say either ‘the royal palace,” or “ the 
palace of the king”’ ; “ the national resources,’”’ or 
‘‘ the resources of the nation”’ ; so, in these passages, 
we may say either “the eonial periods,” or “ the 
- 1Compare R.V., Rom. xvi. 25, 26; 2 Tim. i. 9, Io 

Titus i. 2, 3. 

2 The original words are not dubious, xpdvos being the 


usual word for ‘‘ time,” or a “‘ period of time,” as aidyios is the 
word elsewhere rendered by “‘eternal”’ or “ everlasting. 
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periods of the ages.” This interchange, but in a 
converse direction, is actually made in Eph. iii. 11, 
where the original “‘ purpose of the ages ’’ becomes 
“eternal (eonial) purpose.” In the same way 
might we render other phrases, ‘‘ the gospel of the 
age or ages’ ; “judgment of the age or ages” ; and 
soon. - 

With this change, all becomes clear, and we read 
the sublime words : ‘‘ The mystery which hath been 
reserved in silence during periods of ages, but now 
is made manifest’?! (Rom. xvi. 25); “ His own 
purpose and grace which was given us in Christ 
before the periods of ages, but is now made mani- 
fest ’’ (2 Tim. i. 9). 

Other examples of aidy or aidyos used in 
reference to the past, relate to the same great Divine 
plan, or mystery, or wisdom, long hidden, now un- 
veiled, as we find in Col. i. 26; Eph. iii. 9, 11; 1 Cor. 
ii. 7, the last passage reading literally “ before the — 
eons.” To St. Paul the eons of the past were 
certainly time. 

2. aiwy is also very frequently used for the 
present time or order (in our version translated, 
unfortunately, “ world”). ‘‘ This present evil eon ;” 
“this eon;” “the eon to come.” ‘ Lo, I am with 
you alway, even to the consummation of the eon.” 
“The harvest is the consummation of the eon.” 
The time-meaning of the word comes clearly out in 
such a passage as Luke xviii. 30, where what is 
elsewhere called “this eon’? and “that eon” 
(cf. Luke xx. 34, 35) becomes “ this present time ”’ 


1 See Cambridge Bible. 
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and “ the eon to come,” showing that both ages are 
thought of as times or periods. 

Certain critical points, moreover, are indicated 
in these eons. They have “ends” or “ consum- 
mations”’ (I Cor. x. 11). In “ the fulness of time” 
(Gal. iv. 4), which corresponds to “the consum- 
mation of the ages” (Heb. ix. 26, R.V. margin), 
Christ appeared. In another consummation He 
will appear again. In a greater, fuller consumma- 
tion, even in a “ dispensation of the fulness of the 
times’ (Eph. i. 10, R.V.), He shall win the complete 
victory! Christ is the pivot of the ages. As in 
Him all past ages culminated, so in Him all future 
ages shall culminate (Eph. il. 7, iii. 21). 

The conclusion is unavoidable that the eons of 
the past and present are time. Does the mean- 
ing change in speaking of the future? Have the 
eons to come so magnificently set before the mind 
nothing to do with time, but only with “ eternity,” 
the timeless ? 

3. When the future is spoken of we observe this 
peculiarity, that not one phrase is employed, but a 
variety of phrases, e.g., “ unto the age,” “‘ unto the 
ages,” ‘“‘unto the ages of the ages,” “unto all 
generations of the age of the ages,” “‘unto all 
ages.”’? 

1 Cf. R.V. margin in Matt. xiii. 39, xxiv. 3, xxviii. 20. 

2 These will-be found in the margin of the Revised 
Version. ‘The first of these terms, ‘‘ unto the age” (the age 
to come), is freely used of both good and evil; the third is 
also used of evil, though rarely; the other phrases are only 
used of good, and blessedness, and God. ‘ Unto allages”’ 


is never spoken of evil. ‘All generations of the age of the 
ages,” is never used of evil. Nor is “no end” used of evil. 
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Is no climax suggested here? Does the simple 
“to the age’’ mean exactly the same as “ unto all 
ages’? Does St. Paul’s great swelling climax of 
glory, ‘‘ unto all generations of the age of the ages,”’ 
mean no more than “unto the ages’’? Surely, 
if this is the case, rhetoric is piled up without 
much meaning. Yet how can there be distinc- 
tions in eternity, as we understand it? There 
is no longer or shorter there! The infinite is 
One. 

St. Jude, however, correlates the three aspects of 
time in his doxology, “ Glory . . . before every age, 
and now, and unto all the ages’”’: mpo wavros Tod 
ai@vos Kal viv Kal eis mavtas Tovs ai@vas. (Jude 25, 
R.V., has “ before all time.’’) 

Once more, then, we have come, by a different 
road, to the same conclusion as before. The eons 
(ages) are not “eternity,” but the enormous depths 
of ordered time ! 

Mr. Stanley Smith, in his manuscript, makes a 
useful suggestion about these varied forms of the 
word ai@v. He says: “ Scholars admit that no such 
language is used of the eons in Greek classical 
literature. We must therefore look to the Holy 
Spirit for teaching us the Scriptural meaning of the 
same.’ He goes on to suggest that the enlightening 
Spirit may have had a new meaning to convey by 
means of these words, and this suggestion solves a 
difficulty. For it was a difficulty in the mind of 
the writer that (as scholars say) the meaning given 
above to the eons has no parallel in the classics. 
But, then, it is suggested that classical authors may 
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have meant one thing and the Apostles, guided by 
the Holy Spirit, another. 

The New Testament terms suggest time, mys- 
terious indeed, yet definite, ordered in a succession 
of periods or cycles, and so ordered for the very 
purpose of manifesting the Divine wisdom through 
Creation and Redemption. Not merely “the worlds,” 
but ‘“‘the ages’’ were framed or constituted in 
Jesus Christ (Heb. 1. 2, R.V. margin). The incalcu- 
lable cycles of which Science has made us aware 
have their counterpart in the still more incalculable 
“eons”’ of Scripture, and the “cosmic process ”’ 
is included in the ‘“‘ purpose of the eons” (Eph. 
iii. 11), the less in the greater. 

When the whole mighty plan is finished, shall 
“the ages’? themselves end? We do not know. 
In one passage we have apparent ground for such a 
suggestion. For the Kingdom of the Son, elsewhere 
described as “eternal,” “‘ unto the ages,” “ unto the 
ages of the ages,”’ is said in the end to be “ delivered 
up to the Father, that God may be all in all” 
(x Cor. xv. 24-28). 


The meaning of the adjective (ai#os) must of 
course be ruled by that of its related noun (aidv). 
In the Cambridge Bible we are told : 

‘Much has been written on the Greek of this 
word. But its connection with duration, in deriva- 
tion and usage, is certain.... It is equally clear 
that its ruling idea is duration unending in respect 
_ of the period referred to. If used, e.g., with regard 
to the present world or a human lifetime, it 
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naturally means unending while that world, or 
lifetime, lasts. When applied to the unseen and 
ultimate world, it appears equally natural to mean 
unending while that world lasts. ‘ Everlasting’ is 
thus no arbitrary equivalent for it, for both words 
have the same consistent elasticity of meaning.’’* 

We have italicized the word ultimate. Jf the 
unseen world immediately succeeding to this be 
not the ultimate world, the consequence stated— 
i.e., unendingness—does not follow. ‘ The ruling 
idea is duration unending in respect of the period 
referred to.’ But the period referred to may be the 
age to come, it may be the ages to come, it may be 
an overwhelmingly vast series of ages, for, while 
the noun phrases can distinguish between them, 
the adjective does not. That which is eonial lasts 
beyond this present time, it lasts on into the age 
to come, it lasts for the time appointed by God. 
But whether that appointed time be endless or not, 
the word does not tell us. 

But here the very serious question confronts us: 
If “eternal”? punishment be not endless, where is 
our security for “ eternal ’”’ life ? 

Can the same word be used in two different ex- 
tensions of meaning in the same passage ? 

The answer is that, as a matter of fact, it is found 
so used, as in the very chapter of Isaiah read by the 
Saviour in the Synagogue: ‘‘ They shall build the 
old (eternal ?) wastes”’ (Isa. Ixi. 4); “‘ everlasting 
joy shall be unto them” (verse 7). So also in 
Isa. xxxii, 14: ‘“ Dens” (of wild beasts) ‘for 


1 On Rom: ii. 7. 
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ever,” yet only “ until the Spirit be poured upon 
us from on high” (verse 15). Then, ‘“ quietness 
and assurance for ever’’ (verse 17), and this “ for- 
ever’ has no term! 

Again, “ Everlasting mountains . . . His ways are 
everlasting.’’+ 

And once more, in the New Testament, “ Eternal 
life . . . eternal times,”? ‘‘ Eternal times . . . the 
eternal God.” With regard to the last-named 
passage, let me again quote from Bishop Moule in 
the Cambridge Bible : 

“ The Everlasting God. The Greek word rendered 
‘everlasting’ perhaps refers back to the ‘ons’ 
or ‘ages’ of verse 25. Q.d., ‘The Gospel is now 
revealed and proclaimed according to the will of 
Him who appoints and adjusts all the develop- 
ments of His providence, alike past, present, and 
to come.’ He who rules all duration knows when 
to keep silence and when to break it.—This adjective 
is nowhere else in the New Testament attached to 
the word God.’’4 

On Matt. xxv. 46, Professor Gwatkin of Cam- 
bridge remarks : 

“Our text speaks of ‘everlasting punishment,’ 
and of ‘life eternal,’ but the Greek word is the - 
same, and it does not mean a thing that never ends. 
It is the punishment of an age, which, in this case, 
is the age to come, and it is not a punishment 
which lasts through that age, but the punishment 
which properly belongs to it, just as other punish- 


1 Hab. iii. 6. * Titus. 2. Rom. xvi. 25, 26. 
* Cambridge Bible, on Rom. xvi. 26. 
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ment (fire for example) properly belongs to this 
age. So, too, the life is the proper life of the world 
to come, as the Creed calls it, but our assurance 
that it has no end is not in the word translated 
‘eternal,’ but in the nature of the life itself, for the 
life Christ gives of His own life cannot have an 
end. But in the nature of punishment thege is 
nothing to show that it cannot end.... One awful 
warning is of a sin that hath no forgiveness either 
in this age or the age to come; but we are told 
again of God’s glory through all the ages, and we 
cannot say what splendour of it may light these 
‘further ages.’ ’’} 

And once more: “‘ The message is of light and life 
and love, of righteousness and peace and joy here 
on earth as well as there in Heaven for evermore. 
It has its warnings for the despisers and the wicked, 
but the men who mistake these for the message itself 
are simply mistaking the shadows for the sunlight.” 2 

Thus, then, we tear down the shutters, and the 
light streams in of itself! 

1 Professor H. M. Gwatkin, Sermon on Eternal Punish- 


ment. 
2 Ibid., Sermon on Salvation. 


CHAPTER XIII 
THE DAY-STAR 


UT now another difficulty suggests itself. How 
could a truth, if so evident, be hidden from the 
Church down to these late times ? Is this credible ? 

We answer that this truth was not quite un- 
recognized. The doctrine of universal redemption 
was taught as a definite doctrine by many of the 
Fathers of the early Church, the so-called ‘“ Greek 
Fathers.” To them Christ’s atoning sacrifice is of 
infinite value. He shed His blood for all men with 
the thought and knowledge that at last it would 
avail for all. 

In one remarkable passage, Gregory of Nyssa 
speaks of the chastisement of the wicked as doing 
its appointed work for a certain eonial interval, 
before they are brought to the restoration on which 
he loved to dwell.+ 

Here is a Greek writer, one who reads the New 
Testament as it was written in his own tongue, 
yet he uses the word “ eonial’’ (aidévios, our Lord’s 
word in Matt. xxv. 46) in a way that cannot be 
synonymous with “eternal,” as we understand it 
in English. He can read these words as spoken by 


1 In De Anima et Resurvectione. Quoted by Plumptre. 
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Christ and His Apostles, and find in them nothing 
inconsistent with the hope that the wicked may be 
restored after an age of punishment. Other Greek 
fathers allowed a similar width of interpretation. 
Whatever may have been the defects of the 
theology or of the logic of these early seekers after 
truth, they had one qualification for pronouncement 
—they understood their mother tongue, Greek. 
Their successors, the “‘ Latin fathers,” knew no 
Greek. As the dark centuries rolled on, the original 
text of Scripture became first forgotten, then so 
completely lost, that when, at the Renaissance, 
Greek began to be studied again, it was rumoured 
that the monks had invented a new language! 
Latin was the ecclesiastical tongue. Sacredness and 
infallibility were attributed to the Vulgate of St. 
Jerome, which bristles with inaccuracies. The 
genius of Latin itself is, besides, opposed to that of 
Greek. Like the Germanic tongues of to-day, 
Greek could suggest mysteries; Latin, like its 
modern congeners, was forced to define with 
mathematical clearness. Now, clearness is a great 
advantage when one knows a subject all round, like 
a problem of Euclid; but when the conception is 
high, and one has to pause and wait for fuller know- 
ledge, clearness may mislead. Better paint the 
distant hill misty, as it looks, than insist on giving 
it a clear outline which may afterwards be found 
wrong. The Roman Church loved clear outlines. 
During her ascendancy, mystery after mystery 
was defined with a rigidity which admitted neither 
of argument nor change, and this, as we have seen, 


THE DAY-STAR 207 


in the absence of the very material upon which true 
definitions could have been founded—namely, a 
correct original text. The blind thus leading the 
blind, what was at first opinion hardened into 
dogma, until at length the curiously complex, and 
yet compact, system, was complete—a system so 
locked together, so logical within itself, that it was 
hardly possible to break through any part of it 
without doubting the whole. And to doubt—even 
to inquire—was, in those days, to incur not only 
the censures of the Church, but the loss of the soul 
hereafter ! 

A new generation rediscovered Scripture, and 
drank inspiration with thirsty lips from the original _ 
springs ; but it is always easier to learn than to 
unlearn. It was easier to give the nations the 
printed book in their own tongues than to give them 
spiritual eyes with which to read it ; easier to frame 
a new system of doctrine which should be, if possible, 
as logical and as “ infallible’’ as the old, than to 
get rid of the colouring matter in which every Scrip- 
tural conception had been steeped. So that, while 
new versions were made, old and questionable 
meanings were carried over into them without so 
much as a misgiving. The Reformers who ex- 
punged purgatory retained a hell no whit less 
material than the medieval hell, and more imminent 
in terror for all, because of the very suppression of 
purgatory.’ 

1 It will be said at this point, But you are not reviving 
the Romish doctrine of purgatory ? I answer no, not in 


the Romish sense. Rome taught, and teaches, that b 
suffering a man may help fo atone for his own sins. e 
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Besides this, in the fifteen Christian centuries the 
consciousness of another life had been deepened in 
men’s minds, and with it a new sense of sublimity, 
of mystery, of endlessness, had been also growing 
and deepening, and shaping to itself appropriate 
language, so that our translators found words ready 
to their hands which could express the limitless, the 
endless, the fathomless, as perhaps Western words 
never did before, in our Anglo-Saxon “ everlast- 
ing,’ ‘‘evermore,” “for ever and ever.’’ These 
words they used with no sparing hand, supposing 
them to be identical with the Greek words, 
aiwvios, eis Tov ai@va. They are, in reality, much 
stronger.* 

One can see partly now how the misunderstanding 
grew up and continued. 

Scholarship is busy at this hour righting the 
confusion, delimiting terms, distinguishing between 
things which have been classed together, but which 
differ, comparing, not English with English, nor 
Latin with Latin, but Greek with Greek text. The 
sifting time has been long and painful, but we are 
beginning at last, perhaps, to see things as they 
really are. 


> 


believe that Christ has made full atonement. Yet, by 
means of chastisement in this world, God can, and often 
does, humble the soul and prepare it to receive the atone- 
ment which Christ offers. The law, and the penalty of the 
law broken, cannot atone. They are schoolmasters to bring 
to Christ, and may be so in another world as well as in 
this. 

1 See Chap. XII. Compare any word in French with 
“for ever and ever,” or with German “ ewigkeit.’”’ Does 
“aux siécles des siécles,”’ or even “ éternel,’”’ seem as 
strong ? 
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Yet, even now, it is difficult to make the plain 
man understand that the English words of the 
Authorized Version, or even of the Revised, do not 
govern the whole situation. When he does under- 
stand this, he is apt to demand, with some im- 
patience, a new word to fill the place of the old, and 
when that is not at once forthcoming, he wonders 
at the ineptitude of the scholars. He does not 
realize the difficulties of the translator, nor know 
that fit words are not found ready-made, but, being 
shaped by the thoughts of men, must first be 
created, then used. He does not suspect that a 
_ word, well-understood in one language, may convey 

a shade of meaning which, in another language, no 
one word can be found to make perfectly clear ; that 
what are loosely called synonyms are only partially 
coincident in meaning ; that, indeed, in many cases, 
after all possible labour and pains have been ex- 
pended, the English rendering of a term may still 
have to be qualified as wider, narrower, more or less 
elastic, than the original. 

In point of fact, no exact English equivalent can 
be found for the word aidwos (or of the eons), 
and this for the reason that, until quite recent times, 
the conception to be expressed by such a word did 
not exist in Europe—the conception, namely, that 
there have been, that there shall be, long periods of 
time measurable only to God, extending in both past 
and future far beyond the span of the earth which 
we know, yet distinct from eternity. Such ages 
were not, and could not, be dreamed of when the 


earth itself was supposed to be_six thousand years 
14 
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old, that which came before and after being eter- 
nity—that is (metaphysically), the timeless. The 
mighty ages of time required for the working out of 
the Divine purpose could find no place in this minia- 
ture scheme. The thought had first to be born ; by- 
and-by, when it is assimilated, the right word will be 
found to express it. 

Science has been God’s messenger to open our 
eyes upon the fathomless depth of time. Re- 
ligious men, long fearing, at length receiving the 
revelation, find, to their astonishment, that Scrip- 
ture has been before them, that the vision of 
Prophets and Apostles did indeed comprise “‘ ages ”’ 
and “‘ periods of ages,’ and “‘ ages of ages’’ (Rom. 
Xvi. 25: ‘‘ eonial periods’’), before the foundation of 
the world, and after this world shall cease to be! 
The Divine “‘ purpose of the ages’ (Eph. iii. 11) is 
bigger than the dream of science, and includes it as 
the greater does the less. 

But, again, is it true that even during the dark 
centuries and up till now the hope of the restoration 
of all things was hidden from all eyes? Surely 
not. But it belonged to the vision of the Church, 
and not to her formulated teaching, just as in the 
Old Testament the truth of immortality belonged 
to the vision of the prophets at its highest, and not 
to the common creed. Who shall say how many 
an elect soul has thrilled to the assurance of the 
final and complete victory of God, and grasped it, 
exactly as Asaph (Ps. Ixxiii.) or David (Ps. xvi.) 
grasped the certainty of immortality, in their 
seasons of innermost fellowship with God, when their 
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hearts were sweet with prayer and the dew of the 
Spirit was upon them? And who shall say how 
many more have so yearned for this hope, that, like 
Paul, they could wish themselves accursed for Christ, 
provided it could be true? On many a thoughtful 
student, bent over God’s Word, this pearl has 
flashed ; many a mystic has gazed on the vision 
which, once seen, no man can ever unsee!! But 
those who saw the vision feared to offend the 
generation of the children. The glory which they 
had seen might be dreamed of, but might not be 
uttered! Fires, temporal and spiritual, for long 
threatened the presumptuous heretic, and even after 
these had burnt out, and down to our own day, a 
dreadful fear of moral consequences remained. For 
the thinker himself there was felt to be a danger 
in tampering with the fabric of received doctrine. 
It is one thing to permit oneself a secret hope, 
another to make a definite and reasoned statement, 
even to one’s own mind. One cannot even begin to 
think on certain subjects without being forced to 
think out so much. One plank put in or pulled 
out from the theological pile involves, in some sort, 
the rearrangement of the whole ; and a sudden dread 
comes upon one that the very foundations may 
crumble in the process. Better, safer, it seems, to 
cherish the gleam in silence, to think about it when 
alone with God, but to say nothing to anyone whom 
it might offend. It is not everyone who adds to 
his faith courage enough to believe that God will 


1 As Julian of Norwich, “ All shall be well, and all 
manner of things shall yet be well.” 
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be responsible for His own ark, if the bearers seem 
likely to shake it. 

We reach the conclusion, then, that the “ ortho- 
dox’’ doctrine of endless punishment was a legacy 
from the Latin Church, which our Reformers took 
over without sufficient examination. 

“JT am verily persuaded,’ said Pastor John 
Robinson, in his farewell charge to the Pilgrim 
Fathers ere they sailed to make a new world; “I 
am very confident that the Lord has more truth yet 
to break out of His Holy Word. For my part, 
I cannot sufficiently bewail the condition of the 
Reformed Churches, who are come to a period in 
religion, and will go at present no further than the 
instruments of their Reformation. The Lutherans 
can’t be drawn to go beyond what Luther saw, and 
the Calvinists stick fast where they were left by that 
great man of God, who yet saw not all things. 

“‘ This is a misery much to be lamented, for though 
they were burning and shining lights in their times, 
yet they penetrated not into the whole counsel of 
God ; but, were they now living, would be as willing 
to embrace further light as that which they first 
received. I beseech you to remember it, ’tis an 
article of your Church covenant that you be ready 
to receive whatever truth shall be made known to 
you from the written Word of God.” 

We have not always been thus ready to receive 
all truth ; and before we pass from this subject we 
may suggest another cause which has hindered our 
advance—I mean the strange reluctance shown by 
many true Christians to investigate those parts of 
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Scripture which look towards the future. Unful- 
filled prophecy has been neglected as being unin- 
telligible and unprofitable.* 

Many, no doubt, have made it their life’s work to 
study just these disused parts of Scripture. Yet, 
since this was not the general mind of the Church, 
these earnest searchers have been a good deal 
isolated, and have been apt to move along certain 
grooves, leaving difficulties which lay outside these 
grooves untouched. For the majority, the Gospel 
has been a record of the past, and a strength for 
the present, with only a reflex light upon a future 
which is bright, but very indefinite. Their ideas of 
that future are formed on a few proof texts whose 
meaning appears to lie on the surface, while other 
texts which seem to modify these, or even to give 
an entirely different point of view, they refuse to 
face, or lay them reverently on the shelf, with the 
convenient label ‘‘ mysterious.” 

Certain well-known passages have been as rocks 
in the way of the old commentators, who have per- 
sistently gone round them instead of trying to 
pierce through them.” Is it possible, one asks, that 
these very “‘ mysterious ’’ passages may contain the 
light we most need now? It is remarkable, at 
least, that the most mysterious reading of all, the 
Apocalypse, was sent forth with a twice repeated 
blessing on the reader and the hearer (Rev. i. 3, 

1 Some may be surprised that questions as to future 
reward and punishment and the final triumph of Christ 
should be classed as ‘‘ unfulfilled prophecy.” Yet what else 


are they ? c 
2 As 1 Pet. iii. 19, 20, iv. 6. 
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xxii. 7). May we not have missed much of the 
promised blessing through our coward fear ? 

The Apostle Peter, warning his flock of the dark 
days coming, tells of a lamp specially provided to 
light them through; it is the lamp of prophecy 
(2 Pet.i.19). If we set aside the lamp as dangerous 
or bewildering, need we wonder or complain that 
the place in which we find ourselves is so very dark ? 

We have touched, then, upon a few of the causes 
which have hindered the recognition of the wider 
gospel—the authority of antiquity, the long ignor- 
ance of the original tongues, the timidity which 
feared to meddle with any system well-established and 
accepted, and the dread of investigating prophecy. 

Many intellectual and moral causes besides might 
be named, such as lack of imagination—people 
repeat terrible words, but do not themselves fully 
realize what they are saying ; lack of sympathy— 
people fail to put themselves in the place of the 
sinner whom they condemn. We seem, indeed, only 
beginning to understand what it might mean to 
love our sinning and fallen neighbour, not merely 
somewhat, but literally as ourselves. For lack of 
compassion, of love, of faith, of courage, and of 
many things besides, the Church has been, as an 
Apostle says (2 Pet. i. 9), short-sighted and unable 
to discern far distances. 

To speak thus is not to disparage the saints, either 
of ancient or of modern times. A healthy body 
should grow, not by the splendid development of a 
few members, the rest being stunted or atrophied, 
but as a whole. The advanced guard is hindered 
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from victory while the tardy battalions loiter 
behind. The army of Christ was meant to advance 
as a whole, the body to increase as a whole; the 
building must grow together, compacted in every 
part, till the holy temple is complete. A few saints 
have struggled towards the summit, their struggle 
all the more heroic if unsupported; yet they also 
have been retarded by the failure of the rest. The 
Church collective—let us confess it—has been too 
long in her childhood. She needs to “ grow up” 
into a full-grown man, unto the measure of the 
stature of the fulness of Christ. 

Has the Church, we may ask, been altogether to 
blame for her slow progress? The truth is vast, 
and in many points too complex to be all at once 
apprehended. A child is a child, and cannot grow 
up at will. 

When our Lord said, “I have many things to 
say unto you, but ye cannot bear them now,” He did 
not reflect blame, but promised the Spirit for future 
guidance unto all truth. Guidance is not sudden 
illumination, but a process requiring time, and in- 
volving, in this case, difficulty. We remember how 
St. Paul agonized in prayer that the saints might 
know the mystery of God, even Christ, in whom are 
hid all manner of treasures of wisdom and knowledge 
(Col. ii. 1, 3), how he felt the need of enlightenment 
of the eyes of the heart, in order that the saints 
might know (Eph. i. 17-20 ; compare Eph. iii. 18-19). 
No easy acquirement was this more advanced 
knowledge (ériyvwous). It is not given ready to 
hand, either to the individual or to the Church at 
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large. The field where the treasure is buried 
(Matt. xiii. 44 ; Col. ii. 3) is ours, but we must take 
the trouble to dig. The Gospel contains within it 
wonderful things, but in order to perceive them 
one by one we must have eyes anointed and hearts 
strengthened by the helping Spirit. 

Now, of all this knowledge, all this growth, time 
is the indispensable condition. May not, then, the 
reason which underlies all other reasons for the 
slow recognition of many a truth be, simply, that 
“ the time had not yet come ’”’ ? 

We wait for knowledge as we wait for perfection, 
till the child shall have grown up into the man 
(x Cor. xiii. 9-11) ; but are we to wait only? Is the 
time never to arrive ? Shall the new light and truth 
which John Robinson foresaw never break forth 
from the Word? Is the fuller insight all reserved 
for heaven? Has all the revelation we shall ever 
have here been given? and must we just wait 
patiently under the dense veil of mystery which 
more and more (as we get a wider view of other 
things) saddens life ? 

Many think there is no other way ; and yet, if so, 
what can the promise of gutdance mean? What 
does the searching of the spirit into the deep things 
of God mean? What does the growing up and the 
building up of the Church mean? It is not in 
heaven but on earth that the temple is built up till 
the very topstone is brought forth! It is not in 
heaven but on earth that the child must have his 
senses exercised to discern good and evil, till he 
attains the stature of Christ! Full growth, the 
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further knowledge; the full assurance not only 
of faith but of understanding (Col. ii. 2) shall be 
attained some day. Why should we think it 
impossible that that day may be our day ? 

Our time is new, in many respects. Many, even 
worldly, people, feel that something unprecedented 
is at hand. Many Christians think that Christ is 
at hand, and of these not a few are expecting some 
spiritual event to prepare the way for the Advent, 
as the preaching of the Baptist did once—some new 
Elijah to reconcile the old and the new (Mal. iv. 5), 
some marked outpouring of the Spirit in the latter 
days (Joel ii. 28-29). Might not this latter rain 
of Pentecost bring with it fuller knowledge as well 
as greater love and devotion ? 

“In the time of the end” (Dan. xii. 4) ‘‘ know- 
ledge shall be increased.”’ “In the days of the 
seventh angel, when he shall begin to sound, the 
mystery of God shall be finished’ (Rev. x. 7). 
When Israel is restored, ‘‘ the veil which covers all 
the peoples ’”’ shall be taken away (Isa. xxv. 7). 
The reference in Daniel cannot be to secular know- 
ledge merely, for it is added, “‘ None of the wicked 
shall understand, but the wise shall understand” 
(Dan. xii. 9, 10). Many things can be discovered 
by all men. It is not necessarily the saints who 

1 Joel ii. 28 was only partially fulfilled at Pentecost. 
Compare also verse 23. The analogy of the former and the 
latter rain is taken up by St. James (v. 7): the farmer, he 
says, must have long patience. It is not enough that he 
has had the early rain for sowing his seed, he must wait for 
the latter rain to ripen his crops. Pentecost was the seed- 


time. Another outpouring of the Spirit must help for the 
harvest. 
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invent aeroplanes or discover wireless telegraphy. 
Yet some things there are, says Daniel, which only 
the wise can understand, and these, too, shall 
be made known in “the time of the end.” The 
secret of the Lord is with them that fear him. 
The Spirit does really search all things, yea, the 
deep things of God. In times of stir and itfvestiga- 
tion, when men’s minds are on the alert, he, too, 
searches in the heap of accumulated fact, and brings 
forth jewels to show to His own. 

May we not be even now living in “ the time of 
the end”’ of Daniel, the time of the sounding of 
the seventh angel of the Apocalypse ? 

Many prophecies are being fulfilled. There is 
running to and fro, there is increase of knowledge, 
so that each decade brings more to light than many 
previous centuries. Israel is looking homeward, 
the Gospel is being sent forth to all nations, and the 
way is being made clear for these events by a unity 
of the whole earth, such as is only comparable to 
the unity of the Roman Empire in the days when 
the Gospel was first preached, roads and posts and 
organized government giving access everywhere. 

There is much darkness still—some would say 
increasing darkness. Yes, if you look to the wrong 
quarter. But he who looks for the dawn looks to 
the East, though clouds and night should be black 
in the Western sky! The counsel of an Apostle 
comes to us down the ages*: Have patience; the 

12 Pet. i. 19. Three kinds of illumination are men- 


tioned : (1) The lamp (for the night) ; (2) the morning star, 
the prelude of dawn (Venus, Phosphorus) ; (3) the sun himself. 
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lamp of prophecy is provided for you through the 
dark hours; but remember to look out for the 
morning star—the star which rises the hour before 
the dawn. Do we inquire where shall the star 
arise ? In what quarter shall we look for it? The 
answer is, 1 your hearts. 

May not this new glorious hope, which is rising in 
our hearts now, be the gleam of the morning star ? 
Tn that case the dawn is close at hand. 
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